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Introduction 

Texts 

Extended Mahavamsa, Chapters XII-XIV, edited by G. P. Malalasekera, 

Colombo 1937. Reprinted by the Pali Text Society, Oxford, 1988. The text is 
reprinted here through the kind permission of PTS. 

for the variants: Mahavamsa, Chapters XII-XIV, edited by W. Geiger 1908. 
Reprinted by the Pali Text Society, Oxford, 1958. 

The manuscripts that the text is based on are all written in, or copied from, texts 
written in Cambodian script, and for that reason it is sometimes known as the 
Cambodian Mahavamsa. However just because the manuscripts are in that script 
cannot be taken as evidence of its provenance without further indication, which 
appears to be lacking. Indeed all the evidence seems to point to the text being written 
in Sri Lanka, as was the original text. 

The text has extended the first section 1 of the more usual Mahavamsa in two ways: 
through addition and through rewriting, adding in further information, some of which 
is, at least prima facie, of importance, though we have no way of ascertaining its 
authenticity, as we cannot even determine the date of the text, beyond it being after 
Mahanama’s text. 2 

In the selections I have translated here the additions vary from one or two line 
insertions that clarify, or give additional information, needed for understanding the 
text; to whole blocks of information lacking in the original. 3 The rewrites are 
generally also expansions, although occasionally they just rewrite one line or one verse 
with another, which the author thought clarified some point or other. 4 In other cases, 
where a summary of spoken exchanges is given in Mhv. they are reproduced in direct 
speech in the Extended version of the text. 

In my impression this is, for the most part, done in a quite seamless way, and I think if 
we only had the Extended version, it would probably pass as the work of one author, 
except in a small number of places where there are grammatical or organisational 
problems of one sort or another, 5 though it is clear that the author of the Extended 
section hasn’t the same level of writing skill as Mahanama. 


1 That is, the first thirty-seven chapters, which is the original rescension of the text, written by 
Mahanama in the 5th century of the Christian era. 

2 Malalasekera dates it to the 9th-10th centuries: after Mahavamsa and its TIka, and before the 
continuation to the text was made in the 12th century by Dhammakitti. 

3 Malalasekera has made a very good comparison of the text with Mhv and its TIka (which he 
also edited) in the informative Introduction to his edition. 

4 14.26b is an instance of this. 

5 See 13.26b-28a, where an absolutive sub-clause is left hanging without a finite verb to 
complete it; and the note to 13.9a where a section appears to be out of place, but it is so in 
both versions. 
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According to the editor of the text 6 the work has drawn upon the Mahavamsa TTka 
(Mahavamsa-LInattha), the Buddhavamsa and possibly its Commentary, Thupavamsa, 
Mahabodhivamsa, Vinaya Mahavagga, Jatakatthakatha and the Samantapasadika for 
the extra material. As far as I can see it does not, however, make any direct quotes 
from these works, and it is still unclear whether the author had other sources available, 
including, all importantly, the Sinhala Commentaries. 

Translation 

As far as I know the translation presented here is the first translation into English of 
any section from the Extended version of the Mahavamsa. In preparing the text and 
translation I have made two versions. 

The first gives the text and the translation line by line. In this edition colour-coding 
has been adopted so that where the text agrees (largely) with Mhv. it is printed in blue 
and red: 7 

Jinanibbanato paccha pure tassabhisekato 

After the Emancipation of the Victor and before the consecration 

and where it is additional it is printed in purple and green: 

attharasasadhikarh vassasatadvayarh atikkama. 

in excess of two-hundred and eighteen years had passed by. 

The English only version, which is a rewritten and a more fluent translation of the 
Extended Text, marks the common text in blue and the additional material in purple. 

From the Emancipation of the Victor to the consecration in excess of two 
hundred and eighteen years had passed by. 8 

It has sometimes been necessary to take two lines together for the purposes of 
translation, and occasionally three. These are then printed together, and the 
translation is printed afterwards. 


Places and People 

The text concerned is mainly of importance for the information it gives on the early 
years of Asoka, his conversion to Buddhism, holding the Third Council, and then the 
spread of Buddhism in the Missionary period of the Dispensation. 

In the first selections, which are made from Chapter V of the text, we are informed 
about Asoka’s career when he was vice-sovereign, the birth of his children Mahinda 
and Sanghamitta and his ascension to the throne after murdering his brotherly rivals. 

6 Edition, p. xl. 

7 Generally, when the text agrees in wording for more than half a padayuga (pair of lines) I 
mark it as in agreement; less than that I mark it as belonging to the Extended version. 

o 

Here the first half of the sentence is common to both texts, the second half is only found in 
this form only in the Extended version. 
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This is followed by his meeting with the novice Nigrodha, who so greatly impressed 
him, his disillusionment with the other ascetic groups and his growing faith in 
Buddhism. 

Once converted Asoka proved to be a great support to the Dispensation and besides 
building 84,000 monasteries in honour of the 84,000 teachings that the Lord Buddha 
had given he also gave his children for ordination, purified the Sangha and organised 
the Third Council which ratified the Teaching. 

Incidently as these stories are being told there are also many interesting accounts 
included in the text, like a previous life-story of Asoka and his relatives; his seeing of 
an image of the Buddha thanks to the Naga-King Mahakala; and a retelling of the 
Partridge Birth-Story (Tittirajataka, Ja 319) in verse. 

Following the Council, the Missions were sent out and the later selections provide 
information not only as to where the religion spread, but also, and perhaps equally 
important, as to how it spread. 

As for where, the Missions seem to have gone out to the border districts in all 
directions: taking Asoka’s capital Pataliputta as the centre of the radius, we can see 
that the Missions went, for example north, to Kasmlra-Gandhara 9 and to the 
Himalayan regions; in the west to the Ionian districts, 10 Aparantika and Maharattha; 
further south to VanavasI and Mahisamandala, and on to Sri Lanka. And in the east - 
if indeed that is where it is - to Suvannabhumi. * 1 1 

In the text below v. 12.7 includes the important information, that besides the monks 
who were named as the missionaries, there were also other monks accompanying 
them. We may infer as much, as they would be needed for the ordinations that were 
given, but some have argued that there were already monks present in the areas 
visited. 12 Although that is not impossible, given the addition here it would also not be 
necessary either, and it seems to me that the monks would not have travelled alone on 
such important missions, but in company of other monks, even when they are only 
named in the case of Mahinda’s mission, which is, in any case, dealt with in much 
more detail. 

We can compare for this Chapter XII v. 6, which simply says: “He 13 sent the Elder 
Majjhima to the Himalaya districts.” But later when we come to v. 45-47 the text itself 
states that at least four other Elders accompanied him, and that between them they 
converted five countries. 


9 Seemingly treated as one country or district, see the note to v. 3 below. 

10 Probably around modern-day Pakistan, following the Greek armies had of Alexandria, 
during his push to the East. 

11 The location of which is much disputed, and there is no clear answer to where it was. Some 
believe it was lower Burma, others Central Thailand and still others in India itself. 

12 See Prapod Assavariruhlakarn: The Ascendency of Theravada Buddhism in Southeast Asia, 
p. 61 (Silkworm Books, Bangkok, 2010). 

13 It refers to the Elder Moggalitissa, who directed the Missions. 
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Methods of Conversion 

As to how the Missions went about their work, that also is very interesting. Gathering 
the evidence here we can see that it was not simply a didactic exercise, in many places 
the monks had first to prove that their powers were superior to the local dieties - 
Nagas, Yakkhas and the like - which they encountered in the border countries. 

One of the most dramatic accounts is the first one, which is given in detail, concerning 
Majjhantika in Kasmlra-Gandhara, who overcame the Naga King Aravala and his 
companions, established them in the Refuges and Precepts and gave them good advice 
on proper behaviour before giving any formal Dhamma teaching to the populace. 

A similar story is told of the two Elders Sona and Uttara, who were sent to 
Suvannabhumi, and defeated a demoness who was eating all the children born in the 
King’s palace. One of the Elders created with his psychic powers a larger army of 
demons and chased the original group out. Again this is before any formal teaching 
took place. 

In other cases a display of supernatural powers certainly is said to have helped: 
Rakkhita stood in the sky to do his preaching in Vanavasl. Mahinda was able, through 
his psychic powers, to hide - and later reveal - his companions, and also showed his 
powers by speaking the King’s name before it was given. 14 Even the novice Sumana 
who accompanied them on the Mission made his voice heard over the whole Island, 
announcing the time for the teaching. 

Not that the teaching was unimportant, indeed in some cases it appears to have been 
all that was needed: Mahadeva in Mahisamandala, Dhammarakkhita in Aparantika, 
Mahadhammarakkhita in Maharattha, Maharakkhita amongst the Ionians and 
Majjhima and his companions in the Himalaya had no other recourse but the teaching, 
at least in the way it is recorded here. 15 

The Results 

In all cases, however, eventually it was the teaching that brought about the 
conversions, and with them numbers of ordinations, and thereby the final 
establishment of the Dispensation in the country. And here there is another important 
thing to note: although in some cases it is only stated that ordinations took place, in 
others it specifies how many were male and how many female, and the latter were 
occasionally in the majority, as in Aparantika. 16 

In Suvannabhumi also one and a half thousand women are said to have gone forth; and 
famously in Lanka Mahinda had to send back to the home country and get his sister 
Sanghamitta to come to give BhikkhunI ordination to Queen Anula and one thousand 
of the palace women. 


14 This at least seems to be the purport of this obscure passage. 

15 It is interesting to note that the most popular teachings were either similes or stories of 
Heaven and Hell. 

16 See v. 40 below. 
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Another important thing to notice is the record of the attainments: eighty thousand in 
KasmTra-Gandhara, forty thousand in Mahisamandala, sixty thousand in Vanavasi, 
thirty-seven thousand in Aparantika, eighty-four thousand in Maharattha, one 
hundred and seventy thousand amongst the Ionians, eight-hundred million in the 
Himalaya, sixty thousand in Suvannabhumi and but a thousand in Lanka. 

Evidently these figures cannot be taken literally, but they surely do reflect a 
rememberance about the Missions, and they are said to have occured in every district 
reported. 

What we have here then is perhaps not so much an accurate, newspaper-like report of 
the Missions, which is something we have no right to expect anyway. But certainly we 
can understand that, for the compilers, these reports of overcoming local dieties, the 
displays of magical powers and attainments were at least as an important part of the 
Missions’ successes, as the teaching of the Dhamma, the large-scale conversions and 
ordinations were, and were probably regarded as no more exceptional than them 
either. 

In the later selections I have also translated all the relevant passages dealing with the 
establishment of the nuns’ lineage in Lanka, which include many details of interest 
about their personal progress and the strong and vigorous presence which they had in 
the country. 

The selections presented here close with the passing away of the main actors in this 
part of the story as it is recorded in Chapter XX: first the two great Kings Asoka in 
Jambudlpa and Devanampiyatissa in Lanka; then the two great Missionaries Mahinda 
and Sanghamitta, and the generation of monastics who had helped them establish the 
Dispensation in Lanka. 

I have concentrated in these selections more on King Asoka’s work in Jambudlpa, and 
then the Missions themselves, with special reference to the Arahats Mahinda and 
Sanghamitta; and less on King Devanampiyatissa’s good works and building projects in 
Sri Lanka. 

It is not that translations of these sections are undesirable, indeed they would be a 
great resource for those interested in the history of the Dispensation, but there are 
simply limits on what I can achieve at present, owing to many other commitments, and 
it may be I will return to the work on this text again at some point in the future. 
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[from V. The Third Recital] 
[Tatiyasanglti ] 17 
238-338 & 462-645 * 154-211 & 266-282 

[Asoka’s Birth] 

ExtMhv 238-245 

Punekadivasam Raja gahetva tanayam varam, [238] 

One day King (Bindusara), after taking his noble son (Asoka), 

nisldapiya ankamhi kllapento nisldati. 

sat him on his lap, and sat there playing with him. 18 

Dakkhinavattasankham te gahetvana kare, tato [239] 

After taking a right-handed shell in his hand, he then 

puttassa thapayum, tattha suto muttam visajjayi. 19 

placed it to his son, and his son urinated right there. 

Sankhena tam gahetvana sutassa muddhanokiri. [240] 

Having taken it, he poured (it) down on his son’s head with the shell. 

Disvana kupita Devi, karamha tam kumarakarh 

Having seen (that), the angry Queen, after taking the youngster by the hand 

gahetvana, tam-attham sa kulupassanurocati. [241] 

to her advisor (Jarasana), she was pleased (to know) the meaning of it. 

“Ma 20 bhayi, tava tanayo mahapunno asadiso, 

“Do not be afraid, your son has great merit, is incomparable, 

sakala-Jambudlpasmim Aggaraja bhavissati.” [242] 

he will be the Foremost King over the whole of the Rose-Apple Isle.” 

Niyatam byakaritva 21 Jarasano apakkami. 

After making this assurance, Jarasana departed. 

‘Nukkameneva, vaddhento yada Rajasuto ca, sa [243] 

In due course, while the King’s son was growing, she 


17 I have included the end-titles at the top of the chapter they refer to. The original simply has 
the number: Pancamo Paricchedo, etc. 

1 8 

Lit: making him play. 

19 ExtMhv, m.c. for vissajjayi. 

20 ExtMhv: Ma. 

91 • — 

We need to insert the epenthetic vowel to complete the metre in the prior line: b'yakaritva. 
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vijayitvana-m-itararh, Tissakumaram 22 -avhayam. 

gave birth 23 to another (son), who was called prince Tissa. 

Bindusarasuta asum satan-ceko bhavissati. 

There were one hundred and one sons for (King) Bindusara. 

Asoko asi tesam tu punnatejobaliddhiko. [244] 

But Asoka was the most meritorious, powerful and glorious. 

Vematike bhatare so hantva ekunakam satarh. 

After killing his ninety-nine brothers by different mothers, 

sakale Jambudlpasmim ekarajjam apapuni. [245] 

he attained sole sovereignty over the whole of the Rose-Apple Isle. 

[Asoka’s Family] 24 
ExtMhv 246-256 * Mhv XIII 8-11 

Pubbe Moriyavamsamhi, Bindusaravhayo suto 

Formerly in the Moriyan lineage, a son called Bindusara 

jatassa Candaguttassa avhayantassa Rajino [246] 

was born to the previous King called Candagutta 25 

Pataliputtanagare, accayeneva Pituno, 26 

in the city of Pataliputta, and after the death 27 of his Father, 

vaddhento ‘nukkameneva tato Raja ahosi so. [247] 

while still growing, in due course he became the King. 

Tassa Ranno duve putta asum sodariya pi va, 

To that King there were two sons of the same mother, 

tesam duvinnarh, ekunasatamatta suta pare [248] 

and to those two, there were ninety-nine other sons 

vematika bhataro ca Ranno asum tad-antare. 

of the King who were brothers by different mothers. 


99 — 

ExtMhv: kumaram. 

23 The absolutive is used as an aorist again here. 

94 

The titles within the chapter are supplied by the translator to help give context. 

95 

Candagutta was the founder of the Mauryan Empire, which eventually Asoka inherited. 

26 One would expect a reading: pituno , to fit the cadence, also at 260 below. No doubt this was 
the pronunciation whatever the manuscript spelling. 

27 Lit: after the end. 
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Asokassa kumarassa sabbajetthassa, Bhupati [249] 

To the eldest of them all, 28 prince Asoka, the Lord of the Earth 

Avantirattharh tesam pi uparajjarh adasi so. 

gave the vice-sovereignty over the country of Avanti. 

Athekadivasam Raja upatthanam tam-agatam [250] 

Then one day the King came to the attendance hall 

sutam disvana-m-attano: “Gantva rattham tuvam tava 
Ujjeninagare Tata vasahl,” ti apesayi. [251] 

and after seeing his son, and saying: “Having gone to the country you. Dear, must 
dwell in the city of UjjenI,” he sent him off. 

Pituno vacaneneva, Ujjenim-agamasi so 

In accordance with his Father’s bidding, having gone 29 to UjjenI 

Antaravatumayam, so Vedise nagare tahirii [252] 

by the interior road, there in the city of Vedisa 

Devanamakasetthissa ghare vasam pakappayi. 

he arranged to make his dwelling in the house of the merchant Deva by name. 

Setthino dhltaram disva cintetva pamuda imam: [253] 

After seeing the merchant’s daughter and reflecting gladly (he thought) this: 

‘Sutam lakkhanasampannam dhannam pemara piyankaram, 

‘I have heard she is endowed with auspicious marks, wealth, affection, and is 
amiable, 

yadi laddha ime esa aradhemi manam.’ iti [254] 

if they will receive these (gifts) I will win her favour.’ 

Dinnam tehi labhitva, so samvasam taya kappayi. 

Having received what was given, he became intimate with her. 

Sanjatagabbha hutva, sa Ujjeninagaram nlta, 30 [255] 

After (life) arose in the womb, she was led to the city of UjjenI, 

janayitva Rajasutam Mahindam avhayam subham, 

and after giving birth to the Prince’s 31 handsome son, called Mahinda, 


In v. 281 below, it says that Sumana was the eldest, so I am unsure how to interpret this. 

OQ 

We might have expected the present participle here, while going, as he is still on the way to 
Avanti. 

30 We should read: nita, m.c. to correct the cadence. 

31 Raja here must be written for Uparaja, as Asoka is still only a vice-regent. 
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apararh darikarh ekarh Sanghamittan-ca avhayarh. [256] 

she also had a daughter who was called Sanghamitta. 

[Asoka’s Ascension] 

257-275 = Mhv 20-32 

Yada maranamancamhi Bindusaro nipannako, 

When Bindusara was lying on his death-bed, 

saritva attano puttam, anapetum tato purarh [257] 

Ujjeninagaram yeva amacce te apesayi. 

having remembered his son, he sent ministers to fetch him from the city of Ujjenl. 

Asokassa pavattim te gantva, arocayum 32 tato [258] 

Having gone to Asoka with the news, they therefore announced 

vacaneneva, tesam so santikam turitam gato. 

his bidding, and he went quickly into their presence. 

Antara anjase tattha Vedisanagare tada [259] 
puttadare thapetvana, gantvana Pitu santikam, 

After placing his children and wife there on the interior road of the city of Vedisa, 
and going into his Father’s presence, 

Pataliputtanagare kalakatassa Pituno, 33 [260] 

when his Father died 34 in the city of Pataliputta, 

sarlrakiccarh katvana sattaheneva sadhukam, 

after doing the proper duties to the body for seven days, 

ekunasatamatte te vematike ca bhataro [261] 

having his ninety-nine brothers by different mothers 

ghatapetvana, chattam tam ussapetvana-m-attano, 

murdered, and raising the (Royal) canopy over himself, 

abhisekarh sayarh yeva nagare tattha ganhati. [262] 

he himself was consecrated right there in the city. 35 

Theramata kumare dve pesetva tassa santikam 
Ranno, sayarh pi tattheva Vedisanagare vasi. [263] 

After the two children were sent out of the presence of the King, the venerable 
Mother herself resided right there in the city of Vedisa. 


IT 

ExtMhv: arocayum. 

_ 

One would again expect a reading: pituno , see 247 above. 

34 Lit: made his time. 

ic 

This appears to have been an initial coronation as King in the City, later (see v. 265) he was 
consecrated King over the whole Empire. 
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Jinanibbanato 36 paccha pure tassabhisekato 

After the Emancipation of the Victor and before the consecration 

attharasasadhikam 37 vassasatadvayam atikkama. 38 [264] 

in excess of two-hundred and eighteen years had passed by. 

Patva catuhi vassehi ekarajjam Mahayaso 

Within four years of attaining sole sovereignty the Greatly Famous One 

pure Pataliputtasmim attanam abhisincayi. 39 [265] 

had himself consecrated in the city of Pataliputta. 

Tassabhisekenasamakalam, akase bhumiya 40 tatha, 

From the very time of his consecration, in the firmament and the earth, 

yojane yojane ana niccam pavisata ahu. [266] 

league by league 41 did his orders always have penetration. 

Anotattodakam kaje atthanesum dine dine 
deva Devo aka tehi samvibhagam janassa pi. 42 [267] 

Day by day the gods brought eight (loads) of water from (Fake) Anotatta 43 on 
carrying-poles, and the God-King distributed them to the people. 44 

Nagalatadantakattham anesum Himavantato, 
anekesam sahassanam deva yeva pahonakam. 45 [268] 

From the Himalaya the gods brought betel-wood tooth-picks, sufficient for 
countless thousands of (people). 

Agadamalakan-ceva tatha ’gadaharltakam, 

And also the myrobalan medicine, yellow myrobalan, 

tato ca ambapakkan-ca vannagandharasuttamam. [269] 

and then supremely ripe, beautiful, sweet-smelling and tasty mangoes. 


36 Mhv: -nibbanato; Sanskritised spelling. 

37 ExtMhv: sadhikam; printer's error. 

Mhv reads: sattharasam vassasatadvayam evam vijaniyarrr, know that there were two-hundred 
and eighteen years. 

TQ 

Mhv: abhisecayi', same meaning; same spelling in v. 276 below. 

40 Mhv: bhumiyarh', alternative form of the locative. 

41 For the origin of this special power, see v. 298 below. 

42 Mhv: tu. 

43 The purest water that can be found, being brought from the Himalaya. 

44 In verse 328 it explains how the King later redistributed this water to those who were 
worthy. 

45 ExtMhv: phonakam; printer's error. 
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Pancavannani vatthani, hatthapunchanapattakam 
pTtan-ca, dibbapanan-ca Chaddantadahato maru. [270] 

The protective gods (brought) five-coloured clothes, yellow strips of cloth for the 
hands, and divine water from Lake Chaddanta. 

Sumanapupphapatan-ca 46 asuttam dibbam-uppalam, 
vilepanam anjanan-ca Naga Nagavimanato. [271] 

The Nagas (brought) fallen jasmine flowers, and unthreaded divine waterlilies, and 
collyrium ointments for the eyes from the divine Naga mansions. 

Salivahasahassani navutim tu Suva pana 
Chaddantadahato yeva aharimsu dine dine. [272] 

Moreover the parrots brought ninety-thousand carts of finest rice from Lake 
Chaddanta day by day. 

Te sail nitthusakane akhandetvana, tandule 
akamsu musika, tehi bhattam Rajakule ahu. [273] 

After breaking that rice, the mice made it into fine rice without chaff or powder, 
and that was the food for the King’s family. 

Akamsu satatam tassa madhuni madhumakkhika, 

Honey-bees constantly made honey for him, 

tatha kammarasalasu accha kutani patayum. [274] 

and bears wielded the hammers in the smiths’ forges. 

KaravTka sakunika manunnamadhurassara, 47 
akamsu tassa gantvana 48 Ranno madhuravassitam. [275] 

The female cuckoo birds, who have pleasing and sweet voices, after going to the 
King, made sweet sounds for him. 


46 Mhv: pupphapatakarh. 

47 Mhv: manuhha. 

AQ 

Mhv: tassagantvana. 
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[The Conversion of Asoka -1] 

276-291 = Mhv. 33-48 

Rajabhisitto so ’soko kumaram Tissam-avhayam, 49 
kanittham sa 50 sodariyam uparajje ’bhisincayi. [276] 

The consecrated King Asoka also consecrated the prince called Tissa, who was his 
younger brother of the same Mother, to the vice-sovereignty. 

Pita satthisahassani brahmane brahmapakkhike 
bhojesi, so pi te yeva tlni vassani bhojayi. [277] 

His Father (Bindusara) had fed sixty-thousand brahmanas of the brahmana faction, 
and for three years he also fed them. 

Disvanupasamam tesam Asoko pi nivesane: 51 

But having seen they were not quiet in his house Asoka, said: 

“Viceyya danam dassan”-ti amacce sannipatayi. 52 [278] 

“After investigating the donation I will give,” and gathered his ministers. 

Anapayitva 53 matima nanapasandike visum 

The wise one, after having the various sectarians brought separately 

vlmamsitva nisajjaya bhojapetva visajjayi. 54 [279] 

and investigated on their seat, after feeding them, sent them away. 

* * * 

Kale vatayanagato santaiii racchagatam yatim, 

Nigrodhasamaneram so disva, cittam pasadayi. [280] 

One time, while stood at the window, after seeing a peaceful striver, 55 the novice 
Nigrodha, going along the street, his heart gained faith. 

Bindusarassa puttanam sabbesam jetthabhatuno, 

Sumanassa kumarassa putto so hi kumarako. [281] 

The young man was the son of prince Sumana, the eldest brother of all of 
Bindusara’s children. 


49 Mhv: Tissasavhayam. 

50 Mhv: kanitthakam. 

51 Mhv: parivesane ; at the meals. 

Mhv: sanniyojayi', commanded (his ministers). 

O _ _ 

ExtMhv: Anapayitva; printer's error. 

54 Written m.c. for vissajjayi. 

55 The word in Pali is yati, a denomination still sometimes used in Sri Lanka for monks. 
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Asoko Pitara dinnam rajjam Ujjeniyam hi so 
hitva, gato Pupphapuram Bindusare gilanake, [282] 

Asoka had left the sovereignty of UjjenI, given by his Father, and gone to the City 
of Flowers when Bindusara was sick, 

katva puram sakayattam, mate Pitari, bhataram 

and after taking possession of the city, with the death of his Father, 

ghatetva jetthakam, 56 rajjam aggahesi pure vare. [283] 

after killing (all) his elder brothers, he took sovereignty over the noble city. 

* * * 

Sumanassa kumarassa devT, tan-namika tato, 

Prince Sumana’s queen, of the same name (Sumana), 

gabbhinl, nikkhamitvana pacinadvarato bahi, [284] 

being pregnant, after fleeing from there to outside the eastern gate, 

candalagamam-agama, tattha nigrodhadevata 

went to an outcastes’ village, and there a banyan-tree god 

tarn amantiya namena, mapetvana gharam 57 ada. [285] 

called her by name, and after building a house gave it (to her). 

Tadahe va varam puttam vijayitva, sutassa sa 

On the same day, after the noble son was born, to her son 

Nigrodho ti aka namam, devatanuggahanuga. [286] 

she gave the name Nigrodha, because of the assistance of the god. 

Disvana 58 jetthacandalo, attano saminim 59 viya 
mannanto tam, upatthasi sattavassani sadhukam. [287] 

After seeing (her), the elder outcaste, honouring her like his mistress, attended on 
her properly for seven years. 

Tam Mahavaruno Thero tada disva kumarakam 

The Elder Mahavaruna, having seen that the boy 

upanissayasampannam Araha, pucchi Mataram [288] 

was endowed with the supporting conditions for Worthiness, asked his Mother 


56 ExtMhv: jetthakam ; printer's error. 

C-7 _ _ 

Mhv: mapetva gharakam: same meaning. 

58 Mhv: Disva tam. 

59 ExtMhv: samTnim; printer's error? 
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pabbajesi, khuragge so Arahattam apapuni. 

to let him go forth, and in the shaving house 60 he attained Worthiness. 

Dassanayopagacchanto so tato Matudeviya [289] 

While going from there to see his divine Mother, 

dakkhinena ca dvarena 61 pavisitva puruttamam, 

after entering the supreme city by the south gate, 

tan-gamagamimaggena yati rajangane tada. [290] 

he went by the road along the highway through village after village. 

Santaya 62 iriyaya ’smim pasldi so Mahlpati, 

The Lord of the World gained faith through (seeing) his peaceful posture, 

pubbe tu sannivasena peman-casmim ajayatha. [291] 

but love arose in him because of a previous life (spent) together. 

[Asoka Birth-Story] 

292-305 * Mhv. 49-61 

Pubbe kira tayo asum bhataro madhuvanija, 

Previously, it seems, there were three brothers who were honey merchants, 

eko madhum vikkinati, aharanti madhum duve. [292] 

one would sell the honey, and two would collect the honey. 

Eko Paccekasambuddho vanarogaturo ahu, 

One Independent Perfectly Awakened One had a diseased wound, 

anno Paccekasambuddho tad-attham madhu-m-atthiko 63 [293] 

and another Independent Perfectly Awakened One seeking honey for his use 

pindacarikavattena nagaram pavisl tada. 

entered the city during his usual practice of walking for alms. 

Tittham jalattham gacchantl eka cetl tam-addasa. [294] 

A maid-servant who was going for water to the tank saw him. 

Pucchitva madhukamattam natva, hatthena adisi: 

After asking and understanding his desire for honey, she pointed with her hand 


60 1.e. as he was being prepared for ordination. 

61 Mhv: duvdrena ; same word with an epenthetic vowel. 

62 ExtMhv: Santay', against the metre. 

63 Mhv: madhuatthiko. 
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“Eso madhu-apano Bhante tattha gaccha” ti-m-abravi. 64 [295] 

and said: “Go there, to the honey-stall, venerable Sir.” 

Paccekabuddho gantvana a pane tattha titthati. 

The Independently Awakened One, after going to the shop, waited there. 

Tassa Paccekabuddhassa 65 vanijo so pasadava 
vissandayanto mukhato pattapuram madhum ada. [296] 

The faithful merchant, gave (so much) honey to the Independently Awakened One 
the bowl was full and overflowing from the rim. 

Punnan-ca uppatltan-ca 66 patitan-ca mahltale, 
disva madhum pasanno so evam panidahi 67 tada: [297] 

After seeing (the bowl) full of honey and falling on the earth, being faithful, he 
made an aspiration thus: 

“Jambudlpe ekarajjam danenanena hotu me, 

“May this donation bring me sole sovereignty over the Rose-Apple Island, 

akase yojane ana bhumiyam yojanam tatha.” 68 [298] 

and my orders (be accepted) a league into the sky and a league into the earth.” 

Bhatare agate aha: “Edisassa madhum adam, 

When his brothers came he said: “I gave honey to such a one, 

anumodatha tumhe tam tumhakan-ca yato madhu.” [299] 

you should also rejoice as the honey is also yours.” 

Jettho aha atuttho so: “Candalo nuna so siya 

The eldest was not satisfied and said: “Maybe it was an outcaste 

nivasenti ca candala kasayani sada.” iti [300] 

(for) outcastes always wear yellow clothes.” 

Majjho: “Paccekasambuddham 69 khipa parannave.” iti 

The middle one said: “Chase 70 that Independent Perfectly Awakened One across 
the seas.” 


64 Mhv: ti tam 'bravi. 

65 Mhv: Tattha pattassa Buddhassa. 

66 Mhv: uppatatan-ca. 

67 ExtMhv: panidahi ; printer's error. 

68 Mhv: yojane ti ca. 

69 Mhv: Paccekabuddham tam. 

70 Lit: throw. 
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Pattidanavaco tassa sutva, te canumodisum. [301] 

But having heard the words transferring merit, they rejoiced. 

Apanadesika sa tu thatva tattha gatam, Isim 71 

disva ‘bhivandayitva: “Kim madhum Bhante labhittha vo?” [302] 

But she who pointed out the stall, after going and standing there, seeing the Seer, 
and worshipping (him, asked): “Did you receive the honey, venerable Sir?” 

“Ama,” ti vutte tasmim so: “Kin-nam’ ayyassa patthanam 

He said: “Yes,” and right there: “Just what is (my) noble sister’s wish 

asmim nama?” ti vutte, sa Devittam tassa patthayi, 72 

in this?” he said, and she made her wish for the Queenship, 

adissamanasandhin-ca rupam atimanoramam. [303] 

having a highly delightful form with invisible joints. 73 

Asoko madhudo, Asandhimitta 74 Devi tu cetika, 

Asoka gave the honey, but Queen Asandhimitta was the maid-servant, 

candalavadl Nigrodho, Tisso so paravadiko, [304] 

Nigrodha said outcaste, Tissa said across (the seas), 

Candalavadl candalagame asi, yato tu so 

the one who said outcaste was born in an outcaste’s village, but from 

patthesi mokkham, mokkhan-ca sattavassani 75 pa pun i. [305] 

having desired liberation, after seven years he attained liberation. 

[The Conversion of Asoka - 2] 

306-330 = Mhv. 62-86 

Nivitthapemo tasmim so Raja ’titurito tato 

Because of that established sense of love the King very quickly 

pakkosapesi tam, so tu santavutti-m-upagami. [306] 

summoned him, but he approached in his peaceful way. 

“NisTda Tatanurupe asane,” t’ aha Bhupati. 

“Sit down, Dear, on a suitable seat” said the Lord of the Earth. 


71 Mhv: Apanadesika sa tu devittam tassa patthayi. 

79 — 

ExtMhv: patthayi ; printer's error. 

I'l 

Meaning, I suppose, being very smooth. 

74 Mhv: ’sandhimitta. 

75 Mhv: sattavasso ca. 
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Adisva bhikkhum-annam, so sihasanam-upagami. [307] 

Not having seen any other monk, he approached the lion’s seat. 

Tasmim pallankam ayante Raja iti vicintayi: 

As he approached the throne the King reflected: 

“Ajjayam samanero me ghare hessati samiko.” [308] 

“Today this novice will be the master in my house.” 

Alambitva karam Ranno, so pallankam samaruhi, 

Having taken hold of the King’s hand, he ascended the throne, 

nisldi Rajapallanke setacchattassa hetthato. [309] 

and sat below the white canopy over the King’s throne. 

Disva tattha nisldantam 76 Asoko so Mahlpati, 

Having seen him sitting there the Lord of the World Asoka, 

sambhavetvana gunato, tutthacitto 77 tada ahu. [310] 

having honoured him according to his virtue, was satisfied at heart. 

Attano patiyattena khajjabhojjena tappiya, 

Having satisfied (him) with the food prepared for himself, 

Sambuddhabhasitam Dhammam samaneram-apucchi tam. [311] 

he questioned the novice about the Dhamma taught by the Perfectly Awakened 
One. 

Tass’ Appamadavaggam so samanero abhasatha; 

The novice recited the Section on Heedfulness 78 to him; 

tam sutva, Bhumipalo so pasanno Jinasasane. [312] 

after hearing that, the Protector of the Earth found faith in the Victor’s 
Dispensation. 

“Attha te niccabhattani dammi, Tata” ti aha tam. 

He said to him: “Dear, I give you eight meals in perpetuity.” 

“Upajjhayassa me Raja tani dammi!” ti aha so. [313] 

He said: “I give them to my preceptor. King!” 


76 Mhv: nisinnam tam. 

77 Mhv: tuttho 'tiva. 

70 

Geiger mentions that there are 11 sections of the Thematic Discourses with this title; but the 
section that came to my mind was the second in the Dhammapada. 
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Puna atthasu dinnesu tani ’da cariyassa 79 so, 

Again when eight more were given he gave them to his teacher, 

puna atthasu dinnesu Bhikkhusanghassa tani ’da. 80 [314] 

and with the giving of eight more he gave them to the Community of monks. 

Puna atthasu dinnesu, abhivasesi buddhima. 81 

With the giving of eight more, being wise, he accepted (them). 82 

Dvattimsa bhikkhu adaya, dutiye divase gato, [315] 

Having taken thirty-two monks, he went on the second day, 

sahattha tappito Raima, Dhammam desiya Bhupatim 

and they were satisfied with the King’s own hand, and he taught the Lord of the 
Earth Dhamma 

Saranesu ca Sllesu thapesi samahajanam. 83 [316] 

and established him and the multitude in the Refuges and the Precepts. 

* * * 

Tato Raja pasanno so digunena dine dine 
bhikkhu satthisahassani anupubbena vaddhayi. [317] 

After that the faithful King day by day increased the (number of) monks by 
successively doubling them until there were sixty thousand. 

Titthiyanam sahassani nikaddhitvana satthi so, 

After putting aside sixty thousand of the sectarians, 

satthibhikkhusahassani ghare niccam abhojayi. [318] 

he ever fed sixty thousand (Buddhist) monks in his house. 

Satthibhikkhusahassani bhojetum turito hi so, 
patiyadapayitvana khajjabhojjam maharaham, [319] 

To feed the sixty thousand monks, after having the very best staple and non-staple 
foods quickly got ready, 

bhusapetvana nagaram gantva Sangham nimantiya 

adorning the city and going he invited the Community 


79 Mhv: tan' adacariyassa. 

80 Mhv: tan' add. 

o 1 _ 

ExtMhv: buddhima ; printer's error. 

82 It means for himself. 

83 ExtMhv adds ti, against the metre and several manuscripts. 



from V. The Third Recital - 23 


gharam, netvana bhojetva datva samanakam baluiiii, [320] 

to his house, and after leading, feeding and giving many things needed by an 
ascetic, 84 

“Satthara desito Dhammo kittako?” ti apucchatha. 

he asked: “How much Dhamma was taught by the Teacher?” 

Byakasi Moggaliputto Tisso Thero tad’ assa tam. [321] 

Then the Elder Moggaliputta Tissa explained it to him. 

Sutvana: “CaturasTtidhammakkhandha,” ti so ’bravi: 

“Pujemi tesam 85 paccekam viharena,” ti Bhupati. [322] 

After hearing: “(There are) eighty-four thousand sections,” the Lord of the Earth 
said: “I will worship each of them with a monastery.” 

Datva tada channavutidhanakoti 86 Mahlpati 

Then the Lord of the World, having placed riches worth nine-hundred and sixty 
millions 

puresu caturasTtisahassesu mahltale, [323] 

in the eighty-four thousand cities on the earth, 

tattha tattheva Rajuhi vihare arabhapayi; 

made them start building the monasteries right there and then; 

sayam Asokaramam tam 87 karapetum samarabhi. [324] 

and he himself undertook to have the Asokarama built. 

Ratanattaya-Nigrodhagilananam ti Sasane 
paccekam satasahassam so adasi dine dine. [325] 

For the Three Treasures, Nigrodha and the sick in the Dispensation, he gave day by 
day separately one-hundred thousand. 

Dhanena Buddhadinnena Thupapuja anekadha 
anekesu viharesu aneka 88 akarum sada. [326] 

With the wealth given to the Awakened One they continually made innumerable 
offerings to the Shrines in innumerable monasteries. 

Dhanena Dhammadinnena paccaye caturo vare 
Dhammadharanam bhikkhunam upanesum sada nara. [327] 

With the wealth given to the Dhamma the people continually presented the four 
noble requisites to the monks who were bearers of the Dhamma. 


84 . 

Such as bowls, robes, strainers, etc. 

85 Mhv: te 'ham. 

86 Mhv: -kotiiii. 

87 Mhv: tu. 

88 Mhv: aneke. 
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Anotattodakajesu Sanghassa caturo ada; 

From the water of the Anotatta 89 he gave four (measures) to the Community; 

Tepitakanam Theranam satthiyekam dine dine; [328] 

day by day he gave one to the sixty Elders who knew the Three Baskets; 90 

duve 91 Asandhimittaya deviya tu adapayi; 

but two he had given to Queen Asandhimitta; 

sayam pana duve yeva paribhunji Mahlpati. [329] 

and the Lord of the World enjoyed two himself. 92 

Satthibhikkhusahassanam dantakattham dine dine 
solasitthisahassanam ada nagalatavhayam. [330] 

Day by day he gave toothpicks (made from) what is called betel wood to sixty- 
thousand monks and to sixteen thousand (dancing) women. 

[King Asoka sees the Buddha] 

331-338 = Mhv. 87-94 

Athekadivasam Raja Catusambuddhadassinam 
kappayukam Mahakalam Nagarajam mahiddhikam [331] 
sunitvana tam-anetum hemasahkhalibandhanam. 93 

One day, King (Asoka), having heard about the Naga King Mahakala, of great 
power, who had lived for an aeon and seen the Four Perfectly Awakened Ones, 94 
had him brought into his presence bound by golden chains. 

Pesayitva tam-anetva setacchattassa hetthato [332] 
pallankamhi nisldetva, nanapupphehi pujiya, 

After sending for and bringing him, and having him sit under the white canopy 
over the throne, he worshipped him with many flowers, 

solasitthisahassehi parivariya-m-abravi: [333] 

and surrounded him with sixty thousand (dancing) women, and said: 

“Saddhammacakkavattissa Sabbannussa Mahesino 
rupam anantananassa dassehi mama Bho.” iti [334] 

“Show me the form of the one who set rolling the True Dhamma, the Omniscient 
Great Sage with endless knowledge, Dear Sir.” 


89 See v. 267 above. 

90 Those who knew the Tipitaka, or Three Baskets of the Teaching by heart. 

91 Mhv: ekam. 

92 As there are only eight measures, the numbers do not add up, and we should read ekam in the 
verse above, with Mhv. 

go 

Mhv: sonnasankhali-. 

94 This means the four Buddhas who have already arisen in this auspicious aeon: Kakusandha, 
Konagamana, Kassapa and Gotama; one more will come later in this aeon: Metteyya. 
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Dvattimsalakkhanopetam, ’sityanubyanjanujjalam, 95 

Endowed with the thirty-two marks, the eighty characteristics, 

byamappabhaparikkhittam, ketumalopasobhitam: 96 [335] 

encircled by a fathom-wide light, adorned with the garland of rays: 

nimmasi 97 Nagaraja so Buddharupam manoharam. 98 

(such) was the captivating form of the Buddha the King of the Nagas created. 

Tam disva ’tipasadassa vimhayassa ca purito [336] 

Having seen that, full of faith and astonishment, (Asoka said): 

“Etena nimmitam rupam Tdisaiii! KIdisam nu kho 

“Such is this (mere) created form! What would (have been) 

Tathagatassa rupan?”-ti Asi pltunnatunnato. [337] 

the Realised One’s (true) form?” And his joy was raised on high. 

Akkhipujan-ti sannatam tam sattaham nirantaram, 

For seven days he uninterruptedly (performed) what is known as the Eye- 
Worship, 99 

mahamaham Maharaja karapesi mahiddhiko. [338] 

and the Great King, of great power, had a great festival celebrated. 

* * * 

[The Going-Forth of Asoka’s Brother and Nephew] 

462-479 = Mhv. 154-172 

Ekaham Uparaja so addakkhi migavam gato 

One day the Prince (Tissa) went hunting and saw 

kllamane mige ’ranne, disva etam vicintayi: [462] 

deer sporting in the wilderness, and having seen that he thought thus: 

“Miga pi evam kljanti aranne tinagocara, 

“Even the deer who live on grass enjoy (themselves) in the wilderness, 


95 Mhv: asitivyanjanujjalam. 

96 Mhv: -malabhisobhitam. 

Q7 

Mhv: nimmayi. 

QQ 

Mhv: manoramam. 

99 Meaning he paid respect by looking at the form uninterruptedly for seven days; a similar 
thing is said in the commentaries about the Buddha after he attained Awakening: he spent the 
second seven days doing unblinking worship ( animisapuja ) to the Bodhi Tree (see e.g. 
Jinacarita v. 277). 
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kilissanti na 100 kim bhikkhu sukhaharaviharino?” [463] 

will not the monks who live on pleasant food (also) enjoy (themselves)?” 

Attano cintitam Ranno arocesi gharam gato. 

He went to his house and informed the King of his thought. 

Sannapetum tu sattaham rajjam tassa adasi so: [464] 

To teach him, for seven days, (Asoka) gave him sovereignty: 

“Anubhohi imam rajjam sattaham tvam, kumaraka, 

“You can experience sovereignty for seven days, young man, 

tato tam ghatayissami,” iti avoca 101 Mahlpati. [465] 

after that I will kill you,” 102 so said the Lord of the World. 

AhatTtamhi sattahe: “Tvam kenasi kiso?” iti 

With the passing of seven days, he said: “Why are you so wasted away?” 

“Maranassa bhayena,” ti vutte, Rajaha tam puna: [466] 

“Through fear of death,” he said, and the King spoke again, saying: 

“ ‘Sattahaham marissan’-ti tvam na klli ime, katham 

“Thinking: ‘After seven days I will die,’ you did not enjoy them, how 

kilissanti yatl, Tata, sada maranasannino?” [467] 

will the strivers enjoy (themselves), Dear, when they always contemplate death?” 

* * * 

Iccevam bhatara vutto Sasanasmim pasldi so, 

Spoken to thus by his brother he gained faith in the Dispensation, 

kalena migavam gantva, Theram addakkhi sannatam, 

and in time having gone hunting (again), he saw the restrained Elder, 103 


100 Mhv: na kilissanti ; different word order. 

101 Mhv: iccavoca', sandhi form, same words. 

i ryy 

As he had already killed ninety-nine of his brothers, this must have sounded very 
threatening. 

103 Mhv. adds: Nisinnam rukkhamulasmim, so Mahadhammarakkhitam ; 
Mahadhammarakkhitam sitting at the root of a tree. The Elder is one of the Asokan 
missionaries, who converted Maharattha. 
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salasakhaya Nagena vijayantam anasavam: [468] 

pollutant-free, being fanned with a Sal branch by a Naga: 

‘Ayam Thero viyaham-pi pabbajja Jinasasane, 
viharissam kadaranne?’ 104 iti cintesi 105 pannava. [469] 

‘When will I live in the wilderness like this Elder, having gone-forth in the Victor’s 
Dispensation?’ thought the one with wisdom. 

Thero tassa pasadattham, uppatitva vihayasa 

The Elder, in order to instil faith, after rising into the sky 

gantva Asokaramassa, pokkharanne 106 jale thito. [470] 

and going to Asoka’s monastery, stood on the water of the pool. 

Akase thapayitvana clvarani dharani 107 so 

After hanging the robes he wore in the sky 

ogahetva 108 pokkharanim, gattani parisincayi. 109 [471] 

and descending into the pond, 110 he bathed his limbs. 

Tam iddhim Uparaja so disva atipasldi ca: * * 111 

The Prince, having seen this psychic power, gained great faith, and saying: 

“Ajjeva pabbajissan!”-ti buddhin-cakasi buddhima. [472] 

“Today itself I will go forth!” the wise one made a wise (decision). 

Upasankamma 112 Rajanam pabbajjam yaci sadaro, 

He approached and respectfully asked (permission) from the King for his going- 
forth, 

nivaretum asakkonto, tam-adaya Mahlpati [473] 

being unable to prevent him, after taking hold of him the Lord of the World 


104 ExtMhv: kada ’ratine ; printer's error. 

105 Mhv: cintayi. 

106 Mhv: pokkharahha. 

107 Mhv: varanv, the noble (robes). 

108 Mhv: ogahitvd. 

109 Mhv: parisihcatha. 

110 Monks are allowed three covers for their bodies: their robes, a fire-house and a body of 
water. See Vinaya Cullavagga, Ch.5,16,2. 

111 Mhv: disvdtTva pasTdiya. 

1 1 9 

Mhv: Upasahkammitva. 
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mahata parivarena, viharam agama sayam, 113 

surrounded by a great retinue, went to his own monastery, 

pabbaji 114 so Mahadhammarakkhitattherasantike. [474] 

and he went forth in the presence of the Elder Mahadhammarakkhita. 

Saddhim teneva catusahassani 11= nara pi ca, 

With him (roughly) four thousand other men also 

anupabbajitanam, tu ganana ca na vijjati. [475] 

received the going-forth, but the (exact) number is not known. 116 

Bhagineyyo Narindassa Aggibrahma ti, vissuto 

The Lord of Men’s nephew called Aggibrahma, 117 well-known 

ahosi Ranno dhltaya Sanghamittaya samiko, [476] 

as the husband of the King’s daughter Sanghamitta, 

tassa tassa suto va pi 118 Sumano nama namato, 

and their son who was known by the name of Sumana, 

yacitva so pi Rajanam Uparajena pabbaji. [477] 

after asking (permission) from the King went forth with the Prince. 

Uparajassa pabbajja tassasokassa Rajino 

The Prince’s going-forth was in King Asoka’s 

catutthe asi vasse sa, mahajanahitodaya. [478] 

fourth year, and increased the benefit of the multitude. 

Tattheva upasampanno, sampanna-upanissayo, 

Right there he received the higher ordination, and having the supporting 
conditions, 

ghatento Uparaja so chalabhinno ’raha ahu. [479] 

while striving the Prince became a Worthy One, with the six psychic powers. 


] 1 -3 _ 

Mhv: agamasi tam. 

114 ExtMhv: pabbajji. 

115 Mhv: tena catusatasahassani. 

116 A curious admission, as the numbers never seem to be realisitic anyway. Geiger interprets 
this as meaning: the number of those who afterwards were ordained is not known ; but quite 
how he derives this meaning is unclear to me. 

117 Although I cannot find more information on Aggibrahma, it appears he must have been 
Tissa's son, as it is inconceivable that Asoka, who had killed all his rivals to the throne, except 
Tissa, would marry his daughter to one of his rivals sons. 

118 Mhv: capi. 
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[Building the 84,000 Monasteries] 

480-490 = Mhv. 173-183 

Vihare te samaraddhe sabbe sabbapuresu pi 
sadhukam tlhi vassehi nitthapesum manorame. [480] 

All those delightful monasteries he had undertaken (to build) in all the cities were 
completed properly within three years. 

Therassa Indaguttassa kammadhitthayakassa tu 

And through the superintendent Elder Indagutta’s 

iddhiya casu nitthasi Asokaramasavhayo. [481] 

psychic power the one called Asokarama 119 was completed. 

Jinena paribhuttesu thanesu ca tahim tahim 

In the various places that had been visited 120 by the Victorious One 

Cetiyani akaresi ramanlyani Bhupati. [482] 

the Lord of the Earth made delightful Shrines. 

Purehi caturasltisahassehi samantato 

From the eighty-four thousand cities on all sides 

lekhe ekaham-anesum: “Vihara nitthita” iti. [483] 

letters were brought on the same day, saying: “The monasteries 121 are finished.” 

Lekhe sutva Maharaja, mahatejiddhivikkamo, 

Having heard the letters 122 the Great King, of great power, success and heroism, 

katukamo sakim yeva sabbaramamahamaham. [484] 

desired to hold great festivals himself at all the monasteries. 

Pure bherim carapesi: “Sattame divase ito 

In the cities the drum was beaten (and it was announced): “A week from this day 

sabbaramamaho hotu sabbadesesu ekada. 123 [485] 

all the monasteries will hold a festival at the same time in all directions. 

Yojane yojane dentu mahadanam mahltale, 

On the whole earth, league by league, 124 give a great donation. 


119 I.e. Asoka's monastery. 

i on 

Lit: made use of. 

191 — 

Vihara literally means a living place , but by this time it had taken on the special meaning of 
a living place for monastics', i.e. a monastery. 

199 

We would say having read the letters, but in court the letters would have been read out. 

123 Mhv: sabbatha. 

124 Meaning: in every place. 
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karontu gamaramanam magganan-ca vibhusanam. [486] 

and make decorations along the pathways and in the village monasteries. 

Viharesu ca sabbesu Bhikkhusanghassa sabbada 125 

In all the monasteries for the Community of monks everyday 

mahadanani sajjentu, 126 yathakalam yathabalam, [487] 

prepare a great donation, according to the right time, and according to ability, 

dTpamalapupphamalalankarehi 127 tahim tahim, 

with ornamentation of garlands of flowers and strings of lights here and there, 

turiyehi ca sabbehi, u pa ha ram anekadha. [488] 

and all musical instruments, and manifold presents. 

Uposathangam 128 -adaya sabbe Dhammam sunantu ca, 

Having taken upon themselves the Observances 129 let everyone listen to Dhamma, 

pujavisese ’neke hi 130 karontu tadahu pi ca.” [489] 

and make innumerable offerings and merit on that day.” 

Sabbe sabbattha sabbatha yathanattadhika pi ca, 

And everyone, everywhere, in everyway, in accordance with that superior order, 

puja sampatiyadesum, devalokamanorama. [490] 

prepared offerings, delighting the heavens. 

[The Going-Forth of Mahinda and Sanghamitta] 

491-519 * Mhv. 184-211 

Tasmim dine Maharaja, sabbalankarabhusito, 

On that day the Great King, decked out with all adornments, 

sahorodho sahamacco, baloghaparivarito, [491] 

together with his harem and ministers, and surrounded by his army, 131 

agamasi sakaramam, bhindanto viya medinim, 

went to his own monastery, 132 as though splitting the (whole) earth, 1,3 


125 Mhv: sabbatha. 

126 Mhv: vattentu. 

Mhv: -malalahkare ca. 

128 Mhv: Uposathahgan'. 

1 "2Q 

This means the eightfold precepts, in brief, to restrain from killing, stealing, sexual contact, 
wrong speech, intoxicants, eating after noon, amusements and decorations. 

130 Mhv: ca. 

1 ^ 1 

I do not find the compound balogha in the dictionaries, it would literally mean a flood of 
strong men. 
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Sahghamajjhamhi atthasi, vanditva Sangham-uttamam. [492] 

and, after worshipping the supreme Community, stood in the midst of the 
Community. 

Tasmim samagamc asum asTtibhikkhukotiyo, 

In that assembly there were eight-hundred million monks, 

ahesum satasahassam tesu khlnasava yatl. 134 [493] 

and of them one hundred thousand were strivers who had destroyed the 
pollutants. 135 

Navuti bhikkhusahassani ahu 136 bhikkhuniyo tahiiii, 

There were (also) ninety thousand monastic 137 nuns in that place, 

khlnasava bhikkhuniyo sahassam ahu ta tada. 138 [494] 

and at that time one thousand nuns had destroyed the pollutants. 

‘LokavivaranariT nama patiheram akamsu te 
Khlnasava pasadattham Dhammasokassa Rajino. [495] 

Those who had destroyed the pollutants performed the miracle called ‘Opening the 
World’ 139 for the purpose of instilling confidence in King Dhammasoka. 

‘Candasoko’ ti nayittha pubbe papena kammuna, 

Previously, because of his wicked deeds, he was known as ‘Violent Asoka’ 

‘Dhammasoko’ ti nayittha paccha punnena kammuna. [496] 

and later because of his meritorious deeds he was known as ‘Righteous Asoka’. 

Samuddapariyantam so Jambudlpam samantato, 
passi sabbavihare ca nanapujavibhusite, [497] 

He looked at the Rose-Apple Island, which is surrounded on all sides by the ocean, 
and all the monasteries decorated with many offerings, 

atlva tuttho te disva, Sangham pucchi, nisTdiya: 

and having seen that he was very satisfied, and after sitting, he asked the 
Community: 


i 'i'} _ 

I.e the Asokarama. 

The simile is not clear, maybe it is meant to indicate his power. 

134 ExtMhv: yati (singular), printer's error. 

nc 

I.e. were Arahants. 

136 Mhv: satasahassani asum. 

l jl7 This is a curious use of the word bhikkhu, which normally signifies a male monastic, 
perhaps Geiger's reading is to be preferred. 

138 Mhv: asu tdsu tu. 

1 IQ 

Described in the Buddhavamsa commentary as making all the beings in the universe visible 
to each other, from the highest heaven to the lowest hell. 
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“Kassa Bhante pariccago Mahasugatasasane?” [498] 

“Was anyone, venerable Sirs, so generous in the Dispensation of the Greatly Happy 
One?” 

Thero Moggaliputto so Ranno puttho 140 viyakari: 

The Elder Moggaliputta 141 answered the King’s question: 

“Dharamane pi Sugate natthi cagl taya samo!” [499] 

“Even while the Happy One was living there has been no generosity like unto 
yours!” 142 

Tam sutva vacanam, bhiyyo tuttho Raja apucchi tam: 

Having heard that statement, the King was very satisfied and asked him: 

“Buddhasasanadayado hoti kho madiso?” iti [500] 

“Is there one who inherits the Awakened One’s Dispensation who is like unto me?” 

Thero tu Rajaputtassa Mahindassopanissayam, 
tatheva Rajadhltaya Sanghamittaya pekkhiya, [501] 

But the Elder saw the supporting conditions of the King’s son Mahinda, and 
similarly of the King’s daughter Sanghamitta, 

Sasanassabhivuddhin-ca tam hetukam-apekkhiya, 143 

and seeing the conditions for the growth of the Dispensation, 

paccabhasatha Rajanam so Sasanadhurandharo: [502] 

the one responsible for the Dispensation answered the King: 

“Tadiso pi mahacagl na dayado ti Sasane, 

“Even such a one, who is greatly generous, is not known as an heir in the 
Dispensation, 

yo hi koci, Maharaja, amisam rasikam kare [503] 

whoever, Great King, having amassed a heap of wealth 

pathavTtalato yava Brahmaloka pi aggato 

from the plains of the earth up to the tip of the Brahma worlds 

dadeyya Bhikkhusanghassa mahadanam asesato [504] 

and would give it entirely as a great donation to the Community of monks 


140 Mhv: panham. 

141 Ven. Moggaliputta was the Chief Elder in the Sangha at the time, and would soon head the 
Third Council. 

149 — 

Interestingly, this places Asoka above Anathapindika as the most generous supporter. 

143 Mhv: hetukarh avekkliiya. 
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paccayadayako tveva vuccate Manujadhipa, 

is still only known as a supporter of (material) requisites, O Ruler of Men, 

yo puttam va 144 dhltaram va pabbajjapeti Sasane 

(but) he who lets his son or daughter go forth in the Dispensation 

so Sasanassa dayado hoti, no dayako api. [505] 

is a (true) supporter of the Dispensation, as well as our (material) supporter. 

Atha Sasanadayadabhavam-iccham MahTpati, 

Then the Lord of the World, wishing to have the nature of a supporter of the 
Dispensation, 

Mahindam Sanghamittan-ca thite tatra apucchatha: [506] 

asked Mahinda and Sanghamitta as they were standing there: 

“Pabbajissatha no, 145 Tata? Pabbajja mahatl mata.” 

“Will you go forth, Dears? Going-forth is known as a great thing.” 

Pituno vacanam sutva, Pitaram te abhasisum: [507] 

Having heard their Father’s statement, they said this to their Father: 

“Ajjeva pabbajissama sace tvam Deva-m-icchasi, 

“Today we will go forth if the God-King wishes, 

amhan-ca labho tuyhan-ca pabbajjaya bhavissati.” [508] 

there will be gain for us and for you in our going-forth.” 

Uparajassa pabbajitakalato ca pabhuti so 146 

Since the time of the Prince (Tissa’s) going-forth 

kumaro pakatiya pi kamo hoti pabbajiturh; 147 

the young man (Mahinda) had naturally desired to go forth; 

sa capi Aggibrahmassa pabbajja katanicchaya. [509] 

and (Sanghamitta) had made a resolve at (her husband) Aggibrahma’s going-forth. 

Uparajjam Mahindassa datukamo pi Bhupati, 

Although the Lord of the Earth desired to give the vice-sovereignty to Mahinda, 

tato pi adhika sa ti pabbajja yeva rocayi. [510] 

even more that that he was pleased with his going-forth. 


144 Mhv: Yo ca puttam. 

145 Mhv: kirh. 

146 Mhv: pabbajjakalato pabhuti hi so. 

147 Irregular cadence, the same word occurs irregularly in other verses also. See below, passim. 
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Piyam puttam Mahindan-ca buddhirupabaloditam, 

His dear son Mahinda, who was wise, handsome and very strong, 

pabbajjapesi samaham, Sanghamittan-ca dhltaram. [511] 

he let go forth with festivities, and also his daughter Sanghamitta. 

Tada vlsativasso so Mahindo Rajanandano, 

Then Mahinda, the King’s joy, was twenty years old, 

Sanghamitta Rajadhlta, attharasasama vaya. 148 [512] 

and the King’s daughter, Sanghamitta, had reached eighteen. 149 

Tadahe va ahu tassa pabbajja upasampada, 

On the same day he had the going-forth and higher ordination, 

pabbajjam sikkhadanan-ca tassa ca tadahu ahu. [513] 

and on that very day she had the going-forth and the placing in training. 150 

Upajjhayo kumarassa ahu Moggali-avhayo, 

The prince’s preceptor was called Moggali, 151 

pabbajesi Mahadevatthero, Majjhantiko pana [514] 

the Elder Mahadeva let him go forth, but Majjhantika 152 

kammavacam aka, tasmim sopasampadamandale, 

made the formal announcement, and in the place of the higher ordination, 153 

Arahattam Mahindo so 154 patto, sapatisambhidam. [515] 

Mahinda attained Worthiness, together with the analytic knowledges. 155 

Sanghamittayupajjhaya Dhammapala ti vissuta, 

Sanghamitta’s preceptor 156 was the well-known (nun) Dhammapala, 


148 Mhv: tada. 

149 I do not know how we can reconcile this with her having had a son who had taken novice 
ordination two years earlier. If it were so it would mean that she gave birth to her son around 
age 11. 

150 This means she was given the further ordination as a sikkhamana, which she must hold for 
two years, before acquiring her higher ordination as a bhikkhum. 

151 I.e. Moggaliputta Tissa. 

152 These are two of the named missionaries in the later part of the text, who took the 
Dispensation to Mahisamandala and Kasmlra-Gandhara respectively. They were sent on their 
missions by Mahinda's preceptor, Moggaliputtatissa. 

153 It means right there in the sTma , or boundary-hall. 

154 Mhv: Mahasatto . 

155 They are four: analytic knowledge of meanings, conditions, language and of improvisation', 
atthapatisambhida, dhammapatisambhida, niruttipatisambhida, patiblianapatisambliida . 

156 Interesting that she is called upajjhaya here, as the normal word is pavattim. 
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acariya Ayupala, kale sa pi 157 anasava. [516] 

her teacher Ayupala, and in time she also (became) pollutant-free. 

Ubho Sasanapajjota LankadTpopakarino, 

They both were Lights of the Dispensation, and helpers of the Island of Lanka, 

chatthe vasse pabbajimsu Dhammasokassa Rajino. [517] 

they went forth six years after King Dhammasoka (came to the throne). 

Mahamahindo vassehi tlhi DIpappasadako, 

The Great Mahinda, who brought faith to the Island, in his third year 

pitakattayam ugganhi upajjhayassa santike. [518] 

learned the three baskets 158 in the presence of his preceptor. 

Sa bhikkhunl candalekha, Mahindo bhikkhusuriyo, 

The nun, a crescent moon, the monk Mahinda, the sun, 

Buddhasasanapajjota dve kanittha ca bhataro. [519] 

younger sister and brother, these two were Lights of the Awakened One’s 
Dispensation. 


[Tissa and Sumitta’s Story] 

520-536 * Mhv 212-226 

Pubbe Pataliputtamha vane vanacaro caram, 

Formerly a woodman from Pataliputta, while roaming in a forest, 

Kuntikinnariya saddhim samvasam kappayl kira. [520] 

it seems, became intimate with a harpy 159 called Kuntl. 

Tena samvasam-anvaya dve putte janayl tu sa, 160 

As a consequence of that she gave birth to two sons, 

Tisso jettho kanittho tu Sumitto nama namato. [521] 

the eldest was called Tissa, and the younger brother Sumitta. 

Mahavarunatherassa kale pabbajja santike, 

In time they received the going-forth in the presence of the Elder Mahavaruna, 


157 Mhv: sasi. 

The three baskets of the teaching: Discipline ( Vinaya ), Doctrine ( Dhamma ), and the 
Abstract Teaching ( Abhidhamma ). 

159 Kinnari (masc.: kinnara ) have a bird's wings and legs, and a human's torso and head. In 
Greek mythology the harpy is exactly the same, though under the influence of Christianity 
they were later demonised. 

160 Mhv: duve. 
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Arahattam papunimsu chalabhinnagunam ubho. [522] 

and they both attained Worthiness with the virtue of the six psychic powers. 

Pade kltavisenapi phuttho jettho savedano, 

(Later) the elder was stung on the foot by a poisonous insect and was suffering, 

aha puttho kanitthena bhesajjam pasatam ghatam. [523] 

and when asked by his younger brother he said (he needed) a measure of medicinal 
ghee. 

Thero nivedanam Ranno gilanavattato pi so 161 
sappi-atthan-ca caranam pacchabhattam patikkhipi. [524] 

The Elder opposed informing the King of the existence of that illness and roaming 
for ghee after the (morning) meal. 162 

“Pindaya ce caram sappiiii labhase tvam tam-ahara,” 

“If you receive ghee on your alms round, please bring it,” 

icchaha Tissatthero 163 so Sumittattheram-uttamam. [525] 

said the Elder Tissa to the supreme Elder Sumitta. 

Pindaya carata tena na laddham pasatam ghatam, 

(But) while wandering for alms he did not receive medicinal ghee, 

sappikumbhasatenapi byadhi jato asadhiyo. [526] 

and the illness grew (so that) one hundred pots could not accomplish (a cure). 

Teneva byadhina Thero patto ayukkhayantikam, 

Eventually, through that illness, the Elder came to the end of his life, 

bhikkhunam ovaditvana, 164 nibbatum manasam aka. [527] 

and after advising the monks, he formed the intention of passing away. 

Akasamhi nislditva, tejojjhanavasena 165 so 

After sitting in the sky, through the meditation on the fire element 

yatharucim 166 adhitthaya sarlram Parinibbuto. [528] 

(and) fixing his determination on the body, as he desired he attained Emancipation. 

Tejo 167 sarlra nikkhamma nimmamsaccharikam dahi 


161 Mhv: gilanapaccaye pi ca. 

162 The reason being to maintain the Disciplinary rules, which state that a monk cannot ask for 
for his needs without being invited, and cannot seek for food after the morning meal. 

163 Mhv: Tissathero\ giving the pathya cadence. 

164 Mhv: ovaditvappamadena. 

165 Mhv: tejojhdna-. 

166 Mhv: yathdruci. 
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Therassa sakalam kayam, atthikani tu no dahi. [529] 

The fire element emitted from his body burned the Elder’s whole body and flesh to 
ashes, but his bones did not burn. 

Sutva nibbutim-etassa Tissattherassa, 168 Bhupati 

Having heard about the Elder Tissa’s passing away, the Lord of the Earth 

agamasi sakaramam baloghaparivarito. [530] 

went to his monastery surrounded by a great army (of people). 

Hatthikkhandhagato 169 Raja tanatthlni ’varohayi 170 

The King, going on the back of an elephant, brought the bones down (from the sky) 

karetva dhatusakkaram, Sangham byadhim-apucchi tam. [531] 

and, after paying respects to the relics, he asked the Community about the illness. 

Sangho kathesi tam Ranno: “Byadhijato malm ahu,” 

The Community said this to the King: “The illness increased greatly,” 

tam sutva jatasamvego: ‘Thito rajjamhi osadham [532] 

and after hearing that he became anxious (thinking): ‘While staying in this country 
medicine 

nadasim Bhikkhusahghassa, abhesajjena nibbuto.’ 

was not given to the Community of monks, and without medicine he passed away.’ 

Catunagaradvaresu pokkharanim 171 khanapiya [533] 

He had a pit dug at the four city gates 

khanapetva sudhapetva bhesajjassa purapayi, 

and after having them dug and cleaned he filled them with medicine, 

catuddisassa Sanghassa bhesajjassa adapayi: 

and he had medicines for the Community of the four directions given, thinking: 

‘Ma hotu Bhikkhusahghassa bhesajjam dullabham.’ iti [534] 

‘Do not let medicine for the Community of monks be difficult to obtain.’ 

Sumittathero nibbayi cankamanto va cankame 

The Elder Sumitta passed away while walking in the cloister 

mahajana pi teneva pasanna Buddhasasane. [535] 

and through that the mutlitude gained faith in the Awakened One’s Dispensation. 


167 Mhv: Jala. 

168 Mhv: Tatha nibbutim-etassa sutva Therassa. 

169 Mhv: Hatthikkhandhattitto. 

170 Mhv: tan'atthin'avarohayi. 

171 ExtMhv: pokkharanim ; printer's error. 
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Kuntiputta duve Thera te lokahitakarino, 

KuntT’s two sons were Elders who sought the benefit of the world, 

nibbayimsu Asokassa Ranno vassamhi atthame. [536] 

they passed away in King Asoka’s eighth year (as King). 172 

[Decline of the Dispensation] 

537-544 * Mhv 228-235 

Tato pabhuti Sanghassa labha 173 ’tlva maha ahu, 

From that time the gains of the Community were very great, 

paccha pasanna ca jana yasma labha 174 pavattayum, [537] 

and because of those people who later gained faith there were (great) gains, 

pahlnalabhasakkara titthiya labhakarana, 

and because the sectarians who had gains lost their gains and respect, 

antamaso ghasacchadanamattam pi nalabhimsu te, [538] 

and did not receive even so much as their food and clothing, 

sayam kasayam-adaya, vasimsu saha bhikkhuhi 

having themselves taken the yellow robes 175 they dwelt with the monks 

yatha sakan-ca te vadam: “Buddhavado” ti dlpayum, 

and each one explained his own view, saying: “(This is) the Awakened One’s view,” 

yathasakarii tam 176 kiriyam akarimsu yatharucim. 177 [539] 

and they each carried out their own vows just as they liked. 

* * * 


179 

According to MhvT this story was introduced here as it began the increase in the success of 
the Dispensation, which led to rogue monks entering the Community, which is related next. 

173 Mhv: labho. 

174 Mhv: labham. 

I.e. without proper ordination. 

176 Mhv: ca. 

177 Mhv: -ruci. 
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Tato Moggaliputto so Thero thiragunodayo, 

Then the Elder Moggaliputta, firm in the development of virtue, 

Sasanabbudam-uppannam disva tam atikakkhalam, [540] 

having seen the arising of this very rough tumour on the Dispensation, 

tassopasamane kalam dlghadassl apekkhiya, 

being far-seeing, looked for the right time to relieve it, 

datva Mahindatherassa mahabhikkhuganam sakam, [541] 

after giving over his own great chapter of monks to the Elder Mahinda, 

uddham Gangaya eko va Ahogangamhi pabbate 
vihasi satta vassani, vivekam anubruhayam. [542] 

dwelt alone for seven years high up the Ganges on the Ahoganga mountain, 
devoting himself to solitude. 178 

Titthiyanam bahutta ca dubbacatta ca, bhikkhavo 

(As) the sectarian monks were manifold and obstinate, the monks 

tesam katum na sakkhimsu, Dhammena patisedhanam. [543] 

were not able to make them train, or be restrained by Dhamma. 

Teneva Jambudlpamhi sabbaramesu bhikkhavo 

Because of that in all the monasteries in the Rose-Apple Isle the monks 

satta vassani nakamsu Uposathapavaranam. [544] 

did not hold the Observance or the Invitation 179 for seven years. 

[Murder in the Monastery] 

545-576 * Mhv 236-255 

Tam sutvana Maharaja Dhammasoko mahayaso, 

Having heard that, the Great King Dhammasoka, of great fame, 

ekam amaccam pesesi Asokaramam-uttamam: [545] 

sent a minister to the supreme Asokarama, saying: 

“Gantvadhikaranam etam vupasamma Uposatham 

“Having gone (there) please settle this dispute and have the Observance 


178 This is exactly the place where the Elders who led the Second Council went to discuss what 
measures should be taken in regard to the Vesall monks who were not maintaining traditional 
discipline. 

179 The fortnightly Observance, when the Disciplinary Rules are recited, and the yearly 
Invitation for correction. These are two of the main legal acts that the Sangha carry out, and 
being unable to perform them would be considered a serious problem. 
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karehi Bhikkhusanghassa 180 mamarame nu tvam.” 181 iti [546] 

carried out for the Community of monks in my monastery.” 

Avisahanto ‘macco so tarn kammam patipucchitum, 

That minister, being unable to ask (the King) about that deed, 182 

anne ‘macce ‘pasankamma, idam vacanam-abravi: [547] 

when another minister had approached, made this statement: 

“Ayye Raja pesayittha mam, gantvana Uposatham 
adhikaranam sametvana, karapetum Uposatham. [548] 

“Noble Sir, the King has sent me, and after going and settling the dispute about the 
Observance, I am to make them hold the Observance. 

Kathan-nu ‘mam adhikaranam sameyyami aham?” iti 

Now how can I settle this dispute?” 

Sannapetvana 183 te ‘macca pati-ahamsu tarn tada: [549] 

Having made it known to him, the minister then answered him: 

“Yatha pi nama paccantam core ghatenti sabbatha, 

“As in the border countries those known as thieves are all killed, 

evam-eva taya bhikkhu 184 hannate iti ruccati.” [550] 

so you must set your mind on the death of the monks.” 

Gantvana sannipatetva Bhikkhusangham sa dummati: 

Having gone and assembled the monks, that fool 

“Uposatham karotha,” ti savesi Rajasasanam. [551] 

conveyed the King’s message, saying: “Hold the Observance.” 

“Uposatham titthiyehi na karoma mayam,” iti 

“We do not hold the Observance with the sectarians,” 

avoca Bhikkhusangho tarn amaccam mulhamanasam. [552] 

the Community of monks said to that minister, confused in mind. 


180 Mhv: -sanghena. 

Mhv: mamarame tuvam. 

1 

It is not clear here, but maybe he felt he didn't have the right to question the King's order. 
ExtMhv: Sannapetvana. 

184 Mhv: bhikkhu. 
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So ’macco katipayanam Theranam patipatiya 185 
acchindi asina sTsam: “KarohF’ 186 ti “Uposatham.” [553] 

That minister successively cut off the head of some of the Elders with a sword, 
saying: “Hold the Observance.” 

Rajabhata Tissathero tam disva kiriyam lahum 

The Kings’ brother, the Elder Tissa, after seeing that deed and quickly 

gantvana, tassa asanne asanamhi nisldi so. [554] 

going, sat down on a seat near to him. 

Theram disva amacco so gantva, Ranfio nivedayi: 

The minister, after seeing the Elder and leaving, informed the King: 

“Maharaja ettaka bhikkhu asina patita maya, 

“Great King, I have felled some of the monks with a sword, 

ayyassa Tissattherassa sampatto, kim karom’ aham?” 

(but) with the arrival of the Elder Tissa, what should I do?” 

Sabbam pavattim sutvana, 187 jatadaho Mahlpati, [555] 

Having heard the news, the Lord of the World grew feverish, 

slgham gantva Bhikkhusangham pucchi ubbiggamanaso: 

and after going quickly, with agitated mind he questioned the Community of 
monks: 

“Evam katena kammena, kassa papam 188 siya?” iti [557] 

“Through the doing of this deed, for whom will there be evil (consequence)?” 

Tesam apandita keci: “Papam tuyhan,”-ti keci tu: 

Some who were not wise said to him: “The evil (consequence) is yours,” but some 
said: 

“Ubhinnan-ca,” 189 ti ahamsu, “Natthi tuyhan”-ti pandita. [558] 

“For both (of you),” but the wise said: “There is no (evil consequence) for you.” 


185 Mhv: patipatiya. 

186 Mhv: KaremT. 

1R7 

Mhv: tarn sutva. 

1RR _ 

ExtMhv: papam - , printer's error. 

189 ExtMhv: Ubhinnam ca\ printer's error. 
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Tam sutvaha, Maharaja: “Samattho natthi bhikkhu nu 190 

Having heard that, the Great King said: “Is there no monk who can settle 

vimatim me vinodetva katum Sasanapaggaham?” [559] 

my doubts, and having dispelled them, to uphold the Dispensation?” 

“Atthi Moggaliputto so Tissatthero Rathesabha, 

“There is the Elder Tissa Moggaliputta, O Best of Charioteers, 

vimatim te vinodetva, kuru Sasanapaggaham.” [560] 

after dispelling your doubt, he will uphold the Dispensation.” 

Icchaha Sangho Rajanam Raja tattha nisldati. 191 

The Community, having said this to the King, the King sat down right there. 

Uccinitvana caturo There te Dhammakathike, [561] 

Having chosen four Elders who were Dhamma preachers, 

visum visum parivare sahasseneva bhikkhunam, 

and surrounding each of them with a thousand monks, 

caturo te amacce ca sahassena nare api, [562] 

and four ministers together with a thousand men, 

tadahe yeva 192 pesesi, attano vacanena so: 

he immediately sent them, with his statement: 

“Tata, Therehi gantvana Therarh anayitum.” iti [563] 

“Dears, having gone with the Elders, bring the Elder (here).” 

Te Thera tattha gantvana, ayacimsu Mahamatim. 

Those Elders, having gone there, requested the Greatly Wise One (to come). 

Thero tam vacanam tesam sutva nagacchatl ti so; [564] 

The Elder heard their word, (but) he did not come; 

te jana pi punagantva Ranno, arocayimsu tam. 

those people having come again to the King, informed him. 

Puna attha Dhammakathike attha ‘macce ca pesayi [565] 
saddhirh solasapurisasahassehi Mahlpati. 

Again, the Lord of the World sent eight Dhamma preachers and eight ministers 
together with sixteen thousand men. 


190 Mhv: Samattho bhikkhu atthi nu. 

191 Mhv: Raja tatthasi sadaro. 

192 ExtMhv: va ; against the metre. 
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Te tatheva ti ahamsu: “Na gacchami” ti aha so. [566] 

But to them also he spoke, saying: “I will not go.” 

Punagantva nara sabbe Ran no tam pativedayum. 

Having come again all those people told it to the King. 

Tasmin-ca samaye Raja Bhikkhusangharh apucchi so: [567] 

At that time the King asked the Community of monks, saying: 

“Dvikkhattum pahinim Bhante kasma Thero na agato?” 

“Twice I sent (for him), venerable Sirs, why does the Elder not come?” 

“ ‘PakkosatT’ ti vuttatta”, Sangho tam idam-abravi. [568] 

The Community said this to him: “Because it is said: ‘(The King) summons (you).’ “ 

Raja pucchi: “Katham Thero agaccheyya nu kho?” iti 

The King asked: “How can the Elder (be made to) come?” 

Bhikkhu ahamsu Therassa tassagamanakaranam: [569] 

The monks said there had to be a (good) reason for the Elder to come to you, (so) 
say: 


“ ‘Hohi Bhante upatthambho katum Sasanapaggaham,’ 

“ ‘Venerable Sir, you should be a support to uphold the Dispensation,’ 

iti vutte Maharaja Thero essati 193 so.” iti [570] 

when this is said, Great King, he will come.” 

Puna pi There amacce 194 ca Raja solasa solasa 
visum sahassapurise, tatha vatvana pesayi: [571] 

Yet again the King sent sixteen Elders and sixteen ministers each with a thousand 
men, and after saying this, he said: 

“Mahallako nu kho Bhante daharo kho nu so?” iti 

“Is he elderly, venerable Sir, or is he youthful?” 195 

“Maharaja, Mahathero vuddhataro khlnasavo. 196 

“Great King, the Great Elder is elderly, and has destroyed the pollutants. 

Thero mahallakatte pi narohissati yanakam.” [572] 

But even though the Elder is elderly he will not mount a vehicle.” 


193 Mhv: ehiti. 

194 Mhv: 'macce. 

195 It is curious that here Asoka does not seem to know the Elder's age, although earlier in the 
story he has already been in close contact with him. 

196 We should read: khlnasavo m.c. 
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“Kuhim nu Bhante Thero vasati?” ti apucchi so, 

“Where does the Elder reside, venerable Sir?” he asked, 

“Deva, upari Gangaya Ahogangavhayam.” iti [573] 

“God-King, on the upper Ganges, on what is called (mount) Ahoganga.” 

“Bandhayitva bhane navasanghatam 197 netha vo.” iti 

“Having bound together a wooden raft, friend, please lead (him) to us.” 

Te tassa santikam gantva, Ranno sasanam 198 -abravum. [574] 

Having gone into his presence, they spoke the King’s message. 

Tam sutvana, Mahathero plticitto tam-aha ca: 

Having heard that, the Great Elder joyously said this: 

“Aham pi pabbajitvana, tad-atthaya-m-ihagato, [575] 

“After going-forth, I came here for (my own) benefit, 199 

so dani kalo sampatto Buddhasasanapaggaham.” 

now the time has arrived to uphold the Awakened One’s Dispensation.” 

Utthahitva cammakhandarh pappothetva ca nikkhami. [576] 

Having stood up and beaten his leather water-jar, he departed. 

[The King’s Dream] 

577-595 * Mhv 256-263 

Rattibhage Mahlpalo ekam supinam-addasa: 

During the night the Guardian of the World saw a dream: 

Sabbaseto hatthinago, paramasiya sTsato, [577] 

A pure white noble elephant, after touching him on his head, 

gahesi dakkhine hatthe; Raja ubbiggasankito, 

took his right hand; the King was fearful and frightened, 

pato va brahmane pucchi, sutvana byakarimsu te: [578] 

and in the morning asked the brahmanas, having heard (about it) they answered: 

“Maharaja, bhayam natthi, sotthi tava bhavissati; 

“Great King, there is no danger, there will be safety for you; 


197 _ 

ExtMhv: - sangliatam ; printer's error. 

198 ExtMhv: Sasanam-. 

199 This is not quite in harmony with what was said above (vs. 542), about Ven. Moggaliputta 
already being a leader of the monks. 
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eko ca samano nago agato parirakkhitum, [579] 

one noble ascetic will come and protect (you), 

gahetva dakkhine hatthe, vinodessati vimatim.” 200 

having taken your right hand, he will dispel (your) doubt.” 

Tavad-eva MahTpalo sutva Therassa agatam, [580] 

At the instant the Guardian of the World heard (that) he went to the Elder, 

paccuggantvana tam Theram, janumattam jalam thito, 

having gone out to meet the Elder, he stood knee-deep in water, 

navaya uttarantassa Therassadasi garavo 201 [581] 

and as the Elder came out of the ship he respectfully gave 

attano dakkhinam hattham, idam-aha Mahlpati: 

his right hand, and the Lord of the World said this: 

“Anukampaya mam Bhante tvam ganhahi karam mama.” [582] 

“Out of compassion for me, venerable Sir, please take my hand.” 

Dakkhineyyo Mahathero Rajino anukampako 

The Great Elder, who was worthy of offerings, out of compassion for the King 

alambitva karam Ranno, navayotari tankhane. [583] 

took hold of the King’s hand, and at that instant descended from the ship. 

Tam disvana asiggaho: ‘Chindissami aham,’ iti 

Having seen that, the sword-bearer thought: ‘I will cut off (his arm),’ 

kosato asirh khaddanto chayaya ca Mahlpati [584] 
disva aha: “Pubbe va aham duggahitakarana 

but as he drew his sword from the sheaf, the Lord of the World saw his shadow and 
said: “Formerly, because of holding wrong views 

assadam-pi na vindami, ma Therassa ‘parajjhayi.” [585] 

I found no satisfaction, do not offend against the Elder.” 

* * * 

Raja Theram nayitvana uyyanam Rativaddhanam, 

The King, after leading the Elder to the garden (called) Delight-Increasing, 

Therassa pade dhovitva makkhitva ca nisldiya. [586] 

and washing and rubbing the Elder’s feet, sat down. 


200 We should read: vimatim m.c. 

901 — — 

Mhv: otarantassa Therassada sagaravo. 
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Samatthabhavam Therassa vimamsanto Mahipati: 

Inquiring into the Elder’s proficiency, the Lord of the World 

“Datthukamo ahaiii Bhante patiheram” ti abravi. [587] 

said: “Venerable Sir, I desire to see a miracle.” 

“Kin?”-ti vutte, “MahTkampam” aha tam puna-v-aha so: 

“Which (one)?” he said, “An earthquake” he said, and again he said: 

“Sakalayekadesaya tankampam 202 datthum-icchasi?” [588] 

“What do you desire to see, a quake of the whole earth or in one direction?” 

“Ko dukkaro?” ti pucchitva “Ekadesaya kampanam 
dukkaram,” 203 ti sunitvana tam dutthukamatam ’bravi. [589] 

After asking, “Which is the more difficult?” and hearing: “A quake in one direction 
is more difficult,” he said he desired to see that one. 

Ratham assam manussan-ca patin-codakapuritam 
Thero yojanaslmaya antaramhi catuddise [590] 
thapapetva tad-antehi 204 saha tam yojanam mahim 

After placing a chariot, a horse, a man and a pot full of water within a boundary of 
a league on all four sides, the Elder shook the earth until its end for a league 

calesi iddhiya, tatra nisinnassa adassayi. 205 [591] 

with his psychic power, and showed it to the one sitting there. 

Disvana so patiheram: “Paggahetun”-ti “Sasanam,” 

After seeing that miracle, he said: “Uphold the Dispensation,” 

nittham ‘gantvana: ‘Thero ‘yam sakkhissati,’ Mahipati [592] 

and after coming to the conclusion: ‘The Elder will be able (to do) this,’ the Lord of 
the World 

kukkuccam pucchi: “ ‘ham Bhante ‘maccekam bhikkhunam: ‘Idam 
adhikaranam sametvana gantva mayham viharakam [593] 
bhikkhavo ‘posatham ajja karapehl’ ti pahinim, 

asked about his doubt: “Venerable Sir, I sent a minister to the monks, saying: ‘After 
going and settling this dispute in my monastery make the monks hold the 
Observance today,’ 


202 Mhv: kataram. 

203 Mhv: dukkaram. 

204 Mhv: tad-addhehi. 

90S 

Mhv: ca dassayi. 
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tattake te ime bhikkhu voropetvana jivita. [594] 

and he deprived 206 so many of those monks of their lives. 

Papass’ atthittanatthittarh itarasseva kammuna?” 

Through this action is there or is there not evil (consequence) for the other?” 207 

“Paticca kammam liatthl,” ti “Kilittham cetanam vina,” 

“Through this action there is no (evil consequence), the intention being void of 
defilement.” 


[The Partridge Birth-Story] 

596-626 * Ja 319 

Thero bodhesi Rajanam vatva Tittirajatakam: [595] 

The Elder related 208 the Partridge Birth-Story and enlightened the King: 

Atlte Brahmadattamhi karente Rajatam kira 

In the past, it seems, when Brahmadatta was ruling 

samiddhe nagare ramme pure Baranasivhaye, [596] 

in the successful and delightful city called BaranasI, 

dijakulamhi ekasmim Bodhisatto nibbattiya 

the Awakening One arose in a twice-born 209 family 

vayappatto, sabbasipparh uganhitvana, vissuto, [597] 

after learning all the crafts, having come to maturity, being famous, 

Takkasilaya nikkhamma, pabbajji Isipabbajaiii. 

and leaving from Takkasila, he went forth in the Seers’ going-forth. 

Himavantappadesamhi pancabhinnasu paragu, [598] 

Being one who had gained the five psychic powers in the Himalaya district, 

patva attha samapattiyo, 210 kllanto jhanakllitarh, 

after attaining the eight attainments, while enjoying the absorptions, 

ramanlye vanasande vasanto ekako bhave, [599] 

and dwelling 211 alone in a delightful jungle abode, 


206 Using the absolutive as an aorist again here. 

707 

It is awkwardly said, but he is asking is there an evil consequence, not for one one who did 
the deed, but for the other one, the one who gave the order; i.e. for himself. 

708 

To make sense of this sentence we must again take the absolutive as an aorist here. 

209 I.e. brahmana family, said to be twice born, because of the upanayana ritual in which the 
child is invested with the sacred thread. 

A more metrical reading here would have been samapatti , which would give pathya. 

71 1 

There is no finite verb in this sentence. 
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Paccantagamannatararh gacchamano tad-antare 

while going to a certain border village, in the meantime, 

lonambilasevanattham, nara disva pasldiya, [600] 

in order to get salt and vinegar, people, after seeing him, gaining faith, 

pavane annatarasmim karetva pannasalakam, 

and making a leaf-hut in a certain forest, 

paccayeh’ upatthahitva, sakkaccam tam vasapayum. [601] 

and attending on him with requisites, respectfully made him live (there). 

* * * 

Tasmim game tada eko sakuniko, 212 viganhiya 

Then in that village one fowler, after capturing 

ekam dlpakatittiram sikkhapetvana panjare [602] 
pakkhipitva, sinehena niccan-ca patijaggati. 

and training a decoy partridge and putting it in a cage, always looked after it with 
affection. 

So tam arannam netva, tittire agatagate [603] 

Having led him to the wilderness, when the partridges had gathered round 

tassa saddena, ganhitva netvana vikkinati te. 

at his sound, after grabbing and carrying them away he sold them. 

‘Mamam nissaya tittira nassanti bahu nataka, [604] 

(Thinking:) ‘Because of me many of my partridge family are perishing, 

kim mayham tam papan?’-ti nirasaddo ahosi so. 

what is this wickedness to me?’ he became silent. 

Nissaddabhavam natva so paharitvana tittirarh [605] 

After understanding his silence, and beating the partridge 

velupesika slsamhi abhinham, luddako tato 

with a section of bamboo on the head repeatedly, the hunter 

dukkhaturaya saddam karoti tittiro lahum. [606] 

quickly made the partridge make a sound through his suffering. 

* * * 


212 


Also spelt like this in v. 607 below, though we would expect: sakunik-. 
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Evarh sakuniko, lobham nissaya, tittire bahu 
ganhitva, dTgham-addhanam kappesi jlvitattano. [607] 

In this way the fowler, through greed, after grabbing many partridges, made his 
living over a long period of time. 

Dukkhaturo so tittiro iti evara vicintayi: 

The suffering partridge reflected thus: 

“ ‘Aho ime marantu!’ ti cetana me na vijjati, [608] 

“ ‘Alas, all these die!’ it is not my intention, 213 

paticcakammam panidarh abhinham mama phussati, 214 

but I am affected by the repetition of this deed, 

akaronte mayi saddarh ete pi nagamura.” iti [609] 

for when I don’t make a sound they do not come.” 

* * * 

“Karonte yeva gacchanti ayan-ca agatagate 
natake me, gahetvana papeti jlvitakkhayam. [610] 

And: “When I do make this (sound) my relatives come and gather round, and after 
grabbing them, their lives are brought to destruction. 

Ettha, kin-nu idarh papam mayharh attheva natthi?” ti 

Herein, is this a wicked deed of mine or not?” 

Tato patthaya: ‘Ko nu kho kankham chindeyya mam?’ iti 

Because of that (he thought): ‘Who can clear my doubts for me?’ 

panditam so tatharuparh voloketvana vicari. [611] 

he went round looking for such a wise man. 

* * * 

Athekadivasam so te gahetva tittire bahu 

Then one day, after grabbing many partridges 

puretva pacchiyam: ‘Panim pivissami,’ ti cintayi. [612] 

and filling his basket, he thought: ‘I would like to drink water.’ 

Bodhisattassa assamarh gantva, tarn panjaram tato 
thapetva santike tassa, pivitva paniyicchitam, [613] 

Having gone to the Awakening One’s hermitage, and placed the cage there in his 
presence, and after drinking the water he desired, 


9 1 T • 

Lit: my intention is not found. 
214 Written m.c. for phusati. 
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valukatale nipanno niddam okkami tavade. 

he lay down on the sand and instantly fell asleep. 

* * * 

Niddokkantassa bhavam so natvana tittiro tato, [614] 

Understanding his sleepy nature, the partridge, 

‘Kankham-idam tapasam-eva pucchissamT,’ ti cintayi, 

thinking: ‘I will ask this ascetic about this doubt,’ 

‘Jananto me sacayam so ajjevimam kathessati.’ [615] 

(and): ‘If he is knowing (the answer) he will answer me today.’ 

Nisinno panjare gatharh pucchanto patham-aha so: 

While sitting in the cage he, questioning, recited this verse: 

“Susukarh vata jlvami, labhami ceva bhunjiturh, [616] 

“Happily indeed I live, I surely receive (enough) to eat, 

paripanthe ca titthami, ka su Bhante gatl mama?” 

but I stand in danger, venerable Sir, what is my destiny?” 

Tassa panham vissajjento dutiyarh gatham aha so: [617] 

Answering his question he spoke the second verse: 

“Mano te nappanamati, pakkhi, papassa kammuna, 

“(If) the mind is not bowed, bird, by deeds of wickedness, 

apapam tassa bhadrassa, na papam upalippati.” [618] 

there is nothing wicked for the lucky one, no wickedness attaches.” 

Sutvana vacanarh tassa, tatiyam gatham-aha so: 

Having heard his statement, he spoke the third verse: 

“ ‘Natako no nisinno,’ ti bahu agacchate 215 jano, [619] 

“(Thinking): ‘Our relative is sitting (there)’ many come (to see), 

paticca kammam phusati, tasmim me sankate mano.” 

I am affected by this deed, there is still a doubt in my mind.” 

Sutva so Bodhisatto tam catutthagatham-aha so: [620] 

Having heard this the Awakening One spoke the fourth verse: 


215 


ExtMhv: agacchate. 
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“Na paticca kammarh phusati mano, te nappadussati, 

“The mind is not affected by this deed, there is no wrong for you, 

appossukkassa bhadrassa na papam upalippati.” [621] 

for the lucky one who does not act no wickedness attaches.” 

Evarh so tittirarh tattha sannapesi anekadha. 

Thus he convinced the partridge in many ways, 

nissaya Bodhisattam kho nikkukkucco ahosi so. [622] 

and through the Awakening One he became without remorse. 

Sakuniko pabuddho so Bodhisattam ‘bhivandiya, 

The fowler, having woken, after worshipping the Awakening One, 

panjararh tattha-m-adaya sakaghararh apakkami. [623] 

picked up his cage from there, and left for his home. 

Dhammadesanimam Sattha aharitvana, Jatakam 

The Teacher, having taught this Dhamma teaching, 

samodhanesi sabbam tam: “Tittiro Rahulo ahu. [624] 

made the connection to all in the Birth Story: “The partridge was Rahula. 

Kankham vinodayanto so: aham eva Buddho ahu.” 

The one dispelling his doubts: that was I, the Awakened One.” 

* * * 

Tam Dhammadesanam sutva Raja attamano tato. [625] 

Having heard this teaching of the Dhamma the King was uplifted. 

Vasanto tattha sattaharh Rajuyyane manorame 

Living there seven days in the delightful Royal Garden 

sikkhapesi Mahlpalam Sambuddhasamayam varam. [626] 

(the Elder) trained the Lord of the World in the noble religion of the Perfectly 
Awakened One. 
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[Holding the Third Council] 

627-645 = Mhv. 266-282 

Tasmim yeva ca 216 samaye 217 duve yakkhe Mahlpati 
pesetva mahiyam bhikkhu asese sannipatayi. [627] 

At that time the Master of the World sent two yakkhas and he assembled the rest of 
the monks on the earth. 

Sattame divase gantva sakaramam manoramara, 

Having gone on the seventh day to his own delightful monastery, 

karesi Bhikkhusanghassa sannipatam asesato. [628] 

he made an assembly from the entire Community of monks. 

Therena ekamante so nisinno sani-m-antare, 218 

With the Elder seated on one side within a curtain, 

ekeke laddhike 219 bhikkhu pakkositvana santikam,d[629] 

after calling the schismatic monks one by one to his presence, 

“KimvadI Sugato bhante?” iti pucchi Mahlpati. 

the Lord of the World asked: “Venerable Sir, what was the Happy One’s doctrine?” 

Te sassatadikam ditthim byakarimsu yathasakam. [630] 

They explained their own view, beginning with eternalism and so on. 

Te micchaditthike sabbe Raja uppabbajapayi, 

The King had all those holding wrong views disrobed, 

sabbe satthisahassani asurii uppabbajapita. [631] 

and those he had disrobed were sixty-thousand in all. 

Apucchi Dhammike bhikkhu: “KimvadI Sugato?” iti 

He (also) asked the monks who knew Dhamma: “What was the Happy One’s 
doctrine?” 

“VibhajjavadI,” tahamsu; tam Theram pucchi Bhupati: [632] 

They said: “The doctrine of analysis;” and the Lord of the Earth asked the Elder: 

“VibhajjavadI Sambuddho hoti?” “Ama,” ti 220 aha so. 

“Did the Perfectly Awakened One (teach) the doctrine of analysis?” “Yes,” he said. 


216 ExtMhv omits ca , but it is needed for the metre. 

217 Mhv: Tasmim yeva ca sattahe. 

Mhv: saha ekante nisinno sani- antare. 

219 Mhv: ekeka-. 

220 Mhv: Sambuddho hoti Bhante?” ti. 
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Raja 221 “Ama,” ti sutva tam pasannamanaso tada: 222 [633] 

The King, having heard him say: “Yes,” gained faith of mind, and then said: 

“Sangho visodhito yasma tasina Sangho Uposatham 

“Since the Community is (now) purified, therefore the Community should hold 

karotu Bhante,” iccevam vatva, Therassa Bhupati, [634] 

Sanghassa rakkham datvana nagaram pavisl subham. 

the Observance, venerable Sir,” and having said this, the Lord of the Earth, after 
giving over protection of the Community to the Elder, re-entered his lovely city. 

Sangho samaggo hutvana, tad-akasi Uposatham. [635] 

After the Community came back into harmony, it held the Observance. 

* * * 

Thero anekasankhamha 223 Bhikkhusangha visarade 

The Elder, out of the innumerable monks in the Community who were mature, 

chalabhinne Tepitake 224 pabhinnapatisambhide [636] 

had the six psychic powers, knew the Three Baskets, and had developed the analytic 
knowledges, 

bhikkhusahassam uccini katum Saddhammasangaham, 

chose a thousand monks to make the compilation of the True Dhamma, 

te hi Asokaramamhi aka Saddhammasangaham. [637] 

and they made the compilation of the True Dhamma in the Asokarama. 225 

Mahakassapathero ca Yasatthero ca karayum 

yatha te Dhammasangltirh, Tissatthero pi tam tatha. [638] 

Just as the Elder Mahakassapa and the Elder Yasa had made the Dhamma Recital, 
so did the Elder Tissa 226 do likewise. 

Kathavatthuppakaranam, parappavadamaddanam, 227 

The Objects of Controversy, 228 which crushed the disputants, 


?? 1 

ExtMhv: Raja', printer's error. 

999 - _ _ _ _ _ 

~ Mhv: Thero: “Ama,” ti, tam sutva Raja tutthamano tada. 

Mhv: -sahkhyamha. 

224 ExtMhv: Tipitake. 

225 I.e. Asoka's own monastery. 

226 Moggaliputta Tissa. 

997 _ 

Mhv: paravadappamaddanam. 

228 Now the fifth book of the Theravada Abhidhamma collection. 
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abhasi Tissatthero ca tasmiiii Sangitimandale. [639] 

the Elder Tissa related in the Recital pavilion. 

Evam bhikkhusahassena rakkhayasokarajino, 229 

Thus, with a thousand monks, being under the protection of King Asoka, 

ayam navahi masehi DhammasangTti nitthita. [640] 

did he complete this Dhamma recital in nine months. 230 

Ranno sattarase vasse, dvasattatisamo Isi, 

In the seventeenth year of the King’s reign, the Seer, who was seventy-two, 

Mahapavaranayam 231 so Sangltim tam samapayi. [641] 

concluded the Recital with a Great Invitation. 232 

Sadhukaram dadantl va deva ca manuja pi ca 233 
While gods and men were giving their applause 

Sangltipariyosane akampittha mahamahl. [642] 

at the close of the Recital the great earth itself shook. 

Upali Dasako ceva, Sonako Siggavo tatha 

Upali and Dasaka, Sonaka, Siggava and then 

Tisso Moggaliputto ca pancetevijitavino [643] 

Tissa Moggaliputta, these victorious five 

paramparaya Vinayam Jambudlpe sirivhaye, 
acchijjamanarh anesum Tatiyo yava Sangaho. [644] 

brought the unbroken Discipline lineage down in what is called the glorious Rose- 
Apple Island as far as the Third Council. 


99Q _ _ _ _ 

Mhv: rakkhayasokarajino ; printer's error. 

230 The first council took one month to prepare and three months to recite; the so-called sixth 
council in Burma in 1956, in which the Tipitaka, the commentaries and sub-commentaries 
were all recited took two years to complete. 

90 1 _ 

Mhv; Mahapavaranaya. 

909 

It is not clear if this was a special Invitation for correction at the end of the Recital, or part 
of the normal yearly Invitation at the conclusion of the Rains Retreat. 

Mhv: Sasanatthitikarane . 



from V. The Third Recital - 55 


Hitva settham Brahmavimanam pi manunnam, 

Having abandoned the excellent, pleasing Brahma mansion, 

agammaka Sasanakiccam katakicco. 
jeguccham so Sasanahito 234 naralokam 

for the benefit of the Dispensation, he 235 was one who came to this loathsome 
world of men, and did his duties for the Dispensation. 

Ko namanno Sasanakiccamhi pamajje? ti [645] 

Who else would be heedless in regard to the duties to the Dispensation? 

Sujanappasddasam vegatthdya Kate 

Written for the Faith and Invigoration of Good People 

Mahdvamse TatiyadhammasangTti ndma Pancamo Paricchedo 

The Fifth Chapter in the Great Lineage called the Third Recital 


r )'lA _ 

Mhv: Sasanahetu ; in the text the metre is wrong, and Geiger's reading may be preferred. 
235 I.e. Moggaliputta Tissa. 



56 


[XII. Faith in Various Districts] 
[Nanadesappasado] 

1-62 * Mhv 1-55 

[Summary] 

1-9 * Mhv 1-8 

Thero Moggaliputto so, Jinasasanajotiko, 

The Elder Moggaliputta, the light of the Dispensation of the Victor, 236 

nitthapetvana Sangltim, pekkhamano anagatam, [1] 

having brought the (Third) Recital 237 to a close, looking towards the future, 

Sasanassa patitthanam paccantesu apekkhiya, 

and to the establishment of the Dispensation in the border countries, 

pesesi Kattike mase te te There tahim tahim. [2] 

during the month of Kattika 238 sent various Elders here and there. 

Theram KasmTra 239 Gandharam Majjhantikam-apesayi: 

He sent the Elder Majjhantika to Kasmlra-Gandhara, saying: 

“Patitthapehi tattheva ratthasmim Sasanam.” iti 

“Have the Dispensation established there in the country.” 

Apesayi Mahadevattheram Mahisamandalam. [3] 

He sent the Elder Mahadeva to Mahisamandala. 

Vanavasim 240 apesesi Theram Rakkhitanamakam; 

To VanavasT he sent the Elder Rakkhita by name; 

tathaparantakam Yonam Dhammarakkhitanamakam. [4] 

but the Ionian 241 named Dhammarakkhita to Aparantika. 


236 I.e. the Buddha, often called Jina or Victor in the texts. 

Traditionally said to have been called by King Asoka after purifying the Sangha, and 
intended to confirm the true teachings. The traditional date is around 250 years after the 
Buddha's parinibbana. However, Asoka doesn't mention it in his Edicts, which must put at 
least his part in the Council in doubt. 

238 I.e. November. 

239 Text: Kasmira, treating them as two here, but referential ratthasmim below is singular. 
There is a map showing the locations of these destinations here: http://www.ancient-buddhist- 
texts.net/Maps/Map-12-Asokan-Missions.htm. 

240 Mhv: Vanavasam ; and below. 

94-1 

Or, we might say now, the Greek. 
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Maharattham Mahadhammarakkhitattheranamakam; 

To Maharattha 242 (he sent) the Elder by name Mahadhammarakkhita; 

Maharakkhitatheran-tu Yonalokam apesayi. [5] 

he sent to the world of the Ionians the Elder Maharakkhita. 

Pesesi Majjhimam Theram Himavantappadesakam; 

He sent the Elder Majjhima to the Himalaya 243 districts; 

Suvannabhumim There dve Sonam Uttaram-eva ca. [6] 

to Suvannabhumi (he sent) two Elders, Sona and Uttara. 

Sabbe pi te Mahathera gacchanta attapancama, 244 

All of these Great Elders went with five besides themselves, 

paccantime janapade vattesum upasampadarh. 

to give the higher ordination in the border countries. 245 [7] 

Mahamahindatheram tam, Theram Itthiyam-Uttiyam, 

That Great Elder Mahinda, the Elder 246 Itthiya and Uttiya, 

Sambalam Bhaddasalan-ca, sake saddhiviharike, [ 8 ] 

Sambala and Bhaddasala, 247 his attendant monks, 

“Lankadlpe manunnamhi manunnam Jinasasanam 
patitthapetha tumhe,” ti panca There apesayi. [9] 

he sent these five Elders, saying: “You must establish in the pleasant Island of 
Lanka the pleasant Dispensation of the Victor.” 


242 Now called Maharashtra. 

'JA'l 

Lit: place endowed with snow. 

244 Text: -pahcamd, printer's error. 

245 See the introduction for a consideration of the importance of this addition. 

246 Singular where a plural in expected. 

From the text below we know that two others accompanied Mahinda to Lanka, they are 
novice Sumana, and the upasaka Bhanduka. 
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[Majjhantika in Kasmira-Gandhara] 

10-32 * Mhv 9-28 

Tada KasmTra-Gandhare, pakkam sassarh mahiddhiko 
Aravalo 248 Nagaraja, vassam karakasannitam [ 10] 

Then in Kasmira-Gandhara, the Naga King Aravala, the one of great power, 
(destroyed) the ripe crops, having made the rain known as hail 

vassapetva samuddasmim, sabbarh khipati daruno. 

fall into the lake, 249 and all was violently upset. 

Tatra Majjhantikatthero, khippam gantva vihayasa, [11] 

The Elder Majjhantika, having gone quickly through the air, 

Aravaladahe varipitthe cankamanam aka, 250 

walked up and down on the top of the water on Aravala’s lake, 

titthati ca nisTditva, seyyam kappesi tavade. [12] 
he stopped and having sat down, he instantly lay down. 

Nagamanavika disva kuddha Ranno nivedayum: 

Having seen that, the angry young Nagas informed the (Naga) King, saying: 

“Deva! Mundanako eko chinnapatadharo ahu, 

“God-King! This solitary shaveling wearing his (patchwork) cloth, 251 

varimhi kasum letvana, 252 aka cankamanadike.” [13] 
having lain on this lake 253 of water, is walking up and down and so on.” 

Sutvana tasarh vacanarh Nagaraja mahiddhiko, 

Having heard their statement the Naga King, of great power, 

nikkhamma bhavanato ‘yam vividha bhimsikakari: [14] 
came out from his dwelling and did various fearful things: 


948 — 

Mhv: Araval- here, and below. 

249 Samudda normally means ocean or sea , but Kasmira-Gandhara was a long way away from 
the ocean, and the word can cover any large body of water, which is what is meant here. 
Mhv: cankamanadike', walking up and down and so on. 

251 Cf. 14.11 below. 

no 

This would imply a verb leti, or possibly layati , neither of which is found in the 
Dictionaries. It is presumably connected with Sanskrit layana; clinging, adhering, resting, 
lying down. 

Cf. SED: karsu. Us f. (Un. i, 82) a furrow, trench, incision SBr. KatySr. &c.; a river, canal... 
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vata mahanta vayanti, megho gajjati vassati, 

great winds did blow, a cloud thundered and rained, 

phalanti asaniyo, 254 vijju niccharanti tato tato, [15] 

thunderbolts crashed, lightning struck here and there, 

mahlruha pabbatanam kutani papatanti ca, 

trees and the tops of the mountains (all) fell down, 

viruparupa Naga ca bhimsapenti samantato. [16] 

and deformed Nagas caused fright on all sides. 

Sayam dhupati jalati akkosanto anekadha, 

He himself angrily fumed and burned in many ways, 

“Etha, ganhatha hanatha,” Nage sabbe apesayi. [17] 
and he sent all the Nagas, saying: “Go, seize and kill (them).” 

Sabbam tam iddhiya Thero patibahiya bhimsanam 

The Elder having repelled all those fearful things with his psychic power 

avoca Nagarajam tam, dassento balam-uttamam: [18] 

said this to the Naga King, showing his supreme strength: 

“Sadevako pi ce 255 loko agantva tasayeyya mam 

“If the world together with its gods having come were to (try to) frighten me 

na me patibalo assa yam-ettha 256 bhayabheravam. [19] 

they would not be able to (give rise to) fear and fright in me here. 

Sace pi tvam mahim sabbam sasamuddam sapabbatam, 
ukkhipitva Mahanaga, khipeyyasi mamopari, [20] 

Even if you, having taken up the whole earth with its oceans and mountains, Great 
Naga, were to throw them at me from on high, 

neva me sakkuneyyasi janetum bhayabheravam. 

there is no possibility to give rise to fear and fright in me. 

Annadatthu tavevassa vighato Uragadhipa.” [21] 

Assuredly, it is only for your own distress, Ruler of Snakes.” 


954 _ 

Mhv: phalantasaniyo ; which is better metrically. 

Text: ca, which gives savipula, which is normally avoided in the classical period. 
Mahavamsa: ce, which also gives better sense. 

256 Mhv: janetum; to give birth to. 
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Tam sutva nimmadassassa, Thero Dhammam adesayi, 

Having heard that, he was crushed, and the Elder taught the Dhamma, 

tatto 257 Saranasllesu Nagaraja patitthahi, [22] 

and truly the Naga King was established in the Refuges and Precepts, 

tatheva caturasTti sahassani Bhujangama, 

and right there and then eighty-four thousand Serpents, 258 

patitthahimsu Sarane Silesu ca lahum lahum. [23] 
were also very quickly established in the Refuges and Precepts. 

Himavante ca Gandhabba Yakkha Kumbhandaka bahu, 

In the Himalaya many Gandhabbas, Yakkhas and Kumbhandakas, 

patitthahitva Sarane Silesu ca lahum lahum, [24] 
had been very quickly established in the Refuges and Precepts, 

Bhandako 239 nama Yakkho tu, saddhim Haritayakkhiya, 

but the Yakkha named Bhandaka, together with the YakkhinT Harita, 

pancasatehi puttehi Phalam papuni adikam. [25] 

and their five-hundred children attained (Path and) Fruit and so on. 

Tato Majjhantiko Thero Nage sabbe avoca so: 

Then the Elder Majjhantika said this to all the Nagas: 

“Ma dani kodham janayittha ito uddham yatha pure, [26] 

“Now do not give rise to anger in the future as in the past, 

sassaghatan-ca ma kattha, sukhakama hi panino. 

do not destroy the crops, for breathing beings desire happiness. 

Karotha mettam sattesu, vasantu manuja sukham.” 

Develop loving-kindness towards beings, let humans live happily.” 

Iti tenanusittha te tatheva patipajjisum. [27] 

Like this they were admonished and they followed the path in that place. 

Tato ratanapallanke Theram so Uragadhipo 
nisTdapiya, atthasi vTjamano tad-antike. [28] 

Then the Ruler of Snakes, having made the Elder sit down on a jewelled couch, 
stood near by fanning him. 


257 Mhv: tato; and then. 

258 Another term for Nagas. 

259 Mhv: Pandako. 
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Tada Kasmira-Gandhare vasino manujagata 

Then the humans residing in Kasmlra-Gandhara who had come 

Nagarajassa pujattham, mantva Theram mahiddhikam, [29] 

in order to worship the Naga King, after discussing the Elder of great power, 

Theram-evabhivadetva, ekam-antam nisldisum. 

and worshipping the Elder, sat down on one side. 

Tesam Dhammam-adesesi Thero Aslvisupamam. [30] 

The Elder taught them the Dhamma about the Simile of the Poisonous Snake. 260 

Asltiya sahassanam Dhammabhisamayo ahu, 

For eighty thousand (of them) there was a penetration 261 of the Dhamma, 

satasahassam purisa pabbajum Therasantike. [31] 

and one-hundred thousand men went forth 262 in the presence of the Elder. 

Tato pabhuti Kasmlra-Gandhara te idani pi 

Since that time until now those in Kasmlra-Gandhara 

asum kasavapajjota, 263 vatthuttayaparayana. [32] 

are light up with the monastic robe, finding support in the three objects. 264 

[More Missions] 

33-47 = Mhv 29-43 

Gantva Mahadevatthero, desam Mahisamandalam, 

The Elder Mahadeva, having gone to the district of Mahisamandala, 


260 Probably SN 35. Sut. 238, although there are others that include a relevant simile. An 
appropriate simile for Nagas to learn, there four poisonous snakes represent the four 
elements, which are subject to disintegration. 

261 1.e. they attained Path and Fruit. Abhisamaya is the noun regularly used in this connection. 
Cf. passim. 

262 I.e. ordained as monks. Technically pabbajja is the lower ordination, which is normally 
followed by upasampada. But here and elsewhere in this text it appears to be used as a 
shorthand to indicate both. It appears from this again, that Majjhantika must have been the 
leader, and was probably accompanied by at least four other monks, to make up the number 
required to give the higher ordination. 

263 Mhv: kasaya-. 

264 The three objects of reverence, i.e. the Buddha, the Dhamma and the Sangha. 
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suttantam Devadutam so 265 kathesi janam-ajjhago. [33] 

preached the Discourse on the Divine Messengers 266 in the midst of the people. 

CattalTsasahassani 267 Dhammacakkhum visodhayum, 

Forty thousand (people) purified the Dhamma-Eye, 268 

cattallsasahassani pabbajimsu ca santike. 269 [34] 

and forty thousand (people) went forth in his presence. 

* * * 

Gantvana Rakkhitatthero Vanavasim, nabhe thito, 

The Elder Rakkhita, having gone to VanavasT, while standing in the sky, 

Samyuttam Anamataggam kathesi janam-ajjhago. [35] 

preached the Thematic Discourses on the Unknown Beginning 270 in the midst of the 
people. 

Satthinarasahassanam Dhammabhisamayo ahu, 

For sixty-thousand (people) there was a penetration of the Dhamma, 

sattatisahassamatta 271 pabbajimsu tad-antike. [36] 

around thirty-seven thousand went forth in his presence. 

Viharanam 272 pancasatam tasmim dese patitthahi, 

Five hundred monastic dwelling places were established in this district, 

patitthapesi tatthevam Thero so Jinasasanam. [37] 

and the Elder established the Dispensation of the Victor 273 in that place. 

* * * 


265 Mhv: tam. 

266 MN 130. Another simile, this time about the signs of sickness, old age and death, which one 
heedless ignores. 

267 Text: Cattalisa- here, CattdlTsa- below. The text varies, here I have preferred to write 
CattdlTsa- each time. 

I.e. they attained path and fruit. 

269 Mhv: tad-antike', same meaning. 

270 SN 15. Similes about the extreme length of Samsara. 

971 • — 

" Mhv: sattatimsasahassamatta ; same meaning. 

979 _ 

Text: viharan-ca , but plural is required. 

273 Another epithet for the Buddha. 
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Gantva ’parantakam Thero Yonako Dhammarakkhito, 

The Ionian Elder Dhammarakkhita, having gone to Aparantika, 

Aggikkhandhopamam Suttam kathesi 274 janam-ajjhago, [38] 

preached the Discourse on the Simile of the Mass of Fire 275 in the midst of the 
people, 

sattatimsasahassani pane tattha samagame 276 

and thirty-seven thousand breathing beings who had assembled together there 

Dhammamatam apayesi Dhammadhammesu kovido. [39] 

tasted 277 the Deathless Dhamma of the one skilled in what was Dhamma and not 
Dhamma. 

Purisanam sahassan-ca 278 itthiyo ca tatodhika 

A thousand of men and even more women than that 

Khattiyanam kula yeva, nikkhamitvana pabbajum. [40] 

from the Noble families, having renounced (the world), went forth. 

* * * 

Maharattham Isl gantva so Mahadhammarakkhito, 

The Seer Mahadhammarakkhita, having gone to Maharattha, 

Mahanaradakassapavham Jatakam 279 kathayl tahiiii. [41] 

preached the Birth Story called Mahanaradakassapa 280 in that place. 

Maggaphalam papunimsu caturasltisahassaka, 

Eighty-four thousand (people) attained Path and Fruit, 

terasan-tu sahassani pabbajimsu ca santike. 281 [42] 

but thirteen thousand (people) went forth in his presence. 

* * * 


~ 74 Mhv: kathetva; having preached. 

275 AN Bk. 7 Sut. 68, on the preference of embracing fire over embracing a woman. 

276 Mhv: samagate', same meaning. 

977 

Lit. drank. 

978 

Mhv: sahassa ca. 

Text: Mahanaradakassapajatakam, which leaves the line short by one syllable. Mhv: 
Mahanaradakassapavham Jatakam. 

280 Ja 544. On Heaven and Hell. 

981 

Mhv: tad-antike ; same meaning. 
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Gantva Yonakavisayam 282 so Maharakkhito Isi, 

The Seer Maharakkhita, having gone to the locality of the Ionians, 283 

Kalakaramasuttantam kathesi janam-ajjhago, [43] 

preached the Kalakarama Discourse 284 in the midst of the people, 

panasatasahassani sahassani ca sattati 

and one hundred thousand and seventy thousand breathing beings 

Maggaphalam papunimsu, dasasahassani pabbajum. [44] 

attained Path and Fruit, and ten thousand went forth. 

* * * 

Gantva catuhi Therehi desesi Majjhimo Isi 

The Seer Majjhima, together with four Elders, 285 having gone 

Himavantapadesasmim Dhammacakkappavattanam, [45] 

into the Himalaya district Set Rolling the Dhamma Wheel, 286 

Maggaphalam papunimsu asTtipanakotiyo. 

and eight-hundred million breathing beings attained Path and Fruit. 

Visum te panca ratthani panca Thera pasadayum, [46] 

Separately these five Elders brought faith to five countries, 

purisa satasahassani ekekasseva santike 

and a hundred thousand men in the presence of each (of the Elders) 

pabbajimsu, pasadena Sammasambuddhasasane. [47] 

went forth, 287 having faith in the Dispensation of the Perfectly Awakened One. 


989 - 

Mhv: Gantvana Yonavisayam ; same meaning. 

989 

This was probably not Ionia itself, but where the Greeks were still stationed on the edge of 
India, possibly around what is now Pakistan, following the campaigns of Alexandria the 
Great. 

984. 

AN Bk. 4 Sut. 24. On the lack of conceit in the Buddha in regard to sense objects. 

According to the Dipavamsa the companions were named Kassapagotta, Durasada (= 
Dundhubhissara in MhvT), Sahadeva and Mulakadeva, though these names are given in 
different forms elsewhere. 

98fS 

A play on words, the Dhammacakkappavattana, which was the First Discourse of the 
Buddha, is found at SN 56.11. 

287 That means, I believe, a hundred thousand went forth in the presence of each of the Elders. 
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[Sona and Uttara in Suvannabhumi] 

48-62 * Mhv 44-55 

Saddhim Uttaratherena Sonatthero mahiddhiko, 

The Elder Uttara together with the Elder Sona, of great psychic power, 

Suvannabhumim agama, tasmim tu samaye pana [48] 

went to Suvannabhumi, but at that time 

jate jate Rajagehe darake, ruddarakkhasT, 

whenever children were born in the King’s Palace, a fierce demoness, 

samuddato nikkhamitva bhakkhayitvana, gacchati. [49] 

having left the ocean and eaten (the child), would then depart. 

Tasmim khane Rajagehe jato hoti kumarako 

At that moment in the King’s Palace a prince was born 

There manussa passitva: ‘Rakkhasanam sahayaka.’ 

and people, having seen the Elders (thought): ‘(These are) friends of the demons.’ 

Iti cintiya maretum savudha 288 upasankamum. [50] 

Thus thinking to kill them they approached with weapons. 

Disva avudhahatthe: “Kim agacchatha?” ti pucchiya 

Having seen (them) holding weapons in their hands, he asked: “Why did you 
come?” 

“Jate Rajakule te hi darake rakkhasa bahu [51] 
khadanti, tesam tumhe pi rakkhasanam sahayaka 289 
ahumha.” ti Vutte te Thera ahamsu te nare: [52] 

“These children born in the Royal family are eaten by many demons, and you are 
friends with these demons.” When this was said, those Elders said this to those 
people: 

“Samana mayarh sTlavanta, panavadhadi sannama, 

“We are virtuous ascetics, who are restrained from killing breathing beings and so 
on. 


kalyanadhamma asama, na rakkhasisahayaka.” [53] 
having unmatched goodness, we are not friends of the demoness.” 


TOO _ _ _ 

Mahavamsa: sayudha ; same meaning. 

OOQ 

Geiger gives a variant verse found in a number of versions which is similar to this verse: 
Jate jate Rajakule darake khadanti rakkhasa, tumhe tesam sahayaka Thera te evam-ahu te. 
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Tasmim khane sa rakkhasl saparisaya: “Darake 
KhadissamT,” ti turita nikkhanta hoti sagara. [54] 

At that moment the demoness said to her assembly: “I will eat the children,” and 
quickly left from the waters. 

Te disvana, maharavarh viravirhsu mahajana: 

Having seen them, the multitude cried out a loud cry: 

“Ayya pi rakkhasa sabba agata khaditum!” iti [55] 

“The noble 290 demons have come to eat us all!” 

Digune rakkhase Thero mapayitva bhayanake, 

The Elder, having created twice as many fearful demons, 

tam rakkhasim saparisam parikkhipi samantato. [56] 

surrounded that demoness and her assembly on all sides. 

Rakkhasl parisayo ta passitvana disodisarh 

After seeing that (created) demoness’ assembly in all directions 

‘Idam imehi laddhan’-ti mantva bhlta palayi sa. [57] 

and considering: ‘This (land) is (now) theirs’, fearfully she ran away. 

Tassa desassa arakkharii thapetvana samantato 

Having placed a protection of that district on all sides 

tasmim samagame Thero Brahmajalam adesayi, [58] 

the Elder taught the Brahmajala (Discourse) 291 in that gathering, 

Saranesu ca Sllesu atthamsu bahu 292 te jana. 

and established the multitude in the Refuges and Precepts. 

Satthiya tu sahassanam Dhammabhisamayo ahu, [59] 

But for sixty thousand there was a penetration of the Dhamma, 

addhuddhani sahassani pabbajum kuladaraka. 

and three and a half thousand sons of good families went forth. 

Pabbajimsu diyaddham tu sahassam kuladhltaro. [60] 

But one and half thousand daughters of good families (also) went forth. 

Tato pabhuti sanjate Rajagehe kumarake 

Since that time when a prince was born in the King’s Palace 


290 A strange epithet to use here. 

291 DN 1. 

292 For bahu m.c. to fit the cadence. Mhv: bahavo. 
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namam karimsu Rajano Sonuttarasanamake. [61] 

the Kings gave them the names of Sona and Uttara. 

Mahadayassapi Jinassa, kaddhanam 

The very sympathetic Victor, gave up and 

vihaya pattam Amatam sukharii pi te, 

renounced attainment of the Deathless happiness for himself, 

karimsu lokassa hitam tahim tahim. 

and sought 293 the benefit of the world here and there. 

Bhaveyya ko lokahite pamadava? ti [62] 

Who would be heedless in benefiting the world? 

Sujanappasddasam vegatthdya Kate 

Written for the Faith and Invigoration of Good People 

Mahavamse Nanadesappasado ndma Dvddasamo Paricchedo 

The Twelfth Chapter in the Great Lineage called Faith in Various Districts 


293 


Karimsu is plural, which doesn't fit with the subject. 



68 


[XIII. Mahinda’s Journey] 
[Mahindagamano] 

1-29 * Mhv 1-21 

[To Vedisa] 

1-8 * Mhv 1-8 

Mahamahindathero so, tada dvadasavassiko, 

Then the Great Elder Mahinda, having twelve Rains, 294 

upajjhayena anatto Sanghena ca mahamatl [1] 

being of great intelligence, ordered by his preceptor and the Community 

Lankadlpam pasadetum, kalam pekkham vicintayi: 

to bring faith to the Island of Lanka, having sought the right time, thought: 

‘Vuddho Mutasivo Raja, na sakka Sasanapaggaham, 295 [2] 

‘King Mutasiva is old, he is unable to uphold the Dispensation, 

tanayo Piyatisso ca Raja ca abhavissa so 

if his son Piyatissa were to become King 

so sakka paggaharh katum Sasanassa ca Satthuno, 

he would be able to uphold the Dispensation of the Teacher, 

na hi so samayo patto na gacchissami DTpakarh.’ [3] 

therefore the time has not arrived when I will go to the Isle.’ 

Tad-antare Mahindo so, dalham katvana manasam, 

In the meantime Mahinda, having resolved his mind (to go later), 

passitum natisanghan-ca Dakkhinagiriyam varam, [4] 

in order to see his relatives (went) to the noble Dakkhinagiri, 296 

upajjhayan-ca Sanghan-ca vanditvapuccha Bhupatim 

and after worshipping his preceptor and Community, he asked the Lord of the 
Earth 297 


adaya caturo There, Sanghamittaya atrajam, [5] 

and took with him four Elders, and (his sister) Sanghamitta’s son, 


294 In the monastic life seniority is counted by the number of Rains Retreats one has completed. 
At twelve Rains Mahinda would be an Elder, although still quite a young monk. 

one 

This line has an extra syllable. 

296 It was a state (janapada ) situated more or less where Madhya Pradesh is now, having UjjenI 
(modern Ujjain) as capital. 

297 King Asoka, his Father. 
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Sumanam samaneran-ca, chalabhinnam mahiddhikam. 

the novice Sumana, who had the six deep knowledges and great power. 

Natlnam sangaham katum agama Dakkhinagirim [6] 

To give favour to his relatives he went to Dakkhinagiri 

tatha tattha 298 carantassa cha masa samatikkamum. 

and while walking from one place to the other six months passed by. 

Kamena Vedisagirinagaram Matudeviya [7] 
sampatto Mataram passi, Devi disva Piyam sutam, 

Having by and by reached his Mother Devi’s city Vedisagiri he saw his Mother, and 
Devi, having seen her dear son, 

bhojayitva saparisam attain!, yeva karitam 

and prepared food for him and his assembly, made 

viharam Vedisagirim Theram arocayl 299 subham. [ 8 ] 

the lovely monastery (called) Vedisagiri, and announced it to the Elder. 

[Asoka’s Children in Avanti] 

9-13 * Mhv 9-11 

Avantirattham bhunjanto, 300 Pitara dinnam-attano, 

While he was enjoying the country of Avanti, which was given to him by his 
Father, 

so Asokakumaro pi, Ujjenigamana pura, [9] 

Prince Asoka, on his journey to the city of UjjenI, 

Vedisanagaram patva, vasati ca pure vare, 

after arriving at the city of Vedisa, dwelling in that noble city, 

Devim nama labhitvana kumarim, setthidhltaram, [10] 

and receiving a girl named Devi, a merchant’s daughter, 

gahl subham abhirupam Vedisanagare vare, 

took ahold of that lovely and handsome (girl) in the noble city of Vedisa, 

samvasam taya kappesi, gabbham ganhiya tena sa. [11] 

became intimate with her, and through him she conceived 301 a child. 

Ujjeniyam kumaram tam Mahindam janayl sutam, 302 


298 Mhv: tassa. 

299 Mhv: ciropayv, (the Elder) got ready. 

300 This section is evidently either an interpolation to explain the genealogy of Mahinda and 
Sanghamitta, or is at least out of position, as the events should properly have been stated first. 

Tf) 1 

Lit: an embryo took hold. 
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In Ujjem she gave birth to a son, prince Mahinda, 

vassadvayam atikkamma Sanghamittan-ca dhltaram, [12] 

and after two years had passed also to a daughter Sanghamitta, 303 

putte cuddasavasse, so abhisekam a pa pun i. 

and fourteen years after his child, he attained his consecration. 

Tasmim kale vasati sa Vedisanagare tada. 304 [ 13] 

Then at that time she 305 dwelt in the city of Vedisa. 

[Determining the Time] 

14-21 * Mhv 12-17 

Thero tattha nisTditva: ‘Kalannu’ iti, cintayi, 

Then the Elder, after residing there, thinking: ‘This is the right time,’ 

‘Pitara me samanattam abhisekam-ahussavam [14] 

and ‘(in) the consecration festival which is ordered by my Father 

Devanampiyatisso so Maharajanubhotu ca, 

the Great King Devanampiyatissa will partake, 306 

Vatthuttayagune capi sutva janatu dutato. [15] 

and having heard about the virtues of the Three Objects from the envoy may he 
understand. 

Arohatu Missakanagam Jetthamasassuposathe 

May he ascend mount Missaka on the Observance day 307 in the month of Jettha, 308 

tadahe va gamissama LarikadTpavaram mayam.’ [16] 

(and) we will go on the same day to the noble Island of Lanka.’ 

Tasmim khane ca devindo a gamma Therasantikam 

At that time the lord of the gods came into the presence of the Elder 


T09 

Mhv: subham ; (to a) beautiful (son). 

It is clear from this that Devi was more of a courtesan, and not the main Queen 
( AggamahesT ), who is named elsewhere in the Chronicle (5.85) as Asandhimitta; the latter 
died quite early and Asoka then raised Tissarakkha to Queen, see XX v.6 below. 

304 Mhv: Vedise nagare tahirh. 

305 Presumably referring to Devi. 

306 Although he partook in the coronation, it appears he did so without attending, probably 
simply by sending tribute and good wishes. 

^07 

That is on the Full Moon day, the fast days are observed on the New Moon and Full Moon 
days. 

308 The month after Visakha, normally falling in June. 
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avoca iti Sakko tam Mahindattheram-uttamam: [17] 
and Sakka said this to the Great and Supreme Elder Mahinda: 

“Bhante, Mutasivo Raja kalakato idani pi 

“Venerable Sir, now the King Mutasiva has died 

Devanampiyatisso tu putto rajjarh akarayi, [18] 
and his son Devanampiyatissa 309 is making his rule, 

tasma hi Bhante, kaloyam gamanatthaya DIpakam, 

therefore, venerable Sir, this is the right time to go to the Isle, 

yahi Lankam pasadetum, Sambuddhenapi vyakato, [19] 

go to bring faith to Lanka, as predicted by the Perfectly Awakened One, 

mayam pi tatthupatthambha bhavissama,” ti abravi. 

and we will provide the support (for you) there,” he said. 

Deviya bhaginl dhltu putto Bhandukanamako, [20] 

Devi’s sister’s daughter’s son, 310 Bhanduka by name, 

Therena Deviya Dhammam sutva desitam-eva tu 

having heard the Dhamma preached by the Elder to Devi 

Anagamiphalam patva, vasi Therassa santike. [21] 

and attained the Fruit of Non-Returner, dwelt in the presence of the Elder. 

[Arrival in Lanka] 

22-29 * Mhv 18-21 

Vedisanagare ramme vasitva timsa rattiyo: 

After dwelling in the delightful city of Vedisa for thirty nights, thinking: 

‘Kaloyam gamanassa,’ ti “Gacchama Dlpam-uttamam,” [22] 

‘This is the right time for the journey’, (he said): “We will go (now) to the supreme 
Island,” 

mantetvana Mahindo so Jetthamasassuposathe 

and the Elder Mahinda, having advised (them thus) on the Observance day in the 
month of Jettha 


309 The name means: Tissa, Beloved of the Gods. 

310 I.e. Devi's grand-nephew. 
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Thero catuhi Therehi Sumanenapi Bhanduna [23] 

with the four Elders, Sumana and Bhandu 311 

saddhim tena gahatthena naratanattihetuna, 

the householder, by knowing their human state, 312 

patipatiya vihara uggantvana nabhe tale [24] 
having risen in succession from the monastery into the sky 

sobhamana ca te Thera harhsaraja va ambare, 

those Elders, shining like kings of geese in the sky, 

khaneneva idhagamma pabbate meghasannibhe [25] 
atthamsu tattha kutamhi ramme Missakapabbate. 

in an instant came here and stood resembling clouds on the mountain there on the 
top of the delightful mount Missaka. 

Thita hutva girikutarh harhsa va, nagamuddhani [26] 

Mahindo nama namena Sanghatthero tada ahu, 

Having stood like geese on the mountain peak, there were on the top of the 
mountain the Community Elder known by the name of Mahinda, 

Itthiyo Uttiyo Thera Bhaddasalo ca Sambalo [27] 
the Elders Itthiya, Uttiya, Bhaddasala and Sambala 

samanero ca Sumano, chalabhinno mahiddhiko, 

and the novice Sumana, who had the six deep knowledges and great power, 

kumaro Bhanduko ceva dittha-Sacco ca sattamo. 

and the young man Bhanduka, these seven who had seen the Truth. 

Iti hete Mahathera Lankadlpappasadaka. [28] 

Thus these Great Elders lit up the Island of Lanka. 


•5 1 I 

The young man is sometimes called Bhandu in the narrative, and at others Bhanduka. Both 
would mean shaven-headed. 

'i i 'y 

I do not understand the text here, but MhvT doesn't see a problem and paraphrases: 
manussabhavajananaya. 
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Lankapasadagunena viyakato so, 

Lankahitaya, Munina sayitena ante, [29] 

As predicted by the Sage on his last resting place, 313 for the benefit of Lanka, 
through the virtue of the faith of Lanka, 

Lankaya Satthusadiso hitahetu tassa, 

he who, through being of benefit to Lanka, was like the Teacher, 314 

Lankamaruhi mahitobhinisldi tattha ti. 

through the protective gods of Lanka came to reside there. 

Sujanappasddasamvegatthdya Kate 

Written for the Faith and Invigoration of Good People 

Mahdvamse Mahindagamano ndma Terasamo Paricchedo 

The Thirteenth Chapter in the Great Lineage called Mahinda’s Journey 


Til _ 

I.e. the Buddha on his death bed in Kusinara. 
314 I.e. Mahinda. 
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[XIV. Entry into the City] 
[Nagarappavesano] 

1-80 * Mhv 1-65 

[The Meeting] 

1-15 * Mhv 1-10 

Sambuddhaparinibbana dvinnam vassasatopari 

Over two hundred years after the Emancipation of the Perfectly Awakened One 

tasmim DIpe Sasanassa Mahindo so thapTyate [01] 

Mahinda established the Dispensation in this Island 

tasmin-ca divase patto nakkhatto Jetthamulako. 

on the very day the root of the constellation of Jettha was reached. 

Ahosi tasmim nagare Raja ghosapayissate, 

The King had it proclaimed there in the city, 

amacce 315 sannipatetva: “Chanam ghosetha vo.” iti [02] 
after assembling his ministers (saying): “Please proclaim a festival for us.” 

Devanampiyatisso so Raja salilakllitam 

King Devanampiyatissa, having given a water-sport 

datva nagaravasTnam, migavam kllitum aga. [03] 

for the city-dwellers, went for the sport of deer-hunting. 

Cattallsasahassehi narehi parivarito, 

Surrounded by forty-thousand of his men, 

dhavanto padasa yeva, agama Missakam nagam. [04] 

while running on foot, he came to mount Missaka. 

There dassetum-icchanto devo tasmim mahldhare, 

The god of the mountain, wishing to show (him) the Elders in that place, 

tinam khadayamano 316 va asi 317 gokannarupava. [05] 

took a form like an elk grazing in the thicket. 


•5 1 C 

Text: Amacce\ printer's error. 

316 Mahavamsa: Gumbam bhakkhayamano; grazing in the thicket. 

317 Mhv: atthd. 
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Raja disva: ‘Pamattam tam na yuttam vijjhitum,’ iti 

The King, having seen (him), thinking: ‘It is not proper to shoot one who is 
heedless,’ 

jiyam pothesi tasmim, so dhavi ‘mbatthala-m-aggato, 

therefore struck his bow-string, and (the elk) ran to the top of Ambatthala, 318 

pitthito anubandhanto Ambalatthabhiruhi 319 so. [06] 
and pursuing from behind he (also) ascended the Ambatthala. 

Rajanudhavi so dhavam, Theranam santikam gato, 

The King chased along, and he ran within the presence of the Elders, 

avidurehi Therehi sayam antaradhavati. [07] 
and with the Elders not so distant (the elk) himself vanished. 

Thero ‘Bahusu ditthesu atibhayissatl,’ ti so 

The Elder, thinking: ‘In seeing many (people) he will be very fearful,’ 

‘Itare pi mamarh yeva Raja ma passatu 320 jane,’ 

(determined): ‘Let the King see no other people than myself,’ 

adhitthahitva, attanarh dassesi samanantare. [08] 
and having made the resolution, he showed himself immediately. 

Rajanam agatam disva, Mahindo duratogato, 

Having seen the King come, Mahinda came from afar, 

“Tissa, Tissa, ito ehi!” iti Thero avoca so. [09] 
and the Elder said: “Tissa, Tissa, come hence!” 

‘Tisso’ ti vacanam sutva, bhlto Raja vicintayi: 

Having heard the word ‘Tissa’ the fearful King reflected: 

‘Koci Tisso ti namena DIpe jato naro idha, [10] 
gahetva lapiturh namarh samattho pi na vijjati, 

Here in this island there is no man born, who, having taken (it), is able to speak my 
name Tissa, 

mundako pana ekoyam chinnabhinnapatandharo, [11] 
but this solitary shaveling, wearing his patchwork robe, 


T 1 O 

A plain in front of the Missika mountain, it means: Mango Plain, and perhaps gets it's name 
from the discussion that follows. 

319 Text: Ambalatthalabhiruhv, printer's error. 

320 Text: passatu, against the cadence. 
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pandukasavavasano, Tissanamena avhayi. 

a cloth died with yellow dye, called (me) by name Tissa. 

Nu kho ayam pi kim: hoti manusso amanussako?’ [12] 

What is this: a human being or a non-human being?’ 

Tam-attharh cintitam Raima Thero fiatva tam-abravi: 

After understanding the sense of the King’s thoughts, the Elder said this: 

“Samana mayam, Maharaja, Dhammarajassa savaka. 

“We are ascetics, Great King, disciples of the King of the Dhamma. 

Taveva anukampaya, JambudTpa idhagata.” [13] 

Having compassion on you, we have come here from the Rose-Apple Island.” 

Therassa vacanam sutva, so vigatabhayo ahu, 

Having heard this statement of the Elder, he was without fear, 

saritva sakhisandesam: ‘Samano’ iti nicchito. [14] 

and remembering his friend’s 321 message he considered: ‘(He is) an ascetic’. 

Dhanum saran-ca nikkhippa upasankamma tam Isim, 

Having put aside his bow and arrow he approached the Seer, 

sammodamano Therena so nisldi tad-antike. [15] 

and, greeting the Elder, he sat down in his presence. 

[The Questions] 

16-28 * Mhv 11-23 

Tada tassa manussa te a gamma parivarayum 

Then the men who had come with him surrounded them 

tada sese pi dassesi Mahathere 322 sahayate. [16] 
and he showed the rest of his friends, the Great Elders. 


Te pi disva, ’bravi Raja: “Kadame agata?” iti 

After seeing them, the King said: “When did these come?” 

“Maya saddhin,”-ti Therena vutte, pucchi idam puna: [17] 

“(They came) with me,” said the Elder, and again (the King) asked this: 


T91 

Presumably meaning Asoka. 

322 Mhv: Mahathero; it would then mean: The Great Elder then showed his friends. 
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“Sand idisaka anne Jambudipe 323 yati?” iti 

“Are there other strivers like these in the Rose-Apple Island?” 

Aha: “Kasavapajjoto JambudTpo, tahim pana [18] 

He said: “The Rose-Apple Island shines with the dyed robe, moreover, in that place 

Tevijja iddhippatta ca, cetopariyakovida, 

there are those with the Three Knowledges, psychic powers, skill in mind-reading, 

Dibbasota 324 Arahanta, bahu Buddhassa savaka”. [19] 

Worthy Ones with Divine Hearing, and many disciples of the Awakened One.” 

Pucchi: “Kenagatattha?” d, “Na thalena na varina 

He asked: “By what means did you come?” “Neither by land nor by water 

agatamha” d vutto, so vijani: ‘Nabhasagamam.’ [ 20 ] 

did we come,” he said, so he understood: ‘They came through the air.’ 

VTmamsam so Mahapanno panham panhe 325 apucchi tam, 

Enquiring, the One with Great Wisdom asked him a wisdom question, 

puttho puttho viyakasi tam tam panham Mahlpati: [21] 

and one question after another the Lord of the World answered in this way and 
that: 


“Rukkhoyam Raja kin-namo?” “Ambo nama ayam taru.” 

“This tree, King, what is its name?” “The name of this tree is mango.” 

“Imam munciya annambo?” 326 “Sand Ambataru bahu.” [ 22 ] 

“Aside from this, are there other mangoes?” “There are many mango trees.” 

“Iman-ca ambam te ambe munciyatthi mahlruha?” 

“Aside from this mango and those mangoes, are there (other) trees?” 

“Sand Bhante bahu 327 rukkha, anamba pana te taru.” [ 23 ] 

“Venerable Sir, there are many other trees, and those trees are not mangoes.” 

“Anne ambe anambe ca munciyatthi mahlruha?” 

“Aside from (those) mangoes and (those) not mangoes, are there (other) trees?” 


TOO _ _ 

Text: Jambudipe, printer's error. 

'l r )A 

Mhv inserts ca. 

Mhv: sanham panham', a subtle question. 

326 Mhv: atthambo. 

327 Text: bahu', against the metre. 
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“Ayam Bhadantambarukkho,” 328 “Panditosi Narissara! [24] 

“(There is) this mango tree, venerable Sir,” “Lord of Men, you are wise! 

Santi te nataka Raja?” “Santi Bhante bahu jana,” 

Do you have relatives, King?” “There are many people, venerable Sir,” 

“Santi annataka Raja?” “Santi annataka 329 bahu,” [25] 

“Are there (others) who are not relatives, King?” “There are many who are not 
relatives,” 

“Natake te ca afine ca munciyanno pi atthi nu?” 

“Aside from these and the others, is there anyone else?” 

“Aham-eva bhaveyyami,” “Sadhu, sadhu” ti so ‘bravi, [26] 

“There would be myself,” “(It is) good, good!” he said. 

‘Pandito’ ti viditvana, Culahatthipadopamam 
Suttantam desayl Thero, MahTpassa 330 mahamatl. [27] 

Having understood: ‘He is wise,’ the Elder taught the very wise Lord of the World 
the Short Discourse on the Simile of the Elephant’s Foot. 331 

Desanapariyosane, saddhim tehi narehi so 
cattallsasahassehi Saranesu patitthahi. [28] 

At the end of the Teaching, together with forty-thousand of his men, he established 
him in the Refuges (and Precepts). 

[Ordination and Teaching] 

29-50 * Mhv 24-41 

Bhattabhiharam sayanhe Raniio abhiharum, tada 

In the evening an offering of food was brought to the King, then 

Suttantam hi sunitva so Mahindeneva bhasitam, [29] 
after hearing the Discourse that was spoken by Mahinda, 

‘Na bhunjissanti dani me’ 332 iti janam tu Bhupati, 

although the Lord of the Earth knew: ‘They will not eat now’, 

‘Apucchitvana bhunjissam ayuttam,’ iti cintayi, [30] 
thinking: ‘It is not suitable to eat without having asked,’ 


T9R 

Mhv: Bhante, ambarukkho ; same meaning. 

329 Mhv: te hatito. 

For Mahipatissal Or parallel to the form Bhumipa at 35 below? 

OO 1 

MN 27. About others who come to refute the teaching of the Buddha, but end up as his 

disciples; and the gradual Path leading to Awakening 
_ _ 

Mhv: 'me dank which gives the pathya cadence. 
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‘Pucchitum yeva vattati,’ 333 bhattenapucchi te 1st, 

(and:) ‘It is right to ask,’ he invited the Seers to the meal, 

“Paribhunjatha kirn, Bhante?” “Na bhunjama idani pi.” [31] 
saying: “What will you eat, venerable Sir?” “We do not eat now.” 

Iti vutte tu so Raja: “Kim kalam?” anupucchati, 

When this was said the King inquired: “What is the right time?” 

“Arunato va patthaya yava majjhantika.” iti [ 32 ] 

“Starting from dawn up and till the middle of the day.” 

Kale vutte ’bravi evam, “Gacchama nagaram.” iti 

When the right time was told, he spoke thus: “We will go to the city.” 

“Tuvam gaccha Maharaja vasissama mayam idha.” [2633 

“You go, Great King, we will take up residence here.” 

“Evam sati kumaroyam amhehi saha gacchatu.” 

“If that is so, let this young man go with us.” 

“Ayam hi agata-Phalo Raja vinnata-Sasano, [ 34 ] 

“This (young man) has come to (Path and) Fruit, 334 King, understood the 
Dispensation, 

apekkhamano pabbajjam, vasatamhaka santike, 

and is seeking the going-forth, (therefore) he must dwell in our presence, 

idani pabbajessama imam, tvam gaccha Bhumipa.” [ 35 ] 

we will give him the going-forth now, (but) you can go, Lord of the Earth.” 335 

“Pato ratham pesayissam tumhe tattha thita puram 

* “In the morning I will send a chariot, standing in that you 

yatha,” ti There 336 vanditva, Bhandum netvekam-antikam [ 36 ] 

can proceed to the city,” and after worshipping the Elders, he led Bhandu to one 
side 

pucchi Theradhikaram so, Ranno sabbam abhasi so: 

and asked what the Elder referred to, and he told the King all: 


Mhv: yuttan-ti - , is it suitable (to ask). 

'I'lA 

As stated above in 13.21 he had attained the third Path and Fruit. 

335 Bhumipa, which I can't find listed anywhere, is presumably for Bhumipati. 

336 Text: here, by ellipsis. 
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“Deva! Panca ime bhikkhu khmasava bhavissare, [ 37 ] 

“God-King! These five monks have destroyed the pollutants, 

Mahathera mahapanna, pabhinnapatisambhida.” 

(they are) Great Elders of great wisdom, who have developed analytic 
knowledge.” 337 

‘Thera laddha,’ ti tussitva, ‘Labha me’ iti cintayi. [ 38 ] 

After rejoicing: ‘The Elders have been received,’ he thought: ‘This is a gain for me.’ 

Bhandussa gihibhavena gatasanko Narissaro, 

Because of Bhandu’s lay appearance the Lord of Men lost his fear, 338 

annasi narabhavam so. “Pabbajema imam,” iti [ 39 ] 

knowing he had the nature of a man. Saying: “We will let him go forth,” 

Thero, tam gamasTmayam, tasmim yeva khane, 339 aka 

the Elder, in that village boundary, at that very instant, gave 

Bhandukassa kumarassa pabbajjam upasampadam, [ 40 ] 

to the young man Bhanduka the going-forth and the higher ordination, 

Tasmim yeva khane so ca Arahattam apapuni. 

and at that very instant he also attained Worthiness. 

Sumanam samaneram tam Thero amantayl tato: [ 41 ] 

Then the Elder addressed the novice Sumana: 

“Dhammassavanakalo tvam ghosapehi idani pi.” 340 

“Please announce the time for listening to the Dhamma now.” 

“Savento kittakam thanam Bhante ghosemaham?” iti [ 42 ] 

“When sounding it, venerable Sir, how far shall I announce it?” 

“Sakalam Tambapannim,” ti vutte: “Sadhu!” ti aha so. 

“(Over) the whole of Copper-Dust (Island),” 341 and when this was said, he said: “(It 
is) good!” 


337 It means the four branches of analytical knowledge: attha-, dhamma-, nirutti- & patibhana- 
patisambhida - , analytic knowledge of meanings, conditions, language and of improvisation. 

TOO 

Although he is said to have already lost his fear above (v. 14), on learning they had come 
out of compassion. 

TTQ 

Mhv: gane ; in that very group. 

340 Mhv: ghosehi” apucchi so; requested him: announce... 

341 DPPN . f[ Je name giyen to that district in Ceylon where Vijaya landed after leaving 
Supparaka (Mhv.vi.47; Dpv.ix.30). It is said to have been so called because when Vijaya's 
followers, having disembarked from the ship, sat down there, wearied, resting their hands on 
the ground, they found them coloured by the red dust that lay there. 



XIV. Entry into the City - 81 


Samanero samapajji catutthajjhanapadakam [43] 

The novice attained a basis in the four absorptions 342 

adhitthahitva vutthaya, tikkhattum sakam-iddhiya 

and after making a resolution and rising from it, three times through his own 
psychic power 

savento sakalam Lankam, Dhammakalam aghosayi. [44] 

he sounded it through the whole of Lanka, announcing the time for the Dhamma 
(Teaching). 

Raja Nagacatukke so sondipasse nisTdiya 

The King, who was sitting on the side of the Four Nagas tank 

bhunjanto, tarn ravam sutva, amacce te apesayi. 

eating, after hearing that roar, sent his ministers to them. 

Gantvana turita sabbe vanditva 343 te apucchisum: [45] 

Having quickly gone and worshipped them all, they asked: 

“Upaddavo nu atthl?” ti Aha: “Natthi upaddavo, 

“Is there some danger?” He said: “There is no danger, 

sotum Sambuddhavacanam kalo ghosapito.” iti [46] 

the time was being announced to hear the Perfectly Awakened One’s words.” 

Samaneraravam sutva, Bhumma deva aghosayum, 

Having heard the roar of the novice, the Earth-Gods announced (it too), 

evam kamena so saddo Brahmalokam samaruhi. [47] 

and in succession the sound thus rose up to the Brahma world. 

Tena ghosena devanam sannipato malm ahu 

With the announcement a great many gods assembled 

Samacittasuttam desesi Thero tasmim samagame. [48] 

and the Elder taught the Discourse on the Peaceful Mind 344 in that assembly. 

Asankhiyanam devanam Dhammabhisamayo ahu 

An innumerable number of gods penetrated the Dhamma 

bahu Naga Supanna ca Saranesu patitthahum. [49] 

and many Nagas and Supannas were established in the Refuges. 


T.A r ) _ 

The four absorptions ( jliana ) give one the strength of mind to effect psychic powers. 
Text: vanditva : printer's error. 

344 AN Bk. 2, Sut. 31. On gratitude. 
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Yathedam Sariputtassa Suttam Therassa bhasato 

Just as when the Elder Sariputta spoke this Discourse 

asankhiyanam devanam Dhammabhisamayo ahu, 

an innumerable number of the gods penetrated the Dhamma, 

tatha Mahindatherassa ahu devasamagamo. [50] 

so did the gods who assembled around the Elder Mahinda. 

[Entering the Town] 

51-80 * Mhv 42-65 

Raja pabhate, pesetva ratharh yojesi sarathim, 

At daybreak the King, having sent the driver, yoked the chariot, 

“Nayanatthaya te There gaccha tvam Missakam lahum.” [51] 
and said: “In order to lead those Elders (here) go quickly to (mount) Missaka.” 

Rathan-ca yojayitva so pajetva Missakam nagam 
ekam-ante thapetva, tam vanditva Theram-uttamam, 

After yoking and driving the chariot and putting it aside at mount Missaka, and 
having worshipped the Supreme Elder, 

“Arohatha ratham, yama nagaram” iti te ’bravi. [52] 

he said to them: “Mount the chariot, and let us go to the city.” 

“Narohama ratham, gaccha gacchama tava pacchato.” 

“We do not mount chariots, you go and we will follow after you.” 

Iti vatvana pesetva sarathim sumanoratha, [53] 

After saying this and sending the driver away with good wishes, 345 

vehasam abbhugantva, te nagarassa puratthato, 

and ascending into the sky, at the east of the city, 

Pathamatthupathanamhi, otarimsu mahiddhika. [54] 

on the place of the First Shrine, the ones with great power descended. 

Therehi pathamotinnathanamhi, kata-Cetiyam, 

On that place where the Elders first crossed over, a Shrine was made, 

ajjapi vuccate, tena evam Pathamacetiyam. [55] 

so it is said today, and therefore it is (called) the First Shrine. 


l45 Geiger misinterprets this, even parsing the compound wrongly. It should be su, good + 
manoratha, wishes , not ratlia + sumanas. 
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Sarathirh pahinitvana, Raja karesi mandapam 

Having dismissed 346 the driver, the King had a pavilion made 

antonivesane yeva vitanarh samalankatam. [56] 
in the inner residence having a decorated canopy. 347 

Ranna Theragune 348 sutva, sabba 349 antepuritthiyo 

Having heard from the King of the Elders’ virtues, all the women in the harem 

Theradassanam-icchimsu, yasma tasma Mahlpati [57] 

desired to see the Elders, therefore the Lord of the World 

anto va Rajavatthussa rammam karesi mandapam, 

had a delightful pavilion made inside the Royal Grounds, 

setehi pupphavatthehi chaditam samalankatam. [58] 

covered and decorated with white cloth and flowers. 

Uccaseyyaviramanam sutatta Therasantike 

Having heard in the presence of the Elder that they had given up using high seats 

kankhi: ‘Uccasane Thero nisTdeyya nu no?’ ti ca [59] 

he had a doubt: ‘Can the Elder sit down on a high seat or not?’ 

Tassetam cintayantassa sarathl, dvaram-agato 

The driver, who was thinking about this, went to the door 

Pathamacetiyatthane, disva There tahim thite, [60] 
of the First Shrine, and having seen the Elders standing in that place, 

clvaram parupante te, ativimhitamanaso, 

and putting on their robes, was greatly surprised in mind, 

gantva nivedayi 350 Ranno: “Agata Deva te” iti. [61] 
and after going to the King announced: “They are coming, God-King.” 

Pucchitva sarathim Raja: “Bhane, Thera rathe thita 

The King, after questioning the driver, (said): “Look here, did the Elders stand in 
the chariot 


’ 46 Dictionaries: pahinati, with retroflex n. Printer's error? 

347 These two additional lines seem to only repeat what is said in verse 58 below, and one 
wonders whether they were meant to replace them? 

Mhv: Theragunam. 

349 Mhv: Rahno\ in the King's (harem). 

Ten _ _ 

Giving an unusual savipula, we would expect a reading nivadayi, to give the pathya 
cadence. 
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udahu padasa sabbe agata kirn purarh?” iti [62] 
or did they all come to the city on foot?” 

“Naruhyimsu ratham, Deva, api ca mama pacchato 

“They did not mount the chariot, God-King, but following me 

idani ‘pacinadvare purato te pi agamum.” [63] 
they came and are now in front of the western door.” 

Sutva: “Idani Ayya me plthakesu na icchisum, 
susadhu bhummattharanam pannapetha,” ti bhasiya, 

Having heard (that), he said: “Now, these Noble ones do not desire (to sit) on chairs, 
(therefore) it is good to spread out a cover on the floor,” 

gantva patipatham There sakkaccam abhivadayi, 351 [64] 

and having gone in front he respectfully worshipped the Elders, 

Mahamahindatherassa hatthato pattam-adiya, 

taking the Great Elder Mahinda’s bowl from his hand, 

sakkarapuja vividha puram Theram pavesayi. [65] 

and with manifold respect and worship he led the Elder to the city. 

Disva asanapannattim nemitta byakarum iti: 

Having seen the designated seats the fortune-tellers predicted: 

“Gahita pathavTmehi, DTpe hessanti Issara.” [66] 

“Having taken the ground, they will be Lords of this Island.” 

Narindo anayanto 352 te There antepuram varam, 353 

The Lord of Men brought those Elders to the noble harem, 

disva asanapannattim Thero iti vijanayi: [67] 
and having seen the prepared seat, the Elder thought thus: 

‘Lankadlpe patitthitam Sasanam Satthuno varam, 

‘The noble Dispensation of the Teacher has been established in the Island of Lanka, 

vasundharayam niccalam patthatarh hutva va thassati.’ 354 

having spread (a cloth) on the unmoved earth it will remain.’ 


351 Mhv: abhivadiya. 

352 Mhv: pujayanto. 

353 Mhv: nayi\ led them. 

354 The metre is very poor here. 
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Tattha te dussapithesu nisidimsu, yatharaham, [68] 

There they sat down on the cloth seat, according to their worth, 355 

te yagukhajjabhojjehi sayam Raja atappayi, 

and the King himself satisfied them with rice-gruel, staple and non-staple foods, 

nitthite bhattakiccamhi sayam upanisldiya. [69] 

and at the conclusion of his duties concerning the meal he himself sat down nearby. 

Kanitthassoparajassa Mahanagassa jayikam, 

He had his younger Brother, the deputy King Mahanaga’s wife, 

vasantim Rajagehe va pakkosapesi canulam: [70] 

Anula, who resided in the Royal Palace, summoned and said: 

“Abhivadanasakkaram karontu pamukha ima.” 

“Pay your respects and worship in front of these.” 

Agamma 356 AnuladevT panca-itthisatehi sa 

Queen Anula, having come with five hundred women 

There vandiya pujetva, ekam-antam upavisi. [71] 

and having worshipped and honoured the Elders, took a seat on one side. 

Bhattakiccavasane, so vassanto Dhammaratanarh 357 

At the end of the meal duties, raining Dhamma-jewels down 

mahajanassa Ranno ca Deviya saha itthiya, [72] 
on the King, the Queen, the women and the multitude, 

Petavatthum Vimanan-ca Saccasamyuttam-eva ca, 
desesi Pannavanto va mahajanasamagame, 

the Wise One taught the Ghosts Stories and the Divine Mansions, and also the 
Thematic Discourses on the Truths 358 to the assembled multitude, 

sutva pancasata itthl Pathamam Phalam-ajjhagum. 359 [73] 
and having heard them five-hundred women attained the First (Path and) Fruit. 


ICC 

It means that they sat in line according to their seniority. 
356 Text: Agamma. 

This line has a faulty cadence. 

358 I.e Petavatthu (KN 7), Vimanavatthu (KN 6) and SN 56. 

359 Text: ajjahagurh. 
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Hiyyo dittham-anussehi sutva Theragune bahu 

Having heard of the Elders’ virtues from those who had seen them on the previous 
day many 

Theradassanam-icchanta, samagantvana nagara [74] 

of the city-folk after gathering, desiring to see the Elders, 

Rajadvare mahasaddam akarum pi samantato. 

made a loud noise all around the King’s Gates. 

Raja, kolahalam sutva, pucchitva te vijaniya, 

The King, having heard the commotion, questioned them and understood, 

mantetvana amaccehi, idam-aha Mahlpati: [75] 
and the Lord of the World, after giving orders to his ministers, said this: 

“Sabbesam idha sambadho, salam Mangalahatthino 
sodhetha 360 tattha dakkhinti There ’me nagara.” iti [76] 

“Here they are all crowded together, clean up the State Elephant’s stall and the city- 
folk can see the Elders there.” 

Sodhetva Hatthisalam tam vitanadThi sajjukam 
alankaritva, sayanani 361 pannapesum yatharaham, [77] 

Having cleaned up the Elephant stall and quickly decorated it with canopies and so 
on, they prepared the seats according to their worth, 

sa Thero tattha gantvana nisTditvana-m-asane, 362 

and after going there and sitting down on the seat the Elder, 

tam 363 Devadutasuttam so 364 kathesi Kathiko Maha. [78] 

the Great Preacher, preached the Discourse on the Divine Messengers. 365 

Tam sutvana, pasTdimsu nagara te samagata, 

Having heard it, the city-folk who had gathered round, gained faith, 

tesu panasahassam tu Pathamam Phalam-ajjhaga. [79] 

but a thousand breathing beings attained the First (Path and) Fruit. 


360 Mhv: sodhentw, same meaning. 

361 This line is 9 syllables long, Mahavamsa reads sayane, which fits the metre better. 

362 Mahavamsa 14.63a reads: Mahathero nisidiya ; the Great Elder ... sat down. 

363 Mhv: so. 

364 Mhv omits this so. 

365 MN 130. As Mahadeva did in Mahisamandala above, v. 33. 
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Lankadipe so Satthukappo akappo 

In the Island of Lanka, he who was like the Teacher, the incomparable 

Lankadhitthane dvlsu thanesu Thero, 

Elder, resolved on (the good of) Lanka in two places, 

Dhammam bhasitva DTpabhasaya evam 

after speaking on Dhamma in the language of the Island he thus 

Saddhammotaram karayl DTpadlpo. [80] 

made the True Dhamma descend on the Island of Light. 

Sujanappasadasam vegatthaya Kate 

Written for the Faith and Invigoration of Good People 

Mahavariise Nagarappavesano ndma Cuddasamo Paricchedo. 

The Fourteenth Chapter in the Great Lineage called Entry into the City 


[from XV. The Acceptance of the Great Monastery] 
[Mahaviharapatiggahanam] 


[The Great Cloud Monastery and Queen Anula] 
l-37b * Mhv. l-26b 

“Hatthisala pi sambadha,” 366 iti tattha samagata, 

“The elephant stall is crowded,” said those who had assembled there, 

te Nandanavane ramme, dakkhinadvarato bahi, [1] 

and outside the southern gate, in the delightful Joy Grove, 

Rajuyyane ghanacchaye sTtale nllasaddale, 

in the King’s garden, which was well-covered, cool and grassy, 

pannapesum asanani Theranam sadara nara. [2] 

the people reverentially prepared seats for the Elders. 

Nikkhamma dakkhinadvara, Thero tattha nisTdiya, 367 

Having left by the southern gate, the Elder sat down there, 

Aslvisopamam suttarh abhasi Dhammakovido. [3] 

and the one skilled in Dhamma related the Simile of the Poisonous Snake. 368 

Tesu panasahassan-tu pathamam Phalam-ajjhagum 

In that place one thousand breathing beings entered into the first (Path and) 
Fruit 369 

tato divasato, tattha dutiye divase pi va [4] 

on that day, and there on the second day also 

addhateyyasahassanam Dhammabhisamayo ahu. 

two and a half thousand penetrated the Dhamma. 

MahakulTna cagamma itthiyo bahuka hi tam, 370 [5] 

Many women from the great families came there, 

vanditvana nisldimsu, uyyanarh purayantiyo. 

and after worshipping, sat down, filling the garden. 


366 Mhv: sambadho. 

367 Mhv: nisidi ca. 

'Ifi.Q 

Probably SN 35. Sut. 238, although there are others that include a relevant simile. It was 
also taught by Majjhantika in Kasmtra-Gandhara, see above XII v. 30. 

369 I.e. they became Stream-Enterers ( Sotapanna ). 

370 Mhv: tahirh. 


88 
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Balapanditasuttantam tasam Thero adesayi, [6] 

The Elder taught the Discourse on the Fools and the Wise, 371 

sahassa-itthiyo tasu pathamam Phalam-ajjhagum. 

and one thousand of those women entered into the first (Path and) Fruit. 

Evam tattheva uyyane sayanhasamayo ahu, [7] 

And so there in that garden the evening time set in, 

tato Thera nikkhamimsu: “Yama tam pabbatam.” iti 

and therefore the Elders departed, saying: “We go to the mountain.” 

Vudikkhiya manussa te: “Thera nikkhamma tavade,” [8] 

Having seen (them going) men said: “The Elders have left straight away,” 

gantva nivedayum Ran no, slgham Raja upagami, 

and after going and informing the King, the King went quickly, 

upagamma ‘bravT Theram vanditva DharanTpati: [9] 

and after going and worshipping the Elder, the Lord of the Planet said: 

“Bhante, idani sayanhe duro va pabbato ito, 

“Venerable Sir, it is far from here to the mountain in the evening, 

idheva Nandanuyyane nivaso phasuko.” iti [10] 

live comfortably right here in the Joy Wood.” 

“Purassa accasannatta asaruppan,”-ti bhasite, 

“(It is) unsuitable, being too near to the city,” he said, 

vaco sutvana Therassa idam vacanam-abravi: [11] 

and having heard that word, he uttered this statement to the Elder: 

“Mahameghavanuyyanarh naccasannam na durakam, 

“The Great Cloud Grove is neither too near nor too far, 

rammam chayudakupetam, nivaso tattha rocatu. 

delightful, endowed with shade and water, be pleased to reside there. 

Nivattitabbam Bhante!” ti Thero tattha nivattayi. [12] 

You should turn back, venerable Sir!” and the Elder turned back. 


371 


MN 129; it relates the deeds done by fools and by wise men and their respective rewards. 
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Tasmim nivattathanamhi Kadambanadiyantike, 

In that place where they turned back, on the banks of the Kadamba river, 372 

Nivattacetiyam nama katam vuccati cetiyam. [13] 

the Shrine said to be called the Turning Shrine was built. 

Tam Nandanam dakkhinena sayam There 373 Rathesabho, 
Mahameghavanuyyane 374 Paclnadvarakam nayi. [14] 

The Best of Charioteers led the Elders to the south of the Joy (Wood), (through) the 
Eastern Gate in the Great Cloud Grove. 

Tattha Rajaghare ramme, mancaplthani sadhunl 375 
sadhukam 376 santharapetva: “Vasathettha sukham.” iti [15] 

There, near the delightful Palace, after spreading properly good beds and chairs he 
said: “Dwell comfortably here.” 

Raja, There ’bhivadetva, amaccaparivarito, 

The King, after worshipping the Elders, surrounded by his ministers, 

puram pavisi, Thera tu tam rattim tattha te vasum. [16] 

entered the city, but the Elders dwelt for the night right there. 

Pabhate yeva pupphani gahetva, Dharanlpati 

Having gathered flowers in the morning, the Lord of the Planet 

There upecca vanditva pujetva kusumehi ca, [17] 

after approaching the Elders and worshipping (them) with the blossoms, 

pucchi: “Kin?”-ti 377 “Sukham vuttham? Uyyanam phasukam?” ti ca 

asked: “How?” and “(Did you) live happily? (Was the) garden comfortable?” 

“Sukham vuttham Maharaja uyyanam yatiphasukam.” [18] 

“(We did) live happily, Great King, the garden is comfortable for strivers.” 

“Aramo kappako 378 Bhante Sanghassa?” ti apucchi so. 

He asked: “Is a monastery suitable for the Community, venerable Sir?” 


^79 

Which lay to the east of the city. 

Mhv: Theratfr, singular. 

Mhv: -vanuyyanam\ of the Great Cloud Grove. 

375 Mhv: sadhukam. 

376 Mhv: sddhuni. 

377 Mhv: Kacci. 

378 Mhv: kappate. 
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“Kappate,” iti vatvana, kappakappesu kovido [19] 

Thero Velu vanaramapatiggahanam-abravi. 

After saying: “(It is) suitable,” the Elder skilled in what was suitable and unsuitable 
spoke about the receiving of the Bamboo Grove Monastery. 379 

Tam sutva abhihattho so tuttho asi Mahlpati. [20] 

Having heard (that), the Lord of the World was happy and very joyful. 380 

Theranam vandanatthaya Devi pi Anula gata 

In order to worship the Elders, Queen Anula came 

saddhim pancasatitthlhi, sutvana Dhammadesanam [21] 

together with five-hundred women, and after listening to the Dhamma teaching 

taya cittappasadaya, dutiyarh Phalam-ajjhaga. 

with faithful minds, they entered the second (Path and) Fruit. 381 

Tada sa AnuladevI ahu kama pabbajitum 382 [22] 

Then Queen Anula had a desire to go forth 

saddhim pancasatitthlhi, idam-aha Mahlpatim: 

together with the five hundred women, and said this to the Lord of the World: 

“Ajjeva pabbajissama, sace icchasi, Bhumipa.” [23] 

“Today itself we will go forth, if it is your wish. Lord of the Earth.” 

Sutvana tassa vacanarh, Raja Therarh avoca so: 

Having heard her statement, the King said to the Elder: 

“Bhante pi AnuladevI icchamana pabbajitum 383 [24] 

“Venerable Sir, Queen Anula desires to go forth 

saha pancasatitthlhi, pabbajetha idani vo.” 

together with five hundred women, please give them the going-forth.” 


By the Buddha from King Bimbisara; see The Great Chapter, section 40, elsewhere on this 
website. 

380 Not listed with this meaning in PED; here it = abhi, very, and hattha, joyful. 

TO I _ _ _ 

They became Once-Returners ( Sakadagami ). 

TOO 

Irregular cadence. 

383 Irregular cadence. 
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“Na kappati Maharaja pabbajetum thiyo hi no. [25] 

“It is not suitable, Great King, for us to give the going-forth to women. 384 

Atthi Pataliputtasmim bhikkhunl me kanitthaka, 

There is in Pataliputta 385 a nun who is my younger sister, 

Sanghamitta ti namena pakata 386 sa bahussuta, [26] 

Sanghamitta by name, who is famous and very learned, 

Narinda Samanindassa Mahabodhidumindato 
dakkhinasakham-adaya, tatha bhikkhuniyo vara, [27] 

Lord of Men, having brought the southern branch from the Great Bodhi Tree of the 
Lord of Ascetics, 387 and then also noble nuns, 

Lankadlpe 388 pure Raja Buddhanam pi sayambhunam 
tinnannan-ca Bodhirukkho patitthapiya Rajino [28] 

to the city in the Island of Lanka, King, (as) the Bodhi Trees of the three self-made 
Buddhas 389 were planted by the Kings 

ajja pana Dumo Bodhi Gotamassa yasassino, 

(so) today the Bodhi Tree 390 of the famous Gotama, 

rarhsivissajjanakaro, patitthapeyya Bhumipa. [29] 

which has a resplendent halo, should be planted, Lord of the Earth. 

“Agacchatu,” ti pesehi Ranno no Pitu santikam, 

Send a message into the presence of the King, our Father, saying: “Let her come,” 

pabbajessati sa Therl agata itthiyo ima.” [30] 

and that Elder Nun, having come, will give the going-forth to these women.” 


lO A 

Mahinda says this because he believes the dual ordination is necessary, whereby a bhikkhum 
needs to be ordained by other nuns, and then have the ceremony confirmed by the monks. 
This is sometimes disputed, as the Buddha never revoked the original ordination by monks 
only. 

385 Mentioned in Mahaparinibbanasutta (DN 16, elsewhere on this website) as Pataligama. So 
called because of the Trumpet Flowers ( Patali ) that were growing there when it was founded; 
it is also known as Pupphapura and Kusumapura (both meaning Flower City). 

386 Mhv: vissutd. 

■307 

It means: a sapling, uparopa. 

388 ExtMhv puts this and the next three lines in square brackets and refers vaguely to the 
Introduction in a note. I have been unable to find anything in the Introduction to explain it 
though. 

These are the three Buddhas preceding Gotama in this aeon: Kakusandha, Konagamana and 
Kassapa; all the Buddhas have different Bodhi Trees, in their cases they were: Acacia Sirissa, 
Udumbara ( Glamorous Fig Tree) and Nigrodha ( Banyan Tree). 

390 The Assattha or Fig Tree ( Ficus Religiosa). 
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“Sadhu!” ti vatva ganhitva Raja bhinkaram-uttamam: 

After saying: “Well said!” and taking the noble water-jug, the King 

“Mahameghavanuyyanam dammi Sanghass’ imam,” iti [31] 

saying: “I give this Great Cloud Grove to the Community,” 

Mahindatherassa kare dakkhinodakam-okiri. 391 

sprinkled water over the right hand of the Elder Mahinda. 392 

Mahiya patite toye saheva vacanena sa [32] 

As the water fell on the Earth with that statement 

Vasundhara ima ceva cattarinahutadhika, 

the Earths, in excess of four myriads, 

dviyojanasata sankhya, sahassabahala pi va [33] 

for two hundred leagues in extent, or a thousand thick, 

pavedhayitva samanta, sandharakajalantika. 

bearing waters to their edge, shook 393 on all sides. 

Disvana tarn acchariyarh, bhlto ubbiggasankito, [34] 

Having seen that wonder, fearful, frightened and apprehensive, 

“Kasma kampati bhuml?” ti Bhumipalo apucchi tam. 

the Guardian of the Earth asked: “Why does the earth tremble?” 

“Ma bhayasi, Maharaja, Dasabalassa Sasanam [35] 

“Do not be afraid, Great King, the Dispensation of the One of Ten Powers 

thassati idha, teneva MedinI ‘yam pakampati. 

will be established here, and because of that this Earth trembles. 

Viharatthanam pathamam idam thanam bhavissati.” 

The first monastic dwelling place will be in this place.” 394 


391 Mhv: akiri. 

inn 

This is a way of making a formal donation by pouring water; it was also done this way by 
King Bimbisara when he donated the Bamboo Wood. 

'JQO 

It appears that the absolutive is used in a finite sense here. 

394 I.e. the Mahavihara, or Great Monastery, which became the seat of Theravada orthodoxy. 
The emphasis is changed somewhat from the Mahavamsa version; there, as soon as he had 
given the Grove the Dispensation is said to be established; whereas here it will be established 
only when the monastery has been built. 
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Tam sutva vacanarh, bhiyo saddho asi Mahipati, [36] 

Having heard that statement, the Lord of the World had great faith, 

Therassa upanamesi jatipupphani gandhim. 395 

and offered sweet-smelling jasmine flowers to the Elder. 

* * * 


395 


Mhv: jatima. 
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[from XVIII. The Acquisition of the Great Wisdom Tree] 

[Mahabodhigahano] 

[Requesting the Nuns and the Bodhi Tree ] 

1-32 * Mhv. 1-18 

Mahabodhin-ca Therin-ca anapetum Mahlpati, 

In order to bring the Great Bodhi and the Elder Nun, the Lord of the World, 

Therena vuttavacanam sa ram a no, sake pure [1] 

Antovassekadivasam, nisinno Therasantike, 

remembering the statement spoken by the Elder, on a certain day in the Rainy 
Season, while sitting in his own city near the Elder, 

sahamaccehi mantetva, bhagineyyam sakam sayam, [2] 
Aritthanamakamaccam, tasmiiii kamme niyojayi. 396 

after consulting his ministers, urged his own nephew, the minister called Arittha, to 
(undertake) these deeds. 

Mantva amantayitva tam, idam vacanam-abravi: [3] 

After considering (it) and inviting him, he uttered this statement: 

“Tata sakkhissasl gantva 397 Dhammasokassa santikam 

“Dear, after going into the presence of (King) Dhammasoka will you be able 398 

Mahabodhim Sanghamittam Therim anayitum idha?” [4] 

to bring the Elder Nun Sanghamitta and the Great Bodhi here?” 

“Sakkhissami aharii Deva anetum te duve tato 399 

“I will be able, God-King, to bring these two from there 

idhagato pabbajitum sace lacchami, Manada.” [5] 

if, after returning here, I am allowed to go forth, your Honour.” 

“Gaccha Tata tuvarh Therim anetva Bodhiya saha, 

“You may go, Dear, and after bringing the Elder Nun together with the Bodhi 
(Tree), 

yada patvana Lankayam, pabbajjassu yathicchitam.” [6] 

after you have reached Lanka, you can go-forth according to your wish.” 


396 Mhv: niyojayam. 

■3Q7 _ 

Mhv: sakkhisi gantva tam. 

Sakkhissasi is unclear, it suggests a verb sakkhati, which is not found in Pali. In Mhv. there 
are many vvll, most of which connect it with sakkoti ; being able. 

399 Mhv: ta tato idha. 


95 
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Evarh vatvana, so Raja bhagineyyarh apesayi, 

Having said that, the King sent his nephew, 

so Therassa ca Ran no ca sasanam ganhi 400 vandiya. [7] 

and he took the message of the Elder and the King and worshipped (them). 

Assayujasukkapakkhe nikkhanto dutiye dine 401 

Leaving on the second day of the bright fortnight in Assayuja 402 

so ’nuyutto, Jambukole navam aruyha pattane, [8] 

he, being dedicated, after boarding a ship in the port of Jambukola, 403 

Mahodadhim taritvana, Theradhitthanayogato, 

and crossing the ocean, through 404 the power of the Elder’s determination, 

Nikkhantadivase yeva Pataliputtam-agami. [9] 

on the very day of departure it arrived at Pataliputta. 

Tada tu AnuladevI, pancakannasatehi ca, 

Then Queen Anula, with five hundred young women, 

Antepurika-itthlhi saddhim 405 pancasatehi ca, [10] 

and together with five hundred women of the harem, 

dasasllam samadaya, kasayavasana suci, 

having undertaken the ten precepts, pure in the yellow robes, 406 

pabbajjapekkhinl, sekha, pekkhanti Theriyagamam, [11] 

being in training, looked forward to the going-forth, looked for the coming of the Elder 
Nun, 

nagarassekadesamhi ramme Bhikkhunupassaye 
karapite Narindena vasam kappesi subbata. [12] 

and made her dwelling in good conduct in the delightful Nunnery in a certain 
district of the town where the Lord of Men had had it made. 407 


400 Mhv: gayha. 

401 Mhv: dutiye 'hani. 

402 Normally falling in October. 

403 Probably on the northern coast of the Jaffna peninsular. 

404 ExtMhv: Theraditthabalena pi ; through strength unseen by the Elder , which doesn't make 
much sense. 

405 Mhv: tatha. 

406 It is interesting that she is portrayed as already wearing the yellow robe, even though she 
only has ten precepts, which are not even samaneri precepts. It is a strong echo of the first 
nun Mahapajapati, and her following, who also donned robes before they were ordained. 

407 The exact location cannot now be determined, except that it was within the city limits. 
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Upasikahi tahesa vuttho Bhikkhunupassayo 

(As) these lay-women lived in the Nunnery 

Upasikaviharo ti tena Lankaya vissuto. [13] 

it became well-known throughout Lanka as the Lay-Womens’ Monastery. 408 

* * * 

Bhagineyyo Maharittho Dhammasokassa Rajino 
appetva, Rajasandesam Therasandesam-abravi: [14] 

His nephew Maharittha, having reached King Dhammasoka, spoke the King’s 
message and the Elder’s message: 

“Putto Deva Mahindo mam pesesi tava santikaiii. 

“Your son Mahinda, God-King, sent me into your presence. 

Anula nama sa Devi, bhatujaya 409 ca Rajino [15] 

Piyatissasahayassa tumhakarh Rajakunjara, 

The Queen named Anula, your friend the King Piyatissa’s brother’s wife, O Chief 
of Kings, 

akankhamana pabbajjam, dasasllam samadiya, [16] 

desiring the going-forth, has undertaken the ten precepts, 

saddhim sahassa-itthlhi, niccam vasati sannata. 

together with a thousand women, and lives constantly restrained. 

Mahatherim Sanghamittam pabbajetum visajjaya, [17] 

Please send the Elder Nun Sanghamitta to give the going-forth, 

taya saddhim Mahabodhidakkhinam sakham-eva ca.” 

and together with her a branch from the south side of the Great Bodhi Tree.” 

Theriya santikam gantva amacco idam-abravi: [18] 

(Then) the minister, having gone into the presence of the Elder Nun said this: 

“Ayye bhata Mahindo so mam pesesi tavantikam. 

“Noble Sister, your brother Mahinda send me into your presence. 

Bhatujaya tu AnuladevI nama upasika, [19] 

Devanampiyatissassa tahi kama pabbajitum, 410 

Devanampiyatissa’s brother’s wife, the lay-woman called Queen Anula, through 
having a desire for the going-forth, 


408 The proper name for a residence for nuns ( bhikkhuni ) is an Upassaya\ but before they were 
ordained they lived there as lay women under ten precepts, so it became famous as the Lay- 
Womens' Monastery. 


409 ExtMhv: bhatujaya. 

410 Irregular cadence. 
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saddhim sahassa-itthihi, niccam vasati saiiiiata. [20] 

together with a thousand women, lives constantly restrained. 

Pabbajetha ti tumhe tam gantva kira maya saha.” 

Having gone together with me please give them the going-forth.” 

Amaccassa vaco sutva, turita turita tada [21] 

Having heard the minister’s word, and then very quickly 

gantva Pitu samTpam sa Therl Theramatarii ’bravl: 

having gone into the presence of her Father, the Elder Nun related the Elder’s 
thought: 

“Bhata mayham Mahindo so pesetva mama santikam, [22] 

“My brother Mahinda has sent (these) into my presence, 

pahinitva janarh amhe, gacchissami aharh.” iti 

and after we have sent the people back, I will go.” 411 (and:) 

“Bahu jana kuladhlta Anulapamukha pi ca, 

“Very many people, daughters of good families, with Anula at their head, 

akankhamana pabbajjam, gamanam me vudikkhayum.” [23] 

desiring the going-forth, are looking forward to my journey.” 

Sukkakantho va so Raja sutvana Theriya vaco, 

The King, who was flushed, 412 having heard the Elder Nun’s statement, 

assudharam pavattento, tam Therim idam-abravi: [24] 

with a shower of tears set rolling, said this to the Elder Nun: 

“Mahindo Amma putto me natta so Sumano pi va 

“My son Mahinda, Dear, and my grandson Sumana 

ohaya idha amhe, mam chinnahattham aka viya, [25] 

having left us here, I am as though with my hands cut off, 

TambapanniyadTpamhi ubho tattha gamimsu te, 

they both having gone there, to the Copper Dust Island, 

apassantassa te mayham, maha soko uppajjati. 413 [26] 

they are no longer seen by me, and great grief has arisen. 


411 The Pali is very poorly constructed here. 

419 

Lit: white-throated. I cannot find this word or phrase used elsewhere, and the reading must 
be in doubt. 

413 Irregular cadence, perhaps we should read: upajjati. 
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Passantassa mukham-ajja 414 tava sokopasammati, 

Seeing their faces today your grief will be allayed, 

idani pi tuvarh Amma apassanto katharh aharh [27] 

but now, not seeing you also, Dear, how will I 

sokam vinodayissami puttanattaviyogajam? 

dispel my grief in being parted from my son and grandson? 

Alarh Amma taya gantum ajja, ma agamasi tvam.” [28] 

Enough, Dear, (if) you were to go today, you (also) will not return.” 

Pituno vacanarh sutva sa Therl idam-abravi: 

Having heard the statement of her Father, the Elder Nun said this: 

“Bhatuno vacanarh Raja ahosi garukam mama, [29] 

“My brother’s word has importance for me, King, 

saddhim sahassa-itthlhi Deviyasa maha ahu. 

together with the (request) of the great Queen and the thousand women. 

Api ca bhatuno mayham na karomi vaco viya [30] 

Further, I suppose, this is not (just) my brother’s word 

pabbajaniya ca bahu patimanenti 415 -m-agatam. 

and many are waiting for the coming of the going-forth. 

Icchami tam Maharaja gamissami idanaham.” [31] 

This I desire (to give), Great King, and (so) now I must go.” 

“Yadi taya gantukama, gahetva Bodhim-uttamarh 

“If you desire to go, after taking (a branch of) the Supreme Bodhi (Tree) 

gantva, Ayye, adum Lankam dakkhassu bhatuno.” iti [32] 

and going. Noble Sister, you must see your brother in Lanka.” 

* * * 


414 Better to read: mukham ajja , which gives the more usual pathya cadence. 

415 ExtMhv: pati-. 
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[Festivities for the Bodhi Tree] 

111-124 * Mhv. 64-68 

Kattikasukkapakkhassa dine patipade tahim 

On the first day of the bright half of (the month) Kattika 

Mahabodhim Mahasalamule pacmake subhe [111] 
thapapetva Mahlpalo pujam katva dine dine, 

(Asoka), the Guardian of the World, after placing (a branch of) the Great Bodhi 
(Tree) to the east of the root of a lovely great Sala tree, and worshipping it day by 
day, 

ganhato sattarasame divase tu navarikura [112] 

on the seventeenth day new shoots starting taking hold 

sakim yeva ajayimsu Bodhikkhandha manorama. 

and arose on the trunk of the delightful Bodhi (Tree). 

Disva pasannamanaso tutthacitto Mahlpati, [113] 

Having seen (that) the Lord of the World, his mind faithful and satisfied, 

dasanakhasamodhanam anjalim akarl sire: 

with his ten fingers raised in reverential salutation to his head, said: 

“Sakale Jambudlpamhi rajjam me demiham,” iti, [114] 

“I give it sovereignty over the whole of the Rose-Apple Island,” 

abhisinci Mahabodhim maharajje Mahlpati. 

and the Lord of the World consecrated the Great Bodhi (Tree) with great 
sovereignty. 


* * * 

Sumanasamanero so Mahindeneva pesito [115] 

The novice Sumana who was sent by Mahinda 

ganhanatthaya dhatun-ca saddhim pattena Satthuno, 

in order to take a relic of the Teacher together with his bowl, 

Punnamikattike yeva dine, gantva vihayasa, [116] 

on the Full-Moon day of Kattika, having flown through the sky, 

patto Pupphapuram rammam, tasmim tu samaye pana 

arrived in the delightful City of Flowers, 416 and at that time 


416 


Another name for Pataliputta, Asoka's capital, now known as Patna. 
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Salamulamhi thapitam Mahabodhirh tahim subham [117] 

having placed the Great Bodhi (Tree) at the root of the lovely Sala tree in that place 

Kattikacchanapujahi pujayantan-ca addasa, 

he saw (them) worshipping with offerings at the Kattika festival, 

karapetvana rakkham so Bodhiya, Dharanlpati [118] 

and the Lord of the Planet, having placed a guard around the Bodhi (Tree), 

saddhim amaccasanghehi vasati Bodhisantike. 

dwelt near to the Bodhi (Tree) together with his council of ministers. 

Antepuritthiyo sabba, Sanghamittapadhanaka, [119] 

All the women of the harem, with Sanghamitta at their head, 

nagara abhinikkhamma, sabbapujavidhani va 
pujayanta Mahabodhim vasimsu, saha bhattuna. [120] 

having gone out from the city, worshipping with all sorts of offerings, (also) dwelt 
near the Great Bodhi (Tree), together with their husband. 

Surucirapavarorubodhipuja, dhajakula 
bahuvidha visala ca, puppha panasamatthaka, [121] 

The worship of the beautiful, noble, excellent Bodhi (Tree), with many and 
extensive flags, flowers and fruits at its head, 

naranam marunam cittam, padumam va suphullitam 

(opened) the minds of men and the protective gods, like a lotus opened 

suriyaramsena vina kiccena attano viya. [122] 

by the rays of the sun without any effort on its part. 

Pataliputtarahade kusumam suvikasanam 

The blossoming flowers in the lakes of Pataliputta 

naranam marunan-ceva cittam vikasinl ahu. [123] 

delighted the minds of the people and the protective gods. 

Vissajjetvana chabbannaramsiyo sa nabhe tale, 

After emitting six colourful rays in the sky and on the ground, 

pasadetva jane sabbe, Buddho viya sujlvati. [124] 

and instilling faith in all the people, it dwelt well like an Awakened One. 

5 ujanappasadasam vegatthaya Kate 

Written for the Faith and Invigoration of Good People 

Mahavaiiise Maliabodhigahano ndma Attharasamo Paricchedo 

The Nineteen th Chapter in the Great Lineage called the Acquisition of the Great Bodhi 

Tree 


102 


[from XIX. The Journey of the Great Bodhi Tree] 
[Mahabodhagamano ] 417 

[The Nuns and the Bodhi Tree set out for Lanka] 

1-37 * Mhv 1-22 

Mahabodhirakkhanattham attharasa Rathesabho, 
devakulani datvana atthamaccakulani ca [1] 

In order to protect the Great Bodhi, the Best of Charioteers, after appointing 
eighteen (from) royal families, and eight (from) ministerial families, 

attha brahmanakulani, attha setthikulani ca, 

eight (from) brahmana families, eight (from) merchants’ families, 

gopakanam padhananam vissasanam kulani ca [2] 

(and from) the foremost and faithful cow-herders families, 

kulingapesakaranam kumbhakarakulani va, 

the sparrow weavers, 418 the potters families, 

taracchanam kulaneva attha attha-m-adasi so. [3] 

the hyena families, eight of each were appointed. 

Pahesi Nagayakkhe te parisaya saheva so, 

He sent Nagas and Yakkhas together with their assembly, 

udakaharanatthaya sincayitva dine dine, [4] 

and after sprinkling with water brought for the purpose day by day, 

hemasajjhughate yeva datva atthattha kamado, 

and giving eight gold and eight silver water-pots, as desired, 

gahapetva Mahabodhim, pujehi vividhehi va: [5] 

and taking the Great Bodhi (Tree), with worship in various ways, he said: 

“Yatha yatha ca tumhe te purato purato,” iti. 

“In whatever way you like (go) from city to city.” 

Senangaparivutto so uyyojento Naradhipo, [6] 

The Ruler of Men, surrounded by his army, dismissing (them), 

hatthi-assaratheheva gantvana tad-anantaram 

having gone immediately with his elephants, horses and chariots, 


417 Mhv.: Bodhi-agamano . 

418 

It is unclear why the weavers are designated as sparrow weavers, or what the hyena families 
mentioned below were. Geiger suggests these may be totem clan names. 
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atavim samatikkamena Vinjhatavin-ca-m-avhayam, [7] 

by crossing through the jungle called the Vinjha forest, 

Tamalittim anupatto divaseheva sattahi. 

arrived at Tamalitti within seven days. 

Devanagamanussa te sannipatitva lahum lahum 419 [8] 

The gods, Nagas and men, having quickly assembled 

antaramagge-m-akarum Bodhipujam yathavidhi 

on the highway, worshipped the Bodhi (Tree) in the way they liked 

accularahi pujahi pujetvana 420 dine dine, [9] 

and after worshipping (it) with a great offering day by day, 

Gandhabbehi ca gltehi vaditehi anekadha, 

with manifold Heavenly Musicians’ music and song, 

anupubbena gantva, te sattahenevupagamum. [10] 

having gone gradually, they (also) arrived on the seventh day. 421 

Mahasamuddatlramhi Mahabodhim Mahlpati 
thapetva sattadivasani nanapujahi pujayi, [11] 

The Lord of the World, having placed the Great Bodhi (Tree) on the bank on the 
Great Ocean worshipped (it) with various offerings for seven days, 

vijjamanena rajjena sakale Jambudlpake 
Mahabodhim abhisinci Mahlpalo 422 Rathesabho. [12] 

and the Guardian of the World, the Best of Charioteers, consecrated the Great 
Bodhi (Tree) with sovereignty over the whole of the Rose-Apple Isle. 

Maggasirasukkapakkhe dine patipade tato 

On the first day of the lunar fortnight in the bright half of Maggasira 423 

ukkhipitva Mahabodhim tehi yevattha-atthahi [13] 

Salamulamhi dinnehi jatuggatakulehi so, 

after raising the Great Bodhi (Tree) with (help) given by eight of each from the 
high-born families appointed at the root of the Sal tree, 


419 This line is one syllable too long. 

420 ExtMhv: pujetvana. 

421 This account is different from the Mahavamsa, where the Bodhi (Tree) is put on board ship 
and sails down to Tamalitti. Here it appears to be taken by the land route, before it sets sail. 

422 ExtMhv: Mahlpalo. 

423 Normally falling in December. 
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sabbapujavidhanehi galamattarh jalarii tahim [14] 
orohitvana navayam patitthapiya sadhukam, 

with all kinds of offerings, having descended into the water up to his neck and 
established (it) properly on the ship, 

Sanghamittam Mahatherirh sahekadasabhikkhunirh [15] 
navam aropayitvana pujehi vividhehi va, 

and having invited the Great Elder Sanghamitta with eleven other nuns 424 onto the 
ship with various offerings, 

Maharittharh mahamaccam idam vacanam-abravi: [16] 

uttered this statement to the chief minister Maharittha: 

“Ayam Tata Mahabodhim tikkhattum Jambudlpake 
sakale vijjamanena rajjena abhisincayim. [17] 

“This Great Bodhi (Tree), Dear, I consecrated three times with sovereignty over the 
whole of the Rose-Apple Isle. 

Idaneva Mahabodhim anayitvana-m-attano, 

Now, after bringing the Great Bodhi (Tree) myself, 

sabbapujavidhanehi 425 patvaham idha pattane, [18] 

and arranging all kinds of ceremonies here in the port town, 

galappamane udake orohitva, tahim imam 

having descended up to my neck into the water, and herein 

patitthapiya navayam Sanghamittaya Theriya, [19] 

established (it) on the ship with the Elder Nun Sanghamitta, 

purato me sahayassa pesesim tava passato, 

seeing that you are sent back from the city to my friend, 

evam evabhipujetu Raja rajjena me sakha. [20] 

the King should also worship (it) with sovereignty in the same way. 

Sabbapujavidhanani katani idha sabbaso 

Having made all kinds of ceremonies and offerings there 

Devanampiyatisso tu Maharaja sakha ca me [21] 

my friend the Great King Devanampiyatissa 

karotu sabbapujani maya pujam pi yadisam.” 

should also make all the offerings that have been made by me.” 


424 These are named in Dipavamsa, XVIII, vv. 11-12 as follows: Uttara, Vicakkhana, Hema, 
Pasadapala, Aggimitta, Dasika, Pheggu, Pabbata, Matta, Malla and Dhammaddsiya. 

425 ExtMhv: -puja-. 
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Sahayassa vaco datva, Mahipalo jutindharo [22] 

Having given this advice to his friend, the resplendent Guardian of the World, 

assuni parimuncanto, idam vacanam-abravi: 

lamenting tearfully, uttered this statement: 

“Aho pi vata re tassa Dasabalassa tadino, [23] 
vlsarasaramsijalam muncamano idani so, 

Bodhirukkho pasadento amhe ohaya gacchati.” [24] 

“Alas, the Bodhi Tree of the virtuous one, the One of Ten Powers, while it is still 
emitting a net of twenty coloured rays, we have gladly given (it) up.” 

Idam vatva, Maharaja sirasi katvana-m-anjalim, 

Having said this, the Great King, after making reverential salutation with his head, 

passamano Mahabodhim gacchantam saha Theriya, [25] 

seeing the Great Bodhi (Tree) going with the Elder Nun, 

assudharam pavattetva, tire atthasi dummano. 

with a shower of tears set rolling, stood depressed on the bank. 

Mahabodhisamarulha sa nava 426 passato gata [26] 

While watching the ship with the Great Bodhi (Tree) on board going 

mahajanassa Ranno ca, pakkhanditvana toyadhim, 

from the multitude and the King, after crossing the water (someway), 

samanta yojane vTcT 427 sannisTdi mahannave. [27] 

the waves settled down for a league all round on the great sea. 

Supupphi 428 pancavannani padumani samantato, 

Five coloured lotuses on all sides blossomed, 

antalikkhe pavajjimsu anekaturiyani ca. [28] 

and in the firmament manifold instruments played. 

Devatahi anekahi pujaneka pavattita, 

Manifold offerings were made by the gods, 

gahetum ca 429 Mahabodhim Naga ’kamsu vikubbanam. [29] 

and the Nagas worked magic (in order) to seize the Great Bodhi. 


426 ExtMhv: nava\ printer's error. 

477 _ 

ExtMhv: vici; singular, where a plural is required. 

428 Mhv: pupphirhsw, which is preferable. 

429 v.l.: gahetva va. ExtMhv excludes ca', but it is found in Mhv. and is needed for the metre. 
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Sanghamitta Mahatheri, abhinnabalaparaga, 

The Great Elder Sanghamitta, who had gained the strength of psychic powers, 

Supannarupa hutvana, te tasesi Mahorage. [30] 

after taking the form of a Supanna, 430 frightened the Great Snakes. 

Te tasita Mahatherim uttastubbiggamanasa 
nihatateja passitva, tam vibhutin-ca Theriya [31] 

Trembling and fearful, after seeing the spiritual power and the splendour of the 
Great Elder Nun, worshipping the Elder’s 

vanditva sirasa pade, jlvitam yacayimsu te: 

feet with their heads at her feet, they begged for their lives, saying: 

“Ma kujjhasi tuvam Ayye amhakam gamanam imam [32] 

“Don’t be angry with us, Noble Sister, on this journey 

antarayo tavevajja natthi, sotthi bhavissati; 

today there will be no obstacle for you, you will be safe; 

Bodhi-ayacanattharh te ‘gamissamha mayam.” iti [33] 

we have come in order to ask for the Bodhi (Tree).” 

Adasi sa Mahabodhim Naganam pujitum, tada 

She gave the Great Bodhi (Tree) to the Nagas to worship, then 

Mahabodhim gahetvana, Bhujangabhavanarh gata. [34] 

having taken the Great Bodhi (Tree), they went to the Dragons’ abode. 

Sattaham Nagarajjena pujahi vividhani pi 
pujayitvana anetva, navayam thapayimsu te, [35] 

After worshipping with various offerings and giving sovereignty over the Naga 
realm for seven days and bringing it back, they placed it on the ship, 

tadahe va tu sa nava Jambukolam idhagama. 

and that same day the ship arrived at Jambukola (in Lanka). 431 

Mahabodhiviyogena Dhammasoko sasokava, [36] 

(King) Dhammasoka, affected with grief 432 over separation from the Great Bodhi 
(Tree), 

anatho, visayam yava dassanassa vilokiya, 

helpless, looking longingly towards that region, 


430 The traditional enemies of the Nagas (a mythical snake) were the Supannas (a mythical 
bird). 

431 This is the same port from which the envoys had left Lanka, see Ch. XVIII, vs. 8 above. 

432 A play on his name: Asoka means griefless, here he is said to be sasokava, with grief. 
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bahudha paridevitva, agamasi sakam puram. [37] 

and after making great lamentation, he went back to his city. 

[Reception in Lanka] 

38-51 = Mhv. 23-31 

Devanampiyatisso so Raja lokahite rato, 

King Devanampiyatissa, who delighted in the benefit of the world, 

sutatta samaneramha divasarh Bodhiyagamam [38] 

Sumanavacaneneva, patipadadivasato 433 

had heard the word of the novice Sumana about the day of the arrival of the Bodhi 
(Tree), and from the first day 

Maggasirassa patthaya, tassevuttaradvarato [39] 
bhusapetvana yava pi Jumbukolam mahapatham 

that began (the month of) Maggasira, having decorated the highway from the north 
gate as far as Jambukola 

rajatapatapannehi valukaneva sadisa [40] 
samantato okirimsu okirapesi anjase, 

with silver leaves of cloth strewn like sand that had been sprinkled all round on the 
highway, 

nikkhantadivasato Raja nagaramha thito ca so [41] 

and from the day the King went out from the city he waited 

samuddasanasalayarh vatthusmim, tattha Bhupati, 

at the grounds of the reception-hall by the ocean, and there the Lord of the Earth, 

mahasamuddamajjhena sajjitaya vibhutiya, [42] 
agacchantam Mahabodhirh, Mahatheriddhiyaddasa, 

through the psychic power of the Great Elder Nun, saw the Great Bodhi (Tree) 
coming in the middle of the great ocean, decked out in all its splendour, 

Mahindassanubhavena, samlpam viya-m-agatam. [43] 

and by the power of Mahinda, he drew as though close (to it). 

Tasmim thane kata sala pakasetum tam-abbhutam 

In that place a hall was made to display the wonders 

Samuddasanasala ti namenasldha pakata. [44] 

which became well-known as the Ocean Reception Hall. 


433 


ExtMhv: divasato. 
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Samuddasanasalaya nikkhamitva bah! 434 thito, 

After leaving the Ocean Reception Hall and standing outside, 

toranani ussapento, ubho maggassa passato [45] 

while raising the pandal, he saw 435 both of the roads 

pancavannani pupphani okirimsu samantato, 

strewn all round with five-coloured flowers, 

dhajapatakanekani, sapupphanagghiyani ca, [46] 

and various flags and clothes, together with priceless flowers, 

punnaghatani sabbani punnani kumudehi ca. 

great water pitchers, all full with lilies. 

Thapapetva Mahlpalo magganam antarantare [47] 

The Guardian of the World, having placed them at intervals along the road, 

Mahatheranubhavena saddhim Therehi tehi ca, 

through the power of the Great Elder together with the other Elders, 

ekaheneva gantvana Jambukolam apapuni. [48] 

after leaving, in one day had reached Jambukola. 

Mahabodhagame pTtivegeneva Mahlpati, 

The Lord of the Earth, driven by joy at the coming of the Great Bodhi (Tree), 

galappamanam salilam vigahetva, suviggaho [49] 
ukkhipitva Mahabodhim uttamange siramhi so, 

after plunging into the water up to his neck, raising the beautiful body of the Great 
Bodhi (Tree) on his head, 

thapetva sabbapujaya, uttaritva samuddato, [50] 

emerging from the ocean, placing it aside with all offerings, 

solesehi kuleheva thapetva mandape subhe, 

and placing it (under the care of) the sixteen families in that lovely pavilion, 

divasani pi tlneva samuddassa tire 436 gato, [51] 

went for three days to the shore of the ocean, 

nivasetvana, Lankindo Lankarajjena pujayi. 

and having adorned it, the Lord of Lanka worshipped it with sovereignty over 
Lanka. 


434 ExtMhv: bahi; against the metre. 

435 The only way to construe this is to take the infinite participle as finite. 

436 ExtMhv: tire ; against the metre. 
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* * * 

[The Nuns and the Nunneries] 

118-120 & 166-189 * Mhv 68-85 

Mahabodhimhi Nathassa, Lankabhuvadane subhe 
Saddhammadhajabhute tu thite acchariyehi pi, [118] 

Near the Lord’s Great Bodhi (Tree), through the wonder of being near the flag of 
the true Dhamma (preached) in the lovely words of the land of Lanka, 

tada sa AnuladevT pancakannasatehi pi 

Queen Anula, with five hundred women and 

antepurika-itthlhi saddhirh pailcasatehi va, [119] 

together with (another) five hundred women of the harem, 

santike pabbajitvana Sanghamittaya Theriya, 

after receiving the going-forth in the presence of the Elder Sanghamitta, 

sahassabhikkhunT heva, vaddhetvana vipassanarh, 

those one thousand nuns, after developing insight, 

na cirasseva sa Therl Arahattam apapuni. [120] 

in no long time 437 attained the state of Worthiness. 

* * * 

Upasikaviharo ti nate Bhikkhunupassaye 

In the Nunnery known as the Lay-Womens’ Monastery 

Sasangha Sanghamitta sa Mahatherl tahiiii vasi. [166] 

the Great Elder Sanghamitta lived together with her Community. 

Agarattayapamokkhe agare tattha karayi. 

She made there three dwelling places which were (considered) the foremost. 438 

Tada hi AnuladevT sutvana Dhammadesanam [167] 

At that time Queen Anula, after hearing a Dhamma teaching 

Therassa santike yeva, Saccanarh patibujjhiya, 

in the Elder (Mahinda’s) presence, understanding the Truths, 


A'l'J _ _ 

It seems to me, that as Arahat Sanghamitta herself had received the Sikkhamana training 
for two years, that she would have asked Anula and the others to keep it too, so no long time 
here should probably include that period. 

438 In Mhv it mentions that she built twelve dwelling places in all. 
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kasayani nivasetva, dasasilani vadiya [168] 

and donning the yellow robes, undertook the ten precepts 

Dolakanamamaccassa ghare vasam akappayi. 

and made her dwelling in the home of the minister named Dolaka. 

Gataya Theriya tattha Lankadlpe tato param, [169] 

Afterwards, with the coming of the Elder Nun to the Island of Lanka, 

Culangana-Mahagana-Sirivaddha ti - te tayo 
pasade pamukhe tattha karapesi Mahlpati. [170] 

these three foremost palaces: Small Chapter, Great Chapter and Increasing 
Splendour were made by the Lord of the World. 

Parivaratthaya tesam pasade apare bahu, 

Lor the benefit of his retinue and many others in the palace, 

Mahabodhahatayeva navaya kupayatthikam [171] 

Culangananamagehe 439 thapapesi Mahissaro, 

when the Great Bodhi (Tree) was brought in the ship, the Ruler of the World had 
the mast placed in the house named the Small Chapter, 

Mahaganakagehamhi lakaran-ca patitthitam, [172] 

the sail was established in the Great Chapter house, 

Sirivaddhanagehamhi arittam thapitam tada. 

and then the rudder was placed in the Increasing Splendour house. 440 

Etadiso: gunopeto Ratanattayagaravo, [173] 

Bodhiya garukam katva yavajlvam 441 Mahlpati, 

The Lord of the World, who was of such a kind: endowed with virtue and respect 
for the Three Treasures, after paying lifelong respect to the Bodhi (Tree), 

yani sabbani thanani karapetvana DTpake, 

and causing all the places in the Isle to be prepared, 

pakata nama namena, yava ajjatana iti. [174] 

(gained) a famous name, lasting even until today. 

Ranno mangalahatthl so, vicaranto yathasukham, 

The King’s state elephant, wandering wherever it liked, 


439 ExtMhv: Cul-. 

440 Dr. Hema Goonatilake, in her paper. The Unbroken Lineage of the Sri Lankan Bhikkhuni 
Sangha from 3rd Century B.C.E. to the Present, makes the interesting point that these 
nunneries are the first museums we hear of in history. 

441 ExtMhv: -jivam. 
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purassa ekapassamhi kandarantamhi sltale, [175] 
Kadambapupphagumbante atthasi, gocaram caram. 

stayed on one side of the city in a cool spot in a mountain grotto, near to a 
Kadambapuppha bush, where it grazed. 

Abhinham 442 gamanam tattha nara, hatthim vudikkhiya: [176] 

Often people journeyed there, and after seeing the elephant, 

“Ramamano ayam hatthl Kadambavanake,” iti 

and saying: “This elephant delights in the Kadamba Grove,” 

tandulaneva payitva, 443 akarum hatthiposanarh, [177] 

after feeding it with rice, fattened up the elephant, 

Alhaka-m-avhayantena thanaiii tena pavuccati. 

and that place came to be known by the name of the Measure of Grain. 444 

Athekadivasam hatthl na ganhi kabalani so, 

One day the elephant didn’t take (even) a morsel, 

DIpappasadakam Theram Raja so pucchi tam-manam. [178] 

and the King asked the Elder who brought faith to the Island the reason. 

“Kadambapupphagumbasmim Thupassa karanam karl 
icchatl,” ti Mahathero Maharajassa abravi. [179] 

“Near the Kadambapuppha bush site he desires that a Sanctuary be built,” the Great 
Elder said to the Great King. 

Sadhatukam tattha Thupam Thupassagaram-eva ca, 
khippam Raja akaresi niccam janahite rato. [180] 

The King, who was ever delighting in the welfare of the people, quickly built a 
Sanctuary there together with a relic, and a Sanctuary room. 

Sanghamitta Mahatherl, sunnagarabhilasinl, 

The Great Elder Sanghamitta, who longed for an empty abode, 

akinnatta viharassa vasamanassa tassa pi, 445 [181] 

as the dwelling place she lived in was crowded, 


442 ExtMhv: Abhinham. 

443 ExtMhv: payitva (?), and reports that mdyitva is found in all manuscripts. 

444 Contrary to Geiger, who interprets dlhaka as meaning post (a meaning not found in the 
Dictionaries), this story indicates that the reason for the name is that the elephant was given a 
full measure of food by the visitors to the place. 

445 Mhv: sd. 
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vuddhatthim Sasanassa, bhikkhunmam hitaya ca, 

seeking the benefit of the Dispensation, and the welfare of the nuns, 

Bhikkhunupassayam annam icchamana vicakkhana [182] 

being wise and desiring another Nunnery, 

gantva Cetiyageham tam, pavivekasukham subham, 

after going to that lovely Shrine House, which was comfortably secluded, 

divaviharam kappesi, viharakusalamala. [183] 

spent the day there, she who had faultless skill in dwellings. 

Theriya vandanatthaya Raja Bhikkhunupassayam 
gantva, tattha gataiii sutva, nikkhamitva upassaya, [184] 

The King, after going to the (first) Nunnery in order to worship the Elder Nun, 
hearing she had left the place, departing from the nunnery, 

patva Cetiyagehamhi, Mahatherim avandayi. 

and arriving near the Shrine House, worshipped the Great Elder. 

Sammoditvana saddhirh so Sanghamittaya Theriya, [185] 

After exchanging greetings with the Elder Sanghamitta, 

tassa natva adhippayam, adhippayavidu vidu, 

understanding her intention, the wise man, skilled in intentions, 

samanta Thupagehassa rammam Bhikkhunupassayam 
karapesi Mahlpalo mahatejiddhivikkamo. [186] 

the Guardian of the World, a hero of great power, had a delightful Nunnery built 
around the Sanctuary House. 

Hatthalhakasamlpamhi kato Bhikkhunupassayo 

The Nunnery was built near where the elephant took his measure of grain 

Hatthalhakaviharo ti vissuto asi tena so. [187] 

therefore it became well-known as the Elephant’s Measure monastery. 

Sumitta Sanghamitta sa Mahatherl mahamatl, 

The good friend, 446 the Great Elder Sanghamitta, who was greatly wise, 

tasmim hi vasam kappesi ramme Bhikkhunupassaye. [188] 

(then) made her dwelling in that delightful Nunnery. 


446 


This is a play on her name, which means friend of the community. 
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Evam Lankalokahitam, Sasanavuddhim, 
samsadhento esa Mahabodhidumindo, 

Thus benefiting the world of Lanka, and accomplishing 
the development of the Dispensation, the Great Bodhi Tree, 

Lankadlpe ramme Mahameghavanasmim, 
attha dlgham kalam 447 -anekabbhutayutto ti. [189] 

endowed with various wonders, remained for a long time, 448 
in the Great Cloud Grove, in the delightful Island of Lanka. 

Sujanappasddasam vegatthaya Kate 

Written for the Faith and Invigoration of Good People 

Mahavaiiise Mahabodhagamano noma Ekunavlsatimo Paricchedo 

The Nineteenth Chapter in the Great Lineage called the Journey of the Great Bodhi 

Tree 


447 ExtMhv: Atthasi dighakalam ; giving an extra syllable and being against the pattern of the 
metre. The edition follows Geiger here. Malalasekera records no variants. 

448 Indeed it still remains there to this day, being the oldest historical tree in the world. 
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[XX. The Complete Emancipation of the Elders] 
[Theraparinibbanam] 

[The Passing of King Asoka] 

1-13 * Mhv 1-6 

Yasmim rajje patitthito Patalinagare vare 
attharasama vassamhi, Dhammasoko jutindharo, [1] 

The resplendent (King) Dhammasoka established his reign in the noble Patali town, 
and in the eighteenth year, 

tasmirh kale, Maharaja Piyatisso sahayako, 

at that time, his friend the Great King Piyatissa, 

anapayitva te dute Jambudlpe sirivhaye: [2] 

after sending his messengers to the splendid Rose-Apple Island, saying (to them): 

“Vacanena Mahindassa pannavantassa tadino 

“By the bidding of the wise and virtuous Mahinda 

anayittha Mahabodhirh Sanghamittaya Theriya,” 

bring the Great Bodhi (Tree) and the Elder Nun Sanghamitta,” 

Mahameghavanarame Mahabodhi patitthahi. [3] 

and he planted the Great Bodhi in the Great Cloud Grove monastery. 

Tato dvadassame vasse MahesT tassa Rajino, 

Twelve years after that the King’s Chief Queen, 

piya Asandhimitta sa Sammasambuddhamamaka, 449 [4] 

the dear Asandhimitta, who was devoted to the Perfectly Awakened One, 

Maccu mukhamhi sampatta, rogena paripljita. 

being oppressed by disease fell into the mouth of Death. 

Tato catutthavassamhi, 450 Dhammasoko Mahlpati, [5] 

After a further four years, the Lord of the World Dhammasoka, 

gahetvan’ itararh Devim, Tissadevin-ca-m-avhayarh, 

having taken another Queen, TissadevT by name, 

Mahesiya abhavena thapesi visamasayam. [6] 

appointed this contrary one to Chief Queen in his loss. 


449 Mhv: mata Sambuddhamamaka. 

450 Mhv: catutthe vassamhi. 

114 
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Tato ca tatiye vasse, bala rupena manim, 

After a further three years, foolishly proud of her beauty, 

assaddha appasanna ca Sasanam tassa Satthuno, [7] 

faithless and without devotion to the Teacher’s Dispensation, 

rucitva attano rupam, nandanam janayanti pi, 

delighting in her beauty, which made her rejoice, 

attano jatigottena manatthaddha tada pana, [8] 

and being very vain about her birth and lineage, 

passanta tam Mahlpalam satatam pi gatam gatam 

seeing the Guardian of the World constantly going 

vandanattharh Mahabodhim, saddhirh saparisaya ca, [9] 

to worship the Great Bodhi (Tree), together with his assembly, 

ussuyamana, sa Devi cintayantl tada iti: 

and being jealous, the Queen thinking like this: 

“Maya pi ca 451 ayam Raja Mahabodhim mamayati,” [10] 

“The King is (more) devoted to this Great Bodhi, (than) to me,” 

iti kodhavasam gantva, attano ’natthakaraka, 

and coming under the influence of anger, being one who works against her own 
benefit, 

mandukantakayogena Mahabodhim aghatayi. [11] 

she destroyed the Great Bodhi with a poisonous thorn. 452 

Sattatimsani vassani Raja rajjam akarayi. 

The King made his reign for thirty-seven years (in all). 453 

Catutthe divase yeva divasamha payojita, [12] 

On the fourth day after the day (the destruction) was instigated, 

dukkhito dummano hutva, byadhina paripllito, 

having become sorrowful and depressed, oppressed by sickness, 


451 ExtMhv omits ca , spoiling the metre. 

452 The mandu (or elsewhere manduka) thorn is unidentified, but it is mentioned both in the 
Vinaya commentary (on the Parajika), and in the Jataka commentary (Ja 186). 

453 This figure - and the ones above that precede it - agree with Mhv, but in that text the King 
is said to have died four years after the Bodhi (Tree) was poisoned, which would have made 
41 years in all. 
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aniccatavasam patto Dhammasoko mahayaso. [13] 

the greatly famous Dhammasoka came under the influence of impermanence. 454 

[The Passing of King Devanampiyatissa] 

14-42 * Mhv 7-28 

Devanampiyatisso tu Raja, Dhammagune rato, 

But the King Devanampiyatissa, who delighted in the virtue of the Dhamma, 

Mahavihare navakammam, tatha Cetiyapabbate. [14] 

built the Great Monastery, and (another) near the Cetiya mountain 455 

Thuparame navakammam nitthapetva yatharaham, 

And after completing the building of the Sanctuary monastery, as was fit, 

DIpappasadakam Theram pucchi pucchitakovido: [15] 

he asked the Elder who brought faith to the Island, who was skilled in questions: 

“Karessami aham Bhante vihare te bahu idha 

“Venerable Sir, I will build here many monasteries 

Cetiyaneva sabbani nitthapetva asesato, 

and after completing all the rest of the Shrines, 

patitthapetum Thupesu katham lacchami dhatuyo?” [16] 

where will I find the relics to place inside the Sanctuaries?” 

“Sambuddhapattam puretva, Sumanenahata idha 

“Having filled the Perfectly Awakened One’s bowl, Sumana brought it here 

Cetiyapabbate Raja thapita idha dhatuyo, [17] 

to the Cetiya mountain, King, and placed (many) relics there, 

Hatthikkhandhe thapetvana dhatuyo, idha ahara.” 

after putting those relics on the back of an elephant, bring them here.” 

Tam tassa vacanarh sutva, Raja attamano ahu, [18] 

Having heard this statement, the King was uplifted, 

bhusapetva mahanagam, mangalahatthisammatam, 

and after decorating the great elephant, the appointed state elephant, 

pujasakkarasammanarh gahapetva anekadha, [19] 

and making them give worship, respect and honour in various ways, 


454 A figurative way of saying he died. 

455 Now known as Mihintale. 
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tattha gantva Satherena, tatha ahari dhatuyo. 

and going there with the Elder, he brought the relics back. 

Vihare karayitvana thane yojanayojane, [20] 

After buildings monasteries league by league, 456 

tesu tesu viharesu, Cetiyesu tahim tahim, 

in every monastery, and inside every Shrine, 

dhatuyo ca nidhapesi, nakkhattena subhena so. [21] 

he deposited the relics, with lovely celebrations. 

Sambuddhabhuttapattam so Rajavatthughare subhe, 
thapayitvana pujesi nanapujahi sabbada. [22] 

After placing the bowl the Perfectly Awakened One had eaten from in the lovely 
Royal Palace, he worshipped it with various offerings everyday. 

Pancasata issaraputta, mahabhoga mahayasa 
chaddayitva, mahabhoge pabbajum Therasantike. [23] 

The five hundred noble sons, having discarded great wealth and fame, went forth 
in the presence of the Elder of great (spiritual) wealth. 

Pancasatehissarehi vasitatthane kato tu so, 

He built a dwelling place with the five-hundred nobles, 

viharo tad-upadaya Issarasamanavhayo. [24] 

and in reference to that it was called the Noble Ascetics monastery. 

Pancasata vessajana mahabhoga mahayasa 
nikkhamma, Girigamamha pabbajum Therasantike, 

Five hundred people from the farmer class having renounced great wealth and 
fame, went forth in the presence of the Elder in Mountain Village, 

teheva vasitatthane kato Vessagiravhayo. [25] 

and he built a dwelling place there called Farmers’ Mountain (monastery). 

Yayam Mahamahindena Therena vasita guha 

Whatever caves were lived in by the Great Elder Mahinda 

sapabbate vihare, sa sa Mahindaguha ahu. [26] 

on the mountain dwellings, those became (known as) Mahinda’s caves. 

* * * 


456 


I.e at every place. 
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Mahaviharam pathamam, dutiyam Cetiyam subham, 

First the Great Monastery, second the lovely Cetiya (monastery), 

Thuparamarii tu tatiyam, Thupapubbangamam subham, [27] 

but the Sanctuary monastery was third, preceding the lovely Sanctuary (itself), 

catuttham tu Mahabodhipatitthapanakaranam. 

but fourth he had the Great Bodhi planted. 

Mahacetiyathanamhi silayupassa caruno [28] 

The beautiful stone pillar (marking) the place of the Great Shrine 

SambuddhagTvadhatussa patitthapanapancamam, 

and (inside) the relic of the Perfectly Awakened One’s neck (bone), he established 
fifth, 

Issarasamanam chattham, Tissavapim tu sattamam, [29] 

the Nobles Ascetics’ (monastery) was sixth, the Tissa tank seventh, 

atthamam Pathamathupam, navamara Vessagirivhayam, 

eighth was the First Sanctuary, ninth the (monastery) called Farmers’ Mountain, 

Upasikaviharan-ca, tatha Hatthalhakavhayam, [30] 

The Fay-Womens’ Monastery, and then the (one) called the Elephant’s Measure, 

kireva Bhikkhunlsahgho, bhikkhunlphasukarana, 

Hatthajhake osaritva, bhikkhunlnam upassaye. [31] 

it seems the Community of nuns, after entering the Elephant’s Measure, which was 
made for the comfort of the nuns, (lived) in this home for the nuns. 

Hatthalhaka nikkhamitva, Sanghamitta anasava 

After leaving the Elephant’s Measure, the pollutant-free Sanghamitta 

gata Bhikkhunisahghena bhattaggahanakarana. [32] 

went with the Community of nuns for the reception of food. 

Karetva bhattasalam so Mahapalikam-avhayarh, 

Having made a reception hall called the Great Range, 

patiyekkam patiyekkam sampannaparivaritam, [33] 

for each of the honoured assemblies separately, 

vatthabhojanapanadi, upakaranasampadam, 
tassev’ Ubhatosanghassa adasi Manujadhipo. [34] 

the King furnished (it) with (all) utensils, and gave clothes, food, drinks and so on 
for both Communities. 
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Tatha Bhikkhusahassassa saparikkharam-uttamarh 
Pavaranaya danan-ca anuvassan-ca dapayi. [35] 

In the same way he had donated to a thousand monks at the Invitation a donation 
of the very best requisites annually. 

NagadTpe Jambukole vihare tamhi pattane 

In the port of Jambukola in the Nagadlpa 457 (he built) the monasteries (known as) 

Tissamahaviharan-ca, PacTnaramam-eva ca, [36] 

Tissa’s Great monastery, 458 and the Eastern monastery, 

ettakamhi viharamhi bahudanam nirantaram 
patiyattarh patiyattarh sakkaccarh pi dine dine. [37] 

and in all these monasteries he continually had great donations prepared with 
respect day by day. 

Iti etani kammani Lankarajjahitatthiko, 

Thus these deeds the one who sought the kingdom of Lanka’s benefit, 

Devanampiyatisso so, karapesi, gunappiyo, 

(King) Devanampiyatissa, to whom virtue was dear, had made, 

yavajTvam tu nekani punnakammani acini. [38] 

and throughout his life he accumulated countless meritorious deeds. 

Pathame yeva vassamhi rajjam patva, pabhuti so 

After attaining sovereignty in the first year, subsequently 

sabbani punnakammani danaslladikani 459 va. [39] 

(he did) all meritorious deeds, beginning with donations, virtue and so on. 

Rajjam patvana patthaya, acinitva dine dine, 

After attaining sovereignty, accumulating (merit) day by day, 

vibhajjetva yadi vatva gananaya asankhiya, [40] 

sharing what has been called an immeasurable amount, 

LankadTpo ahu phlto Dhammatejena palito. 

the Island of Lanka became prosperous and was protected by the strength of 
Righteousness. 

Devanampiyatisso so, Ratanattayamamako, [41] 

Devanampiyatissa, who was devoted to the Three Treasures, 


457 Now known as Jaffna, it is not an island, but a peninsular. 

458 Not the monastery of the same name in the south as Geiger suggests. 

459 ExtMhv: - siladikani ; printer's error. 
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vassani cattahsani rajjam karesi Dipake, 

made his rule over the Isle for forty years, (and then), 

maccu mukhamhi sampatto, rogena paripTlito. [42] 

being oppressed by disease, he fell into the mouth of Death. 

[The Passing of Arahat Mahinda] 

43-64 * Mhv 29-47 

Tassaccaye kanittho so, 460 Uttiyo iti vissuto, 

After his passing his younger brother, well-known as Uttiya, 

Mutaslvassa 461 Ranno tu rajjam karesi sadhukam. [43] 

(born) of King Mutasiva, made his rule righteously. 

Tada Mahindathero so LankadTpo mahaganl, 

Then the Elder Mahinda, the Light of Lanka, leader of a great crowd, 

Lankadlpamhi dlpetva, Jinasasanam-uttamam [44] 
pariyattirh patipattim pativedhan-ca sadhukam, 

after lighting up the Island of Lanka, and propagating the supreme Dispensation of 
the Victor (consisting of) proper study, practice and penetration, 

Lankaya Satthukappo so katva lokahitarii bahuiii, [45] 

who, like the Teacher, 462 benefiting many in the world in Lanka, 

ganehi Bhikkhusanghehi pannavantehi tadihi, 

with a virtuous crowd of wise monks in the Community, 

tassa Uttiyarajassa jayavassamhi atthame, [46] 

in the eighth victorious year of the King Uttiya, 

Antovassam, satthivasso Cetiyapabbate vasi, 

within the Rains Retreat, after he had dwelt sixty years near the Cetiya mountain, 

Assayujassa masassa sukkapakkhatthame dine, [47] 

on the eighth day of the bright half of the month Assayuja, 463 

Parinibbayi so Thero nibbuto dlpavaddhano. 

that passionless Elder, who increased the light, 464 attained Emancipation. 


460 Mhv: tamkanittho. 

461 Long -l- here must be m.c., if it is not a printer's error. 

462 I.e. the Buddha. 

463 Around October. 

464 Or perhaps: who increased the (virtue in the) Island. 
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Nibbutassa Mahindassa atthamiyam dine pana 

As the passionless Mahinda (passed away) on the eighth day 

tena tam divasam nama atthamiya ti sammatam. [48] 

it was agreed upon that his name (be given) to the eighth day. 465 

Tam sutva, Uttiyo Raja sokasallasamappito, 

Having heard that, King Uttiya, affected by the dart of grief, 

gantvana Theram 466 vanditva kanditva bahudha bahu, [49] 

after going, worshipping and lamenting the Elder a great deal, 

asittagandhatelaya lahum suvannadoniya 
Theradeham khipapetva, tam donim sadhuphussitam [50] 

having the body of the Elder quickly laid out in a golden casket that had been 
sprinkled with perfumed oil, and placing 

suvannakutagaramhi thapapetva, alankate 
kutagaram 467 ’ropayitva 468 karento sadhukllanam [51] 

that perfect casket on a golden bier, and lifting the decorated bier, while making 
righteous ceremonies 

mahata va janoghena agatena tato tato, 

with a great flood of people who had come together from here and there, 

mahata va baloghena karento pujanavidhim, [52] 

while making various offerings with a great army (of people), 

alankatena maggena, bahudhalankatam puram, 

through the city’s decorated path, that had many decorations, 

kutagara ropayitva dharetva Rajavlthiya, [53] 

after lifting and carrying the bier along the Highway, 

Mahavihararh netvana, saddhin-ca parisaya pi, 

and leading (it) to the Great Monastery, together with the assembly, 

thapapetva Mahlpalo kutagaram alankatam [54] 

and placing the decorated bier (there), the Guardian of the World, 


465 It seems each day of the lunar month had a name specially assigned to it, and they gave 
Mahinda’s name to the eighth day of the month. 

466 Mhv: gantva Theran-ca. 

467 Mhv: kutagdre. 

468 -phis must be for aropayitva, as ropayitva , planting , cultivating , itself would not give a good 
meaning. 
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Panhambamalake yeva sattahani tahirii pana 

(celebrated) in the Mango Question enclosure, for seven days 

toranadhajapupphehi, gandhapunnaghatehi pi, 469 [55] 

with arches, flags and flowers, with pots full of incense, 

viharan-ca samanta ca manditam yojanattayam. 

adorned for a distance of three leagues around the monastery. 

Ahu Rajanubhavena, DIpan-tu sakalam pana [56] 

(This) was through the power of the King, but the whole Island 

anubhavena devanam tathevalankatam ahu. 

was decorated through the power of the gods. 


469 


Mhv: ca. 
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Nanapujam 470 karayitva sattaham tam 471 Mahipati [57] 

The Lord of the World, after making many offerings for a week, 

puratthimadisabhage, Theranam-bandhamalake, 

in the easterly direction, in the Elders’ enclosure, 

karetva gandhacitakam Mahathupam padakkhinam, [58] 

after making circumambulation of the fragrant pyre near the Great Sanctuary, 

karonto tattha netvana 472 kutagaram manoramam 

leading the delightful bier to that place 

citakamhi thapapetva sakkaram antimam aka. [59] 

and placing it on the pyre, paid his final respects. 

Ujjaletvana aggim so, gandhodakena sinciya, 

After lighting the fire, and sprinkling with perfumed water, 

Therassa dahanatthane Cetiyam tattha Bhupati [60] 
karetva dhatuyo tattha nidhapesi yatharaham. 

the Lord of the Earth right there in the Elder’s cremation spot after making a 
Shrine deposited the relics there, as was fit. 

Upaddhadhatuyo tassa gahapetva Naradhipo [61] 

The Ruler of Men after having half of his relics 

Cetiyapabbate yeva tatha tattha nidhapayi, 

deposited there in the Cetiya mountain, 

sabbesu ca viharesu Thupe karesi Uttiyo, 473 
dhatuyo ca nidhapetva, pujapesi dine dine. [62] 

and depositing relics in all the monastic Sanctuaries, (King) Uttiya made offerings 
day by day. 

Isino dehanikkhepakatatthanamhi tassa tam 

The place where the sage’s body had been laid 

vuccate, bahumanena, Isibhumanganam iti. [63] 

is called, out of respect for him, the Seer’s Courtyard. 

Tato pabhuti Ar'yanam samanta yojanattaye 
sarlram aharitvana, tamhi desamhi dayhati. [64] 

Thenceforth after bringing the body of the Noble Ones from three leagues all 
round, it was burnt in that place. 


470 Mhv: Nanapuja. 

471 Mhv: tam sattaham. 

472 Mhv: netva tam. 

473 Mhv: khattiyo. 
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[The Passing of Arahat Sanghamitta] 

65-74 * Mhv 48-53 

Sanghamitta Mahatherl, mahabhinna mahamatl, 

The Great Elder Sanghamitta, of great power, great intelligence, 

katva Sasanakiccani sllapannagunehi ca, [65] 

after fulfilling all duties to the Dispensation with virtue and wisdom, 

bahulokahitam katva LankadTpe manorame, 

and benefiting many people in the delightful Island of Lanka, 

tassa Uttiyarajassa navavassassa accaye, [66] 

nine years after (the beginning of the reign) of King Uttiya, 

ekunasatthivassani, Hatthajhaka-upassaye 
vasanta Sanghamitta sa, dlpo lokassa nibbuta. [67] 

fifty-nine years (after arriving), while residing in the Elephant’s Measure house, the 
light of the world passed away. 

Tam 474 sutva, Uttiyo Raja sokasallasamappito 

Having heard that, King Uttiya, affected by the dart of grief, 

assudharam pavattento, nikkhanto parisaya pi [68] 

with a shower of tears set rolling, 475 went out with his assembly 

Therassa viya pujaya pujasakkaram-uttamam 
karonto Theriya tassa sattahani tahirh pana, [69] 

and just as for the Elder (Mahinda), he made supreme offerings and paid respect to 
the Elder Nun for a week in that place, 

sabba alankata Lanka Therassa viya asi ca. 

and decorated the whole of Lanka as for the Elder (Mahinda). 

Kutagaragatam, Therideham sattadinaccaye, [70] 

After seven days, the Elder’s body (was placed) on top of a bier, 

nayitvana pura ramma saddhin-ca parisaya pi, 

and, after being led round the delightful city with the assembly, 

thapapetva Mahlpalo kutagaram alankatam, [71] 

and placing the decorated bier aside, the Guardian of the World, 


474 ExtMhv omits, but probably be accident, as it leaves a 7-syllable line, and compare the same 
line at 20.49a above. 

475 The third time this phrase has been used about the Elder: first when she told her Father, 
King Asoka, she was going to Lanka, and next when she actually left for the Island, never to 
return. 
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Cittasalasamlpamhi, Mahabodhipadassaye, 

near to the Beautiful hall, in sight of the Great Bodhi, 

Thuparamaviharassa puratthimadisaya va, [72] 

on the eastern side of the Sanctuary monastery, 

Theriya vuttathanamhi, aggikiccam akarayi. 

in the place indicated by the Elder Nun, had the cremation carried out. 

Thupan-ca tattha karesi Uttiyo so MahTpati. 476 [73] 

The Lord of the World Uttiya also had a Sanctuary built in that place. 

Gahetva dhatuyo tassa Thupe tattha nidhapayi, 

Having taken her relics he deposited them in the Sanctuary, 

sabbapujavidhanehi pujapesi dine dine. [74] 

and he worshipped there day by day, with all kinds of offerings. 

[The Passing of Other Elders] 

75-82 * Mhv 54-58 

Pancapi te Mahathera Ittiyo 477 Uttiyo pi ca 

Also the five Great Elders: Ittiya, Uttiya, 

Bhaddasalo Mahathero Sambalo ca mahamatl, [75] 

the Great Elder Bhaddasala and the greatly intelligent Sambala, 

Mahindo pancamo ceva nibbayimsu anasava. 

and Mahinda, (these) five, being without pollutants, attained Emancipation. 

Aritthadayo Mahathera, mahapanna visarada, [76] 

(Also) beginning with the Great Elder Arittha, greatly wise and skilful, 

vacetvana bahu sisse Vinayesu visarade, 

after skilfully teaching many students in the Discipline, 

Suttanta-m-Abhidhammesu, kovide patisambhide, [77] 

Doctrine and Abstract Doctrine, being expert in discrimination, 

anekani sahassani bhikkhukhlnasava tatha, 

and innumerable thousands of monks who had destroyed the pollutants, 

Sanghamittapabhutayo Theriyo dvadasa pi ca, [78] 

and the twelve Elder Nuns beginning with Sanghamitta, 


476 Mhv: Maliamati. 

477 Spelt Itthiya elsewhere. Spelling mistake? 
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khinasava bhikkhuniyo sahassani bahuni va 478 
and many thousands of nuns who had destroyed the pollutants, 

bahussuta mahapanna Vinayamhi Jinagamam, 479 [79] 

who were learned, greatly wise in the Discipline of the Victor’s tradition, 

alokarh dassayitvana, obhasetva, imam mahim 
jalitva aggikkhandha va, nibayimsu anasava. [80] 

after showing the light, shining forth, and lighting up the earth like a mass of fire, 
being pollutant-free, attained Emancipation. 

Dasavassani so Raja rajjam karesi Uttiyo, 

King Uttiya made his reign for ten years, 

aniccabhavam sampatto, rogena paripTlito, 

being oppressed by disease, he attained the state of impermanence, 

evam aniccata esa sabbalokavinasim. [81] 

just so is the whole impermanent world heading for destruction. 

Tam etam atisahasam atibalam navariyam yo naro 
jananto va, 480 aniccatam bhavagate nibbindate neva ca, 

That man who, knowing the very violent, very strong and unstoppable 
impermanence, doesn’t grow weary of coming to existence, and 

nibbinno viratirii ratim 481 na kurute papehi punnehi ca, 

being tired of it, doesn’t have disgust for wicked things and delight in meritorious 
things, 

tassesa atimohajalabalata, janam pi yam muyhati. 482 [82] 

because of the strength of his great delusion, is one who, though knowing (the 
truth), forgets (it). 


Sujcmappasadascimvegatthaya Kate 

Written for the Faith and Invigoration of Good People 

Mahdvathse Theraparinibbdnam ndma Visatimo Paricchedo 

The Twentieth Chapter in the Great Lineage called the Complete Emancipation of the 

Elders 


478 Mhv: ca. 

479 Mhv: Vinayadijinagamam. 

480 Mhv: pi. 

481 

ExtMhv: viratiratim, chosen from one manuscript, when all the others have the reading 
here, which is metrical. 

489 

Mhv: sammuyhati ti. 



